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HE RECENT sERIES ol demonsirations and uprisings
T;qgaiml the dictatorial regime af the Shah has served 1o
bring into renewed prominence two faces frequently overlooked
by most ohservers of the Trantan scene: the conunued lovaley to
Islam of the mass of the Iraman people, and the vitaliity of the
Trantan religious leadership in directing popularaspirations. A
superficial glance al the westernized exterior of the major citics
of lran might leave the impression of ane of the most radically
transbormed and “de-Islamized™ socictes in the Tslamic warld,
bt it is precisely in Tran that one of the most vital and deep
rooted movements exists for the regssertion of the political and
social hegemony of 1slam.

T a large exient the divecion of this movement lies in the
hands of the Shi'i "ulama who, for avaners of reasons—social,
historical and theological —have maintaned thewr indeperncl-
ence {rom the state and their alignment with popular fecling
more effectively than many of their Sunnt counterparts. Buat an
important role has also been plaved by a number of intelectaals
and thinkers who, especially in the post-War period, have
endeavored o integrate the frans of modern learming wirh
traditional beliel and thus evolve a new Islamic idiom capable
ol securing theallegiance ol the secularly edecared. Particularly
sighilicant in this group are Muohandis Basargan, [ormerly
professor at Tehran University, and De. Al Shari e, author of
the present collection.

The translated exiracts lrom his work are preceded by a
bingraphical sketch from the pen ol one who was close to
Shan'an, We may, however, summarize here the chief faces of
his lile, Born in 1945 in a village near Sabzavar on the edge of
thie Kavir desert, he was educated ficse by his father, Mubammiad
Tagi Shari'at, one of the foremast Tranian ulama of the pres-
enl age. He then seadied in Mashhad and sirmualtancoasly began
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his career of political, social and intelleciual strugele, which, in
the years of repression following the overthrow of Musaddin,
restilied in his imprisonment for a number of months, In 1959,
he went to Paris to continue his studies in sociology and related
ficlds, but there oo, he did not reswict himself to the conven-
tional lile of a student. He participated actively in the organiza-
tion abroad of an Islamically-oriented opposition (o the Shah's
regime. In 1964, he returned to Tran, but was immediately
arrcsted, Si1x months later, as a resule of international pressure
on the Irandan regime, he was released and permitted to assume
a succession of teaching posts, culminating in an appointmeni
at the University of Mashhad, But he wus compelled to resign
from the university, and there began instead what was possibly
the maost creative period of his lile, despite its brevity, He
lectured at the celebrated Husayniya-yi Irshad, a religious cen-
ter in Tehran that succeeded in attracting overflow audiences to
its meetngs and lectures on Islamic themes. In his numerous
lectures, at the Husayniya-yi Irshad and elsewhere, he pursued
the evoluton of has disuncuye theories on the sociology and
history of Islam, some of which are reflecied in this book, N
surptisingly, the Husayniya-yi Irshad was ¢losed down, and
Shari'att was unprisoned again, this tme for a period of 18
monihs, during which he sutiered severe hardship and depriva-
tion, Shortly alter his release, he went to England, dving there
under mysterious circumstances that suggest the almost certain
invelvernent of the Iranian secret police, on June 19, 1977. He
was buried 1n Damascus, next wo the shrine of Hazrat Faynab.
Ralimahullah!

The title of the present collection, On the Sociology of Islam,
requires certain elucidation. The book does not pretend 1o offer
a complete scheme of Islamic sociology, nor did Shari‘ad him-
sell claim o have developed a complete scheme, He himsell
wrote: "1 never believe that what 1 say is the last word on the
subject; what Isay now I might change or complete tomorrow, "’
{Islanishinasi, Vol. I, p. 47). With his original and courageous
mind, he did, however, put [orward 2 number of totally fresh
concepts relatng o the saciology of Islam, and it is these we
have sought to present in English translation as a stimulus to
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thought among Muslims. The book comains a number of
wopics that are not, strictly speaking, sociological, but cven they
are ireated in a sociological tone, sothat the title of the boak, O
the Socielogy of Tolam, appears jusiified.

Most of Shari’ati's books consist of the lectures he delivered,
They are marked, therefore, by a certainrepetition of theme that
15 characienistic of lecturing stybe, Tnosome cases, we have deleted
or abbreviated statements that appear to be repedtious. A
number of other phrases and sentences that do not affect the
rain theme have alao been omitted for various reasons, Odher-
wise, the translation is.an integral and faithtul reflection of the
original. Elucidatory footnotes added by the translator are iden-
tified with (TR all ether footnotes are by Shar'au himself,

H.A.
Berkeley
Sha'ban 1398/ July 1978



(LTI =



Contents

TRANSLATOR'S FOREWORD

INTRODUCTION:
A Biblingraphical Sketch

Approaches to the Understandimyg af [ilam
Man and fslarm
The Wearld-View of Tawlid

Awnthropalogy: The Creatron of Mo and
the Confradiction af God and This, o
Sperit amd Clay

The Philosophy of Histary: Carn and Afel
The nalectic of Sociology

The ldeal Saciety—the Unirna

The fdeal Man—the Pieeregent of God

INDIEX

11

39



'l —

T L")
- E e |
- E - e -

i
m— W= -
B e ey, o & Hml_-l..
e e R e

= —



IN THE NAME OF GOD

Do ot meagime those killed in Coasd's path 1o be dead; racher they are
alive, nwrtured in the presence ol their Lord,
Chur'an, 3164

Secking refuge in history, cu of fear of loneliness, Dimmediatels coughi
aut my brather Avi iI]'QIJ.’;II,I wha wias burped 1o death in the very
Ilassomeng of his youth Tor the crime of awareness and senszivity, for
thee holdress of his thowghe. For in an age of ignorance, awireness i
isell a'crime. Lottiness of spiritand forsioode of heart in the saciery of the
:1||J:-r\rsm-d s e ||||r|||.'||.:|rr|.|.I andd, s the Buddha sald, “her g an islamd
iva land ol lakes,"” are unlorgivable sins.

At Smarran, frem the

vevieohcgiean doe Kuaar {Teseri |

INTRODUCTION
A Biobibliographical Sketch

FS, AWARENESS, sensitivity, boldoness of thought, loftiness

of spiritand fortiode of heart—these were the great homan
attnbutes that he lound he had in commeon with Avn al-Chasat,
and with his sharp insight, he perceived that his fate would be
like thar aof Avnal-Queat—premature death in the earliest pant
ol youth, Te s ot surprsing that when be applied his imsighi
and pereeption to himself, he foresaw everything and was
unafraid to speak. Bur he knew thatinaseciety composed of the
oppressed and the humiliated, in an age of ignorance, in the
desert of nesleci—or, better 1o say, inoan age thal pretends o
neglect and ignore the truth—awareness and sensitvity are no
longer synonymous with boldness of thought and foritade of
heart: on the conary, the guality of intelleciaality bas become
equated with ambition and the desiee for positian, and s thus

Aoyn al<Oueal Hamadann: a Pevsian Suls pon sadeath i Bagzbsead on 5267
LEAZ o charges al heresy, (Tr)

11
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in itsell one cause [or the oppression and humiliation of the
consciows. It was he who chided and reproached with a painflul
smile those mntelleciuals who do not have the courage even to
participate m corTuption, who remain waiting, in perplexity
and confusion, at the crosstoads and who never take any exami-
nation for fear of failing, For him, the choice of a path was not
the “first step™; it was the whole of life, and hesitation and
doubt were the result of our present intellectual servitude,
which we designate metaphoncally as “intellectualism.”
Throughout his extremely briel but Fruiclul life, he strugeled
boldly with all his strength and capacity against this ancient
and familiar enemy of thought and humanity,

At the same time, he waged a campaign of resistance against
the habir of regarding the actual as normal and acceprable,
instead of secking w replace it with the ideal; against the view of
human life as vain and pointless; against banality and the sense
of vanity; against the morphine that has submerged, in a state
hallbway between sleeping and waking, in the dream of neglect
and @ state of uselessness, not only the overwhelming majority
ol the peaple, but even a segment ol the guardians of the
religion of tawhid, and diverted them from the path of tath,
with its vises and talls—a path demanding vital taith, dynamic
thought, and a wakeful conscience, He waged 4 constant strug-
gle against the evil temper of our age and our society, the
withered root of which can be watered only by the renunciation
ol all things, even life 1tself, by martyrdom|

| cannot endure remaining stlent and bemng vonable wsay amyvihong, [
shall remain silent, ho T leel like a person endunng che pangs of death
who koows thar peace and salvation awain him, wha is tred of the
iroubles of life, for whom thers s nothing bu g waniog thar lases a
whole lifetine -, .,

Dhar vou nod see how sweetly and peacelully a martyr diesr

For those fully accustomed w ther evervday vounne, death s an
awesome wragedy, a horrendous cessation of all things; 10is becoming
Iose in pothingness. But the one who intends to magrae from himsell
beserines with desith. Dlow great are those men who lve heeded this
wondrous command and acted accordingly—"'Die before yoo die”

Kavir, p. 33
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Everyvone acquainted with De. Shari®ati knows well that not
only is the study and reading of his works and thoughes instruc-
tive and rewarding, but also his way and method of Life were the
reflection of a4 correct and profound vision of the world, a ray
emiitted by his [aith. Here, we will set forth only an outline, a
sketch, ol a lile thar consisted enurely of work, actviey, faith,
love and responsibility—the life of a conscious and dedicated
man. We ask forgiveness ol him and his friends for the inade-
quacy of our presentation,

Sketeh of a Life

In druth, life itselt was no problem for him, bt only how to
live and for what purpose, For this reason, from the very begin-
ning of his lile, he was not only concerned with the shaping of
his life and imbuing it with meaning, but he also felt intensely
the weight af the burden of the trust that he had inherived from
his forefathers and ancestors. He-wished to carry that burden o
its destination as swiltly as possille, and as he recalled in his last
lerter, he never wasted a single moment or permitted it to pass
without profit and result:

By the grace ol God Almaghty, YWhose miraculous love bor me induces
slutene sl pain o oy B and nearly causes oy sparat o explode ints
aghtation, and without inany wav being worthy ol 1 have entered on
such a path thar 1 cannot permit mvsell 1o spend a single inszinn of my
lil# on personal happioess, God's support of me compensates [or my
weaknesses, and what pleasure could be greater than this; that my bile,
destaned w0 piess ooy evend, shouled prass o this Tashions
From Sleari s Lase letier oo his laches

There welghed upon his life not only the burden af the tros)
he had inherited from his own ancestors and lovelathers, hul
also the heavy burden of the search for tuthvand justice that has
heen borne throughout history and in every age by the
oppressed, the humiliated and the afflicted, the burden of the
trust made (ully manilest by Husayn, the heir of Adam, the
burden carried by Zaynab to the very court of Yacid in Damas-
cus, the burden that evervilay weishs more heavilv on the
shoulders of the men of God.
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The form of solitede, exile, defeat, despair and pam was o be seen, in
that deserc covered with blood: 1 rawsed 1 head above 1he red wash of
prartyrdom, and stood sileni and alooe.

Husayn, the Heir of ddam, pp. 1G-17

Ie believed that inheritance is a philosophical and credal
lumdamental of Islam by means of which [slam wishes toestah-
lish a purposive continuity running through the ditferent
events and ocourences that have happened. are happening, and
will happen in diflerent times and places, They are linked
1ogether by means of this continwiy; they are born and they die
as the result of a logical causality and a scienufic law; they
suceeed each other and influence each other; and cach of them
torms a hink in a single connnuous chain that extends from the
beginning of humaniiy with Adam down o the end of the
system of contradiction and struggle at the end of ame. This
logieal continuity, this inevitable progression, is known as
biistory.

This heavy burden of the trust of history, which he never
forgot even lor a momenlt, was transterred to him from his close
ancestors and lorelathers and tlumined his whole life, His lile
began in the desert and ended with the attainment of a compre-
hensive historical aml social ideology, @ message for the intel-
lectual guidance of the young pencration, and the search fo
discovery of thal “median path” that is the need of our times.
Consciously and deliberaiely, he traversed the destined path of
all those who felt and sulfered, as he did, the pain of our age,
and he became one move among the martyrs and witnesses of
history —

A pure essence is fit to recee God's grace;
Mot every rock and clod 15 turned to coral and pearl.

It 1s not Tortuitous that like many great fgures of science and
religion, Shari‘ati had his reots in the countryside. He was
indeed proud of his ancestors, who were among the first-
ranking religious scholars of their age, tor choosing the isola-
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tion of the Kavir® in preference to the tumult and confusion of
the city. Let us gquote his own words:

Abaoir eighay -live vears sgo, belore the begimning of the Constituticnal
Bovolution, my grandiather soudisd thealogy, philosophy sod juespro.
dence with his maternal wncke, Allama Bahmanabadi, and used ta
cogaee bn phillowplical debaie with Hakim Asrar. Even though he was
living 1o the remole and abscure village of Balimsanabad near azinan,
tis fame spread o the learned circles of Tehman, Mashhad, sGihan,
Bukhara and Majal, In Tehran in partecwalar he was renownad as &
genius, and Nasir ad-Din Shah invited him 1o the capital There he
taughe philosophy an the Sipabsalar moulesa, bat the urge for saliude
and solation, song in his blaod, drew him back g0 los retreeat 1o
Bahrmanatal, 1t was the ome of maturicy, when he could Buve bl
prasition aned authority, assumed the leadership and direction of men
and enjoyed fame and influenee, Bt he deliberately ormed his back on i)
all.

Shari‘at derived much benelit from the lite of his pure ances-
tors. He learned in pardcular “the philosophy of remaining a
human being in an age when life is polluted, when remaining a
human being is extremely difficult, and when a repeated jihad
is needed evervday, and when jihad cannot be waged!"

Akbamad Hakim was my pawmal grandfather, How delighiful were
the seories they would el me of him! Tt is oo these swavies that Tirice the
origin ol many of the derp aml pneonsccus leelings thar exest in by
produndity of my soul . . . Toisalmosn as 0 Dean see mvsellin him living
filty aor eigrbny yearsage . and Tam gravelul v him tha heewas s e was
and that he acted as he acted

Eowvir, pp. 9 IT

His paternal uncle was also one of the most outstanding
pupils of the celebrated scholar Adib Nishapurs, bucalier soudy-
ing jurisprudence, philosophy and literatare, he followed che
custom of his ancestors and returned to Mazinan,

Shari’atl regarded as his own the whole legacy of humanity
and scholarship that his ancestors had left behind, TTe consid-
eved their spirit as living on in him and looked upon itas a
guiding lamp, lighting his path,

! Kavir: the extensive desert thal makes up almost owao-thirds ol the Tianian
platcaw. (TR )
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It was above all his father who was his spiritual teacher, in
such a way that the son hecame a shiming retlection of his
father's essence,

ey Farkver Brode withoieadition sod did moe retarn to the village alier

campletng his stodies, e stayed in the city, and streve mightily o

preserve Himsell will knowledge, love and jihad in the midst of the

swamp of urban Lite o, oo Dam the resule of his decision tostay, and the

sole herr ol all the cstates and property he 1ol belind inthe domain ol

poverty o, Dam the braver of his cherished oust, labormng benearh is
awrsnme weigh

Kazar, o 19

Aga Muhammad Tagi Shari'au, the great teacher and muja-
hid and the founder of the "Cenier for the Propagation of
Islamic Truth" in Mashhad, is one of the {ounders of the
Islamic intellectual movemnent in Iran, He has continuously
rendered brilliant service tor forty vears in the propagation of
religion in a logical, scientitic and progressive lashion, In
particular, he has been in the forefront of effioris 1o bring the
modern-educated youth back to faith and Islam, delivering
them [rom materialism, worship of the West, and hostility 1o
religion. “The idea of wking the Qurian as the central means
for teaching, studying and propagaung the teachings of Islam
and 5hi'ism, and the creaton of a special school of Qur'anic
exegesis during (he Tast (ew years, 1s largely his work' (Shari-
‘atl, In Answer to Some Questions, p. 162),

We emphasize the inlluence of his father upon Shari‘ati
because, as evervone will agree who knows this noble, dignilied
and scholarly man, this will help us to understand the different
dimensions of Shari'ati's lile. I will alse confirm this tuth,
that when a persen of zenins and abundant inwelligence s
entrusted to a skilled reacher, 1o be educated under the proper
conditions. he will be able 1o break the barriers of the common-
place, to outstrip his own age, and o become a source of
influence instead ol a recipient, active instead of passive, Those
who are acquainted 1o some degree with the elder Shard ‘ati, and
are aware of the dilferemt dimensions of his lile—scholarly,
religionus, social, political and human—know of his devotion,
his patience and ability w endure, his profound knowledge,
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They know, ton, his religious and philosophical writings, such
as Khelafo and Wilagya in Qur'on and Suni, Revelation and
Pragehethood, Als, Witness to the Messape, The Promoe of
Religions, The Utility and Necessdty of Religion, The Econom-
res of Talam, amd_ above all, his Meadern Tafaer ('J"rx_f.i ir-i Wtinien ),
Finally, they are aware ol his courageous strugzles agamst all
those clements which stifle and kill talent, cven in universities
and the religious environment, and his significant role in
changing the methods of approach o Isbame questions, and in
chotsing a correct and suitable method for thetr examination in
the convulsed age in which we live, In a nme such as this, there
are few such fathers and lew such children,

My Lather Tashioned the fiest dimensions ol my spicie, 10 was-he who
arsd tavght me the an ol thinking snd the arg ol being human, Assoon as
my msther o weneenl me, he gave me a0 sl for freedom, nobalay,
peuriny, stradlistness, Gch, ehaseivy ol soul el indepeodence af hean, b
was he who inmaduced e oo his Iriends —his booka; they wire my
constant and himilvar companions from che carbess vears ol my school-
irI.H'. I e IIFI :J“I:J .'Il.ilrlll'{'ll iII !'li'g. Iil'lﬂr.\,ll'lrl 1'«'hil:'k'| Lo B I_I'_'lr I]lrﬂ |hl:' 1'«-'h‘|,:||_t
of hes life anad his Lamdly. Sany thongs charonberwise Dweonld Bave bl 1o
leaim much lader, inoadali e, in the course ol Leng experienoeand ot ik
cort ol leng-lasting clfore and struggle, he gave @o mie as-a gifl in my
chaldbicie and early yowh, simply and spontineonsly, My father's
Tibrary is ovw o wohd Tull af precious memarcies Toe me, [ oan rermemibey
cach ol his beoks, even choeir bindings. [ love greatly tha goned. saced
ronim, whinch i lor me the summaton of my sweer, good, bl discan
RN

Int Amaeer o Snone [_.!r.'m'\.l.-.u.f.'.-.. &8 A

Bur genius and alent break the Hmbations of every envirn-
ment and outstrip their own age, In order o leave his mark, a
man must regard existing [undaments simply a8 8 point of
departure [or a creative leap looward, instead ol permitiing
himmsell o be restocted and contined within his environment,
Shar’an was well aware ol the restnctions of his cnvironmene,
and the radivonal forms thar surrounded him, and he was
determined 1o subject them 1o his own purprses tnsiesd ol
being sulyected by them, T this, bie was successtul, He taught
while sl studving, and he developed intellecoaallyv in namet -
ous ways so that evervone was aware he had alveady aken afew
steps oulsude his covironment and age.
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Talent, a suitable environment, and above all, a belief in the
veracity ol the pure sources of Islamic truth, as well as a love and
atlachment for them, joined to intellectual and personal
modesty in thought and behavior, enabled him to gain the
utmaost possible benetit from the possibilities that oftered them-
selves 1o him, for the sake of his lofty aims, He described the
general environment of his education as follows;

What great blessings T hisve enjoved in my hiel | have lailed wo appreciate
them adequately, Mo one bas benefited from life as T have, The extraordi-
naty, i, bewutifol, passtonawe and creacive spirie with whose path
Fate Tias coused mene brielly to cross, have in some measure taken up
residence in my own lrame. Even now [ can clearly [eel their Jrresenge
within me, and T Hive through them o and i them |

Kaweir, 3, BB

Like the great spirits who were his wachers and preceptors,
and those others who taught him meditauon and jihad, and the
various dimensions of true Islam, from whose abundani
springs, he guined inspiracion and the love of truth, he too came
to teead the paths of thought and reflection, of exertion and
responsibility, of striving for perfection and eternity. But he
never severed his ues with has first environment, and his
tamily—and he never lorgot the Kavir. Every mention of Mazi-
nan he would preface with a smile of jov and contentment,

In his childhood and early vouth, he appeared 1o be an
ordinary student, one among countless others. Like the others,
he went to school, took his examinadons, and advanced from
one vear to the next, fivst of primary and then of intermediate
education. Ar the same time, he was busy learning Arabic and
the religious sciences. Alter he completed high school, out of
love tor the proflession of waching, he entered the teachers’
training college—ar that ume, a reputable and important insti-
tuton that prepared lor the honorable profession of teaching

P Kmiir, po B Apart lrom Bis facher, the first and greatess inlluence that he
experienced, he mentions the following as havieg inlluenced him: Louis
Massignaon (1he French arientalian, Muobammad Al Furugh (frantan scholar
aril politiciany, Jacques Bergue (French Arabist and sociologist), and Gur
witsch (French sociologist), But these were all his wachers ina directand lamil-
1ar sense.
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people whao, lor one reason oranother, had beern unable i ener
thie IJlIi'l.rFt.\.il}'. Al the same girme, he |J::5;'.|,r1 s careerasa wriler
with works such as the "Median School " (Makiab-¢ Pasita), on
the philosophy of history, He also gave lectures to the studenis
and inwellectuals ar the Cemer lor the Propagation ol Iskamu
fruth in Mashhad.

What fashioned him and determined the direction of his
thoughe was not so much his conventonal progsom of study,
nor even the course of higher stody that be followed sbroad, as
Bis b o leaenime and thought, and the creativity and com-
mitment that he derived from his liee Caich o the perspncaos
religion of Islam, as well as from his carliest environment,
which alwavs remamed o source ol puidance for him. The
Center lor the Propagaton ol Islamic Troch in Mashlvacd,
which for thirty vears was the active aned vital centér ol commit-
ped, intellectual Muslims in the city, conmmbuted much o his
formiion; and 1in return, he played a great role in promaonine s
activities by delivering lectures, answering qpuestions, and pre-
siding over ity sessions From the outset, he sas greatly inter-
estedd i writing and lecturing as a means ol antelleciaal
il:‘wlr:r.mlcm and dt.‘tpl‘ning Ladth, arud e weas r-n{r:-u:".!gi_'r_l. [A]
pursue these intereats by hos eloguence and powerful, cspres-
sive pen. s knowledge ol French and Acabic, even helore
entering the university, was al a level i permitied bom o
translate books lrom those languaeges, His cransbation of a book
or Al Dharr al-Glallari from Arvabie, and a book an preaye
From French, both souvernirs of ns pre-unoeersaey period, dem-
onstrate the breadu ol hasbouehn and the scope of his work a
this times T adediiiom, the eloguent and expressive inarodoe-
Hons he wrote to the two translatons, exemplhily the direcoon
and clarity of his Lsbanie theaehn o thas period. In Bis view,
slame might be vegarded as o “median school” among the
dilferermt schools of philosophy, one tntermediae beiween
soctilism and capdtalism, which adopted the advimtages and
positive aspects o other sehools of thonghe while avoiding
th‘l‘l “l‘gi_ﬂ :i"r'L' dsjaed 15,

[l was chielly concerned, however, with the idealegical and
-II”I-“[]]’JEI'[EI]L'{[ movernents that at that time were 51-.'.'.-r_-:|_];inq
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actoss the Islamic world, from North Africa o Indonesia, and
held owt the promise of broad and comprehensive action. His
transkation of the beok on Abu Bharr and the litlde bue rich
bewak om prayer, both prodocts of this period of his Life, drew his
attention to the pure and unsallied sources af Islam, and exem-
plify his birst interpretations of che lite of the Prophet and the
ather leading fegures of religion in the light of social concern.
I'hey both exercised un undendable influence an the yvouth,

[n 1956, the Faculty of Leters was [ourded in Mashhad, and
Shari’ati becarme able o conrinue his studies while working asa
teachier; he was, indeed, among the first stodents to be enrolled
in the Taculty. Here he had numerous clashes of opinion with
his teachers, prompting him w develop further the line of
thought he had chosen for himsell. Even in the classes and
lectures he auended, he played an aciive tole, not being content
Lo remiain paséive like the majority of students. Benefiting from
this new opportuniy for studv, reflection, invesugation and
discussion, he developed a partecular interest in the hiswory ol
religion, the history of Islam and the philosophy of hisiory.
Many queries occurred o him o partcular concerning Loyn-
bee's philosophy of history, and he rased numerous objections
iy il

His independence ol thought and beliel was demaonsirated
abowve all by s determined defense of tvach and justice and the
particular attention he paid 1w religious, social and political
events that aflected the destiny of the people. In the deathly
silence that prevailed everywhere at thar time # he could never
withiraw from the social sirugeles and contlices, and the bacle
between wrath and falsehood, With his speeches and his writ-
ingrs, and other resistanee activities, he had caused the authorn-
tes o open afile on hom, He was neverable to remain silent and
to aceept the negative cquilibrium that had been established in
sociery, He fought on two frones simulianeously, He opposed
the exireme traditonalists who had spun a web around them-
selves, separated Islam from society, retreated into a corner ol
the mosque and the madrasa, and olten reacted negatively to

Ve ehee early vears after the overthoow of Muosaddieg i Avgos 19535, (Tro )
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any kind ol inellectual movement within socicty; they had
covered the brilliant wuths of Islam with a dark veil behind
which they themselves also hud, Tle also opposed the roolless
and tmitative intellectuals who had made the “new scholast-
cism’ their stronghold. Both groups had severed their relations
with socicty and the masses al the peagple, and hombily bowed
their heads befare the manilestations of corruption and deca-
dence of Lhe modern aee,

At the University of Paris

The live years Shart’au spent at the University af Parls pro-
vided him with the apprortunity oot only tocontinoe his siodies
unimpeded by other concerns, but also 1o make the acquain-
tance ol books generally unavailable in Iran {or, i avaidable,
often only in distorted form). He was able to examme and gain
direct knowledge of dilferent schaols ol social and philosoph-
ical thought and social behavior, as well as the works of philos-
ophers, scholars and writers such as Bevgson, Albert Camus,
Sarire, Schwarte, sooiologists such as Gurwitsch and Berque,
and Islamolagists such as Louis Massignon. He was particu-
larly attracted o Islamic studies and sociology, and he studicd
these subjects formally, The analviical and eritical schoal ol
French sociology left a considerable impression on hom; but
despive the atraction exerced on him for some time By this kind
ol sociology, his social vision was a compound of dea and
action. He lound unconvincing both the positivist approach (o
sociely, which regarded sociology as an absolue seience, and
the purely Markist approach. Nesther ol these approaches was
able o comprehend  or  oanalvee  the  realities of  the
nem-industrialized world, the so-called ' Phived Woor k" Shari-
ati was constantly engaged in the search (or a soowlogy thar,
mrespective ol the starus amd development of capialist society
ar the communist system, would be able o interpret and dna-
Ivae the realities of the Life of those peoples whose subjection o
imperialism had been appeoved even by the communisis of
Europe, but who were strugeling wogain theidr dignity and
independence,
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We know that part of Shari‘ai’s stay in Franee comcided with
the tumuliuous period of the Algerian revolution, a period in
which dilferent parties and groups in Europe, even scholars and
sociologists, were adopting various positions, positive and neg-
ative, on the fare of a Muslim peaple who had heen subjecied 1o
imperialism [or more than a eentury and were engaged in a
lieree jihad, a lile-and-death serugele, carmving cheir bacle into
France itsell, The position ol tie French Cormmunist Parey and
the Algernan Commumist Pany, both of which supporied the
continued annexation of Algeria hy France and opposed the
Alrerian revolution, was extremely instructve,  Sharcau
devored much attenton and thought to whar was taking place
in Algeria, for he never considered himselt separate from the
anti-imperialist struggles of Muslun peoples and regarded him.
sell o partner in their destinees. But the bloody revolution in
Algeria belonged w another category, one all s owng o was
something nobody could wnore, whether [riend or enemy, The
anti-imperialistsorogele in Alzeria had few ifany precedents. It
imvalved wen million Muslims—peasanis, mountaineers, (he
whole Mushim populaton of the country—in a war against one
ol the mast powerfal armies ol imperialism, and the French war
machine thar included 500,000 soldiers. The Algerian people
produced a million marwvrs, but finally cut off the enemy's line
of rerreat and bronzght it ro 1ts knees.

A [actor of grear significance was that all justice-loving Mus-
lim Forces, whether i the Arab world or beyond, supported the
Algerian movement, regarded it as their own, and feltitin cheir
own beings. At the tnstructons of the Algerian Nauonal Liber-
avon Fron, a large number of Muslim students, even those who
were i therr lase vears of study at the Faculry of Medicine and
the Polvtechmgue, abandoned their studies and joined the
ranks of the Algerian mujahidin, voluniarily illing all the dit-
letent posts and functions requived by the liberation struggle,

Another dimension of the sirugele consisted of the theories
and deas that 1 |:a|unlul_'q_'d: [Jhi|u$ﬁ|'}h'i:'.’l]. 5m'i1'rlﬂgic.ill and
pavehological analyvses designed woonderstand and explain the
deep roots of the Aleerian question, This theoretical activity,
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which wok place both inside the Algerian movement and oo -
side of it, was reflected in numerous books and aricles in
different languages. El-Moudjahid, the organ of the Algerian
Liberation Front, plaved a particularly prominent role, refl eet-
ing and analyzing the siruggle in ideal form. French inellectu-
als also contributed much w this activicy.

The essays and books of Frane Fanon drew particular aten-
ton. Originally from Martinique, he had taken Alserian
nationality, and he was a psychologist by profession. He joined
the ranks of the Algerian revolution an its very inception, and
produced numerous important works, such as Fhe Damned of
the Earth and The Fijth Year of the Algerion Revalution.

Fanon was discovered and presemed o the Europeans by
Jean-Paul Sartre, But he was Lirst truly adequately discussed by
Do Shari'an, in an andcle he wrowe in 1962 lor one of the
sociopolitical journals published by the Iranian students in
Furope. He regarided the book The Damned of the Eavih, with
its profound sociological and psychological analyses ol e
Algerian revoludon, as a valuable intellecioal gife o be pare-
sented to all chose engaged in the sirugggle lor change in Tran, By
expounding certain theovies of Fanon, which previously had
been almaost entirely unknown, and translating some ol 1he
conclusions in his book, Shari'an enabled the echo of Fanon's
thought and outlook to reach the Iranian populbar movement ol
which he was a part. Under the influence of Fanon, phrases
such as the following began o appear in his pronouncements:

Come, Inends: ler us abandon EL.u:_lI,n-'; len ey erase (his EETTETITTS
apesh imitateon of Eueope. Let us leave Bebiml this Europe thai alwies
speaks of hormanicy, but destroys human beings wherever it lnds them

Thanks o the suitable presentation of his ideas by Shari‘aii,
who fully sympathized with him and felt the troth of his stare-
ments in the very depth of his soul, Fanon became known and
appreciated in Tran, with the result that a number of discerning
people devored themselves to further study and wanslation ol
his waork.

Shari‘ani similarly played a great role in making known the
ideas of other Alrican revelutionary writers, ineluding 1o
Usgan, author of The Best of AU Strugales (Afdal al-fihad), as
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well ws & numiber o non-Muslim writers and poets, For he was
convinced that the ideas that were Laking shape in various
popular and Islamic movements in Alrica could imspire a new
intellectual dynamism in the social and politicl struggles of
the Irantan Moslims, and indeed, he alwavs advised his [nends
anil pupils to benelic meellectually from anything the genuine
movements of [slamic serueggle in our aee have w ofler.

His study of the works and 1ideas of commiued thinkers and
writers, while he was in Evrope, aswell as his personal encoun-
ter with some af thern, did nov alfect him in a passive sense (ay
we see all too olten with our intelleciuals); rather, it inspired
him 1o the development of new ideas, 1o orginality and creativ-
iy, He based his study and undersianding of society not so
much on tormal and “official” sociology as on the actual and
observable movements of society, and his objective studies and
arvtlvaes were never devoid of criticism. Throughout the period
of his ressdenceand study in Paris—a period which ended in s
receiving a doctorale i social sclences—he was engaged non so
much i stadyine, memorang and preparing [or examina-
tioms, like other university students, as indeveloping himsell as
a mugahid, sell-aware amd discnimunating.

There were three aspects of his activity that distinguished
him [tom others at that ume: intellectual strugsle, practical
struggle, and the situgesle for the evolution of a true svstem of
education. All three [orms of strasele were onented toward the
prople, or, more broadly conceived, o the umma, Instead of
being tetally absorbed by the tumul of stadent political activ-
iy, he sought o accomplish saomething or the sake ol his
people, something lasting and worthwhile, This wreitings and
ctiorts were for the sake of his people, and he, more than anyone
else, viewed the masses as his umigue and replaceable pomt of
OUTETLLA IO,

Shari'a's residence in Parvis coincided with a new and vital
phase in the developmeni of the progressive wing ol the lranian
refigions movement inside lian, Aher a boiel interval doring
which the brecees of [reedom had blown over Tran, tyranny and
repression reasserted their former place in the lite of the coun-
tev. Arrests and 1rials began agaimn, long sentences of imprison-
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ment were given, and barbaric rorture was practiced. The chiet
targel of the repression consisted of the religiously-oriented
nationalists, especially those commined persons who had
joined the Freedom Movement (Nedzat-e Azads), the only group
to come forward with a clesr ideoloey and policy and a firm
program of action, The glorous uprising of Muharram 12,
R8RS Tune 5, 19683 also gave a new aspect 9 the lslamic move-
ment in [ran, and separated the true mugabudin from the sea-
sonal demonsiators,

Shart'abr belonged o this moverment and conswdered 1 bis
own; henece he never desisied [or an st from writing and
proclaiming the troth and analveing the Islamic movement
that had bevn shaped by the powerlul leadership of Avatallah
Khumayni. At the same time, the majority of Persian-language
publications appearing abroad hal a non-religious or even
anti-telisions tone, even thoueh the movernent within Iean was
fundamentally an Islamic one, and 15 whole basis was o pro-
gressive religious weodogy, Trannan mellectoals abroad wers
overtooking the sacial realities of Tranand the true natare of the
popular strugele, whether as a macer of evil mtention, @ con-
spiracy of silence, or the resuli of ienoranee. They would relare
omly the briefese of details concerming events n lvan, conveying
at the same tome an implicd cridcism.

Fortunately, Shari‘ati, wegether with @ nomber ol ke
minded persons, was able to poblish one of the most widely vead
Persian-language journals in Europe, and with his power(ul
intellect and pen, he made af i1 the maost sevious and realiste
organ published in support of the popular movemene, In this
journal, a veal harmony exisied between the ideas of the inel-
lectuls abroud and the nature of the sirogele of the prople
within Iran.

In short, Shari‘ati's |'Jr.-"riud ol stueky in France was marked by
canstant reflecton and actvity, and be came to cmbody one of
the most influential currents of thought among  Leanians
abroad, Despite the signilicance of the varous aspects of His
activity, we cannot offer here a more detailed description of
them, and must content curselves with this briel indication of
the influence exerted by the wark ol this malianm thinker,
Shari‘ati.
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Heturn to fran

In an article published by Kayhan, one ol the semi-ofticial
newspapers of Iran, on the occasion of the death of Shari'ati, we
read as follows:

Im 1964, when Shan'ao deemed himself to be bewer equipped han eeer
betore tor the service of his country, his people and the perspicuous
redigion of Islam, beset out [or Iran, with bis wite and iwo children |,
He was beaning with him a valuable gih for Iranean saciety, For he had
thiseovered a whole mew approach (o religion, and 0 was his lirm inten-
tian o waks adetermined barile, with the weapon of logic and within
the framework of true Islam, against the superstiiuon, seclananisrm, and
hypocrisy (hal were harmful (o nadon and religion alike -, Ulpon
returning to lran, he was appointed professor ac the University of
Mashhad,

If we accept the first two statemenits quoted above, then the
third would appear 1o be only logical and nataral: i Shari‘at
had brovught such a valuable gilt back to his country, it would
have been entirely appropriate for him tw be employed at a
university. But this is not at all what happened. As soon as he
arvived al Bazargan—the main Tranian border crossing fram
Turkey—alier five years of absence from his country, he was
arresied, in the presence of his wite and children, and imme-
diately seni o prison, For a long time he was prevented from
seeing his father. Even alier being released from prison, he was
obliged 10 work for many years as a teacher ai various high
schools and the College of Agriculiure, at the same level he used
to teach before going abroad; this, despiwe his doctorate and the
Uvaluable gift for Iranian sociely” that he had brought. Such
wits the welcome given him by Iran, Throughout his life, his
homeland was a prison for him where solitede, rribulation and
all kinds ol pressures bore down on him; bur at the sanie time,
this made him maore determined o continue hisstruggle. Aftera
number of years, without his seeking any appointment, he was
appointed to the University of Mashhad, either by accident or
by error. He then began to devote himsell to the direct guidance
ol the voung generation, and the students of different faculties
all took great pride in calling themselves his students, accord-
ing his lectures and classes an unprecedented welcome. But the
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university was displeased by this welcome; short-sightedness,
pettiness, envy and malice combined to place obstacles i has
path, and the University of Mashhad found ieself unable w
tolerate the existence of his classes. Shari'au preferred free
methods of eaching 10 conventional methods, and saw no
distinction between freedom and knowledge, In any event, he
was soon honored with forced retirement!

This retirement [rarm e University of Mashhad gave him
the apporiunily o enter o new stage of intensive activite, By
means of his leceures, free classes and analytical books written
on social and religious wopies, he ceeated a new current ol
Lhﬂllghl 1 the YOLLILEED gf‘i‘:fr;—:ljurl and 1 society as a whiole
And the owtcome ol this was live hondred days inosoliary
confinement, withowt any trial, and finally mareyrdom in exile!

Dir. Shari‘ari was, in the fullest sense of the werd, acommitoed
Beliesver in fandfiod, ar antelleciual with an acuee sense of social
responsibility who never shirked his responsibility [or a
moment, Inthis age of ignorance, he demaonsivated, wogether
with a few oiher sell-sacrilicing souls, how s stll possible to
give one's entire life—study, prolession, work and cven family
—tn the 1ask of conveying the message. He devoted all of his
tirme i jihad and v stragele o the propagation af religion, i
the e that he el save this foreonen and unenlightened
generation from its confusion and bewilderment. Despie the
abstacles and di[“::n]jl&.‘., amd the considerable all:_']’]'lpt.lj ter sah-
olage his work made by corrupe elemens cloaking themsealves
in prety, with his fivm and forcelul logic and rational mode of
exposition, he lelt his mark on Teaman saciety, infliciing dam-
aging hlows an the ideslogical positions of domestic reaction
and foreign imperialism. His numerous waorks are a guudling
light for the younger generation, May his memory conline 1o
he cherished!

His Warks and ldeas

It is notso much the personality and acoivity of Shari‘au thas
are important as the works and ideas thar he lelt behind, in the
form ol recorded lectures, class nores, books and numerous
articles, that have heen repeatcdly printed o duplicared in
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editions of wn thousand copies or more. They have heen sought
out by the vounger generation with such interest and eagerness
that their profound mmpact can never be effaced [rom ow
memories or hearts. All thar he saidand wrow was expressed
with the utmose sinceriey, Eaith and conviction and bore tesii-
many oo an extraordinary creative capaciey,

Lite and wme mo lemeer besve the pore and immocentalone and fnendiess.
Their lile wall defend them and dme seall jusify them. The inupore van
tever pullute the innecent, however much they cast stones agains (e
amed] lomse abeir dags upon them

Kaziy, p. 282

A slance at the fruitful, profound and eorginal works of Dr,
Shari’ati will show that he did not believe in eversimplified and
superficial work. Yet, with his powerful pen and eloquent
mode af expression, he was able (o render comprehiensible the
most profound philosophical ideas and the most complex
scientilic and sociological topics; omly the biased would dissent
fram this judgment. Some of his writings, however, appear Lo
present dilficulties: through his use of simile, metaphor and
svinholic language, as well as by theconcentrated meaning he
injected into his words, doohes were aroused in the minds of
penple accustomed to thinking superficially. An opportunity
for raising guestions and objections was given 1o one-dirmen-
sional minds, whose constant habitin is to raise petty objections
when confronted by searching and dynamic thought—in short,
all those whose minds are sluggish and whose taste 15 perverted
and who have lorgotien the Qur'anic principle, "' Dispute with
them by the Tairest of means” (Qur'an, 16:125),

Although the theories of Sharian have a religions orenta-
tion, they have a tonmd epistemological, philosophical, histor-
cal and sociolorical basiz, and evolve from a constant dialectic
ol practice and rellection.

We can say that in the view of Shari'ati, correct thought s the
prelude 1o correct knowledge, and correct knowledee is ihe
prelude 1o beliel; these three laken mogether are the necessary
attributes of an aware conscience and of any moyement
sirives in practice and theory for the atainment of perfection,
Superficial conviction and beliel without awareness soon take
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on the form ol Eanaticism and superstition, and become obsta-
cles in the path of social construction, Without deslogical
chiange, no profound change 5 possible i society, and i is
precisely a profound ideological and mrelleciual change than s
now needed more than anyvihing else in the tast-movine, mad-
ern world. Such a change must originate in the depths of the
being and consciousness of the individual belore assuming the
form of a general movement, o sach a way thar Bxed and
matontess forms tha have become crystalieed 1 meffective
Ysacred" anstiutions should be translormed into moving and
active clements, with a clearly defined role in the existeniial
movement af society,

Fhe correct knowledee of Tslam s attainable on the basis ol a
philosophy of history grounded in facdiod and & “socioloey of
shirk,"” that sces forth the realivies of soctety as they are. Shari-
‘ati’s historical and symbolical analysis in Phesayn, the Heir of
Adam demonstrates that Islam is not a human idealogy, per-
tining to a parttcular wme or place, bat is like a stream,
running through the entirery of hurman hisiory, anginating in
remode maouniain springs and vaversimg s rocky path before
regohing the sea, Thisstream never ceases ol low, and a1 ceram
times, the Prophets and their successors come 1o guicken the
loree of ity current. The whole of history 15 a struggle between
ey and lalsehood, g batde between maonatheise and paoly e
ist, a clash bertween oppressed and oppiessor, btween cthe
deprived and the usarper. The form ol this struggle and clash
has beerset Torth svmbolically in the story of Cain and Alel, as
well as (im simpler form ) in the struggle of the Propher Moses,
upan whom be peace. apainst the Pharaoh, Crocsus and
Balaam, who represent respecuvely spulence, power and deceps-
nan i buman history, as well as bheing all three mshrd,

The priesthood (pda’) and the opulent (mwerif) wgecher
comptise the exploiting classes thar have always opposed the
prophicts, whercas the deprived, the oppressed and the proos
have always stood with the propliens and the martyrs, Reliel in
taufiid is inseparable from the social and historical responsibil-
iy and commitments of those who profess i, so char the sociery
that helieves in tawfeid is also a sociery that mus) pracice jihead,
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Fhis erernal siruggle begins in the very morming of man's sacial
history, tnthe teme ol Adam, and the standardbearers in the
batrle for justice have alwavs been the Prophets and the right-
eous, Thus the social moverment of men has heen joined 1o the
world-view ol taehid and braught inte harmony with i,

Fhe burden of the trust of taukid was entrusted in history,
after the Prophet himselt, peace and blessings be upon him,
with the institwtion of the Imamate, with Al and his descend-
ants, But in the course of tme, Shi'ism, which had begun asa
protest by Al Flusayn and Zayvnaly, became a wol in the hands
of the possessors of money and might, and in the Salavid and
post-Satavid periods, despite the guidance of the Tmamate, s
true visage became hidden bencath the dust of opportunism,
vacillation, and misinterpretaton, and the woth hecame lost
Uhe Tollowinag biooks and classnotes of Shari®an may be relerred
wein this connection: Hlusaye, the Hear of ddam, 'Ali; The
Sehool of Unity and fustice, Wailing far the Religion of 'ro-
fest, Clavma and Doamate, dlaue Shi'ism and Sajavi Sihi'esm,
Abu Dhare al-Ghaffari, Salman-i Pak, Martvidom, The Re-
sponsibality of Being Shi'a, Inthem can be heand the re-echoing
voice of Shari'ad in defense of che auch and vue sbam, and
together they represent the direction of Shari'ati’s (thought and
the profound hisworical and religious analysis in which he
engaged,

Ancther direction of Shart'an’s thought was the sociology of
sherk, the vealistie and criteal analysis of present-day socieiies,
Linder this heading, he discussed therole of the dillerent groups
and strata ol society; particularly the intelleciuals, the comper-
ing idealowies and schools of thought existing in the world, aid
the role of different civilizations and culuares, all of them
depnived of beliel tn tewhid, He linds that contemporary man,
withwut teecdeied, 15 im0 the Lase analvsis an “alienated being, and
that his science, once deprived ol conscience, becomes a kind of
nec-seholastictsim, where preenders take the place of e intel-
lectuals.” (See The New Scholasticism, Civilization and Re-
mewald, Alienated Man, The Sociology of Shivh, the Ditellectual
ared His Responsibility, Existentinlism and Nihilism, cic)
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From the purely sociological point of view, we may say that
few Iranian scholars have examined the reality of contemporary
Islamic society in our age with the same penetrating realism as
Shari"ari. What was important for him were not abstract con-
cepts, but existng realitics—valises, modes ol conduct, and the
idea- and beliel-structures prevailing in Islamic society.

In order o undernake such an analysis ol saciery, Shari aa did
not think it adequate for inellectuals to be srquatnted merely
with European currents of thoughi on the one hand, and (he
soctal realities of their owen society an the other. Such a lmied
knowledge might, in dacn, lead them asoray amd sugeest 1o them
unrealisiic conclusiaons, The analysis ol existing tealiies iy
possible only through recourse 1o the lerms, expressions and
cancepts that exist in our philosophy, culture, religion and
literature, which are, tnosome cises, richer and more exact 1than
their analogues in floreign languages. The translation and repe-
tition of the stereowyped concepins of Western soeiology, born of
the analysis of nineteenth-century European industrial sociery
and the ageressive, imperialist society of the birst hall of the
twentieth century, can in no way be ol value 1o us; lor those
concepts have nathing o commeon with our contemparary Hle.
We must analvee the particular values and relations that have
taken shape within our society and vorrespond ta the specific
nature of our social Hie, oor psychic make-up amd cur medes of
social behavior, as well as the existing realitics in sociery and
the psyehological reactions of idividuals ta them, Far this
purpose, we must choose whatever has taken shape in the
history of Islamic society in Iran and suggests a comprehensive
svstemn ol sociological concepis and werms, and make our analy-
sis om s basis. From this pomt of view, rerms such as umma,
imamate, justice, martyrdom, tagiva, taqglul, patience, unseer,
intercessian, migration, unheliel, shivk, tawhid and the like, are
far more expressive than corresponding or simidar European
TS,

Shari'ati always placed hisdinger on the realivies and avasded
absuact thought. He was a realistic and commined sociologisi
who was enabled by his specifically Islamic mode of vision and
thisught to go bevond both positivist and Marxist soc wlogy in
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the examination ol his awn soctety, and through the applica-
ton ol a profound historical and religious method, he endowed
contemporary Islamic soowlowy with new dimensions, He car-
ried out a realistic analysis and sociological critcism of both
the “static” dimension of society—the present siructure of con-
et value and beliefs of different groups, religious and non-
religious—as well as the “dynamic' dimension, ie., the
historical changes and developments traversed by the Islamic
vmma and Iranransociety in different evas, However, hedid not
accept the notton of "neutrality” 10 a science such as sociology,
and could not accept thar the sociologist should vemain o pure
abserver of society, partcularly in the present-day world where
the concept ol scientific neutrality has largely Iost its meaning
and social commitment and participation have tken the place
of nhservation and descripiion,

It 15, theretore, appropriate w esarmime almose all che works
andd ideas of Shari‘an from asnciological viewpoint, e laid the
foundanons for a mue and muli-laceted [slamic sociology,
acting in this respect, o, as a plonecr.

What is important for as s that he examined history, the
philosophy of histery, religion and shari’a, and sociology, all
within the framework ol the general world-view of tauwhid, so
that tewfeid became the intellecal and ideological foundation
of bath a philosophy of history, uncovering the past fate of man
and human society, and a predicdon of their fooare desomes,

All of his philosophical, historical and sociological analyses
were joined, then, woa belief in tewhid, as he humsel explains in
the ¢learest fashiom:

Tt vy b sl 1o descend deom the heavens (o the carch, and
leztweing civcles ol plotosopsbical, healosemal and seienedic clisciissinmn,
tnterpretaton angd debate, st emiers che the albairs of seeiety, 10 poses (e
various Guestions thal aie ivalved i social relioomships —class rela-
Liomes, the arientriion of tncdividoads, telations booween the individuaal
and sociely, the vanous dimensions of the socal strucnare, the social
SUgHTRITUCTrr, o bl insncucions, the bamily, politcs, cultere, esoon-
amy, ewnersbip, social etloes, the respensibiline ol individuals wmud
sociely, Pahed thus provides the intellecioal Soandation for akl vhe
albairs ol soicny,

1.
|
|}
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I his AL[IECT ol daeeliid may be suddd 1@ _Iql.'lll']i:ll AT T constiiuie ihe
ilendogical  hasis, the melleciual coment for the tewhid-oriensed
secdety—i soesrty beped poea mawrial and cconomic sUESCUre excmigl
from contradicaon and an intellecrgal aned coedal strecture free ol con-
iradiction. The quiestion of fau e and sherk liegormes, then, ane r\rlill,ing
tiea uneversal philisophy ol soclology, o the echical serociure of sogiery
and s ]\'."F;E| and vormventional svsiems.

This new approaach that sitwated the idea of fawhid on the
soctal plane and connected the understanding of society w the
concept of tawhid, represenis a stage bevond contradiction and
opposition. Shariai's sociology was a rellection of his world-
view, d world-view that brought practical resulis in society, Fe
saw in the world of society a continual sirugele beoween social
tavched and social sferk, a soagale thar has lasted throughoow
Ristory and that he analyeed in dynamic terma:

.FIJsl as the world-vicw of feaheed teites [areds EX TSLETICE BT 9 A iral ¥ APTISIY, Al
oo AL Ineerpreds b e society inos amatey Tsbion, Juse a5 on he phine
ol vniversal being rawhed is in oppositien toadivers o coniradicioy
fopces, toe the varows deiies ol pegan pantheons, e e aaseen and
supetrsstaral foroes thoe are o mbluence men's destinees, and the pro-
coesses ol fauee, soton fadedd in homan sociery negaies the teviestiol
deitics that impose. themselves oo omen, wsarping their powers and
letermiming comples systems of sociery and socal relitionship among
elasses—in a word, it negaies shick on the Boiman palane.

Far Shari'ati, neither the Islam of the schalar nor the Tslam ol
the common people was of value, but anly the “Islam of the
conscious and aware”; he preferred the tnellectual and enlishe-
ened Muslim to both the scholar and the commuoner, In Islam,
the making of the self and the changing of the sell presuppose
and accompany each other; i s in this sense thar de celebraed
sentence—al which Sharan was so fond —is o be understood:
"Lile iz conviction and struggle, and nothinge more"

This is the vital and urgent message for the consciaus Muslim
of our age, 1 messaee he addressed particularly o the sincere
and enlighiened vouth—"Tar once vouth tguires convicrion
and faith, 10 will devore isell wlly 1o them, and be swilily
transformed o an active clement inthe siruzele for the veali-
zation of the goals of 1slam.™

The work of Shariai was of undemable effect in this respect.
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Bibliography

The late Dr. Shari'an was a hard-working writer, a commit-
ted inecllectual cager to convey his message, and at the same
time, he possessed great genius and ereativity. He always had
something new 10 say or o write, 5o that it is not possible o
present here all of his works and ideas. The only correct method
for gaining an understanding of him is o refer directly o the
writings (hat he left belund in the course of his brief bar active
life, The number of his lectures, discussions, answers (o gues-
tons, sociological and historical analyses and writings, runs
into the hundreds, Most ol them have been trequently reprinted
at home and abroad, in thousands of copies; taken together,
they form a sort of “Encyelopedia of Islam.” A glance at the
ritles of his works and lectures will show that he was always
looking tor new wpics and subjecrs, and his mind never ceased
s creative acuvity. His guiding light was the pure 1slam of 1ts
tarst devoted adhereness and the Qur'an: Despite the number of
his writings, he seldom repeated any subject, and it 15 therelore
necessary to reter to all that hewrote inorder fully 1o appreciate
hus thought. Here we mention the ttles of a few of his works
accessible to us at the tme of wrnidng, in order 1o honor his
memory—the memory of a briet life lived with firm faith thar
created a new current of thought among the educated youth,
bath i umiversity and tradivionalist cireles.

Mav his soul rest in peacel

Abu Dhary Ghaffar:, translation, Mashhad, 135571956,
Alawi Shi'ism and Safavr Shi'ism, lecture at Husayniya-yi
Irshad.
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Ali: A Truth Shrouded in Legend, lecture at Husayniya-vi
Trshad,

Ali, the Perfect Man, lecture at usayniya-yi Irshacd

Ali; The School of Unity and fustice, lecoure printed by
Husavmiva-y1 Irshad, Azar 154871964,

Allama Igbal, congress in commemoranon of Tgbal held @
Husayniva-yi Trshad.

Apparntment With Abvaham, lecture given al the University
of Mashhad on the philasophy of the hajj.

Apprecaches to the Understanding of Islam, lecture a1 Husayn-
iva-vi Irshad, 1547/ 1968,

Approaches to the Understanding of Islam, second lecture at
Husaviiya-yi Irshad, % Aban 13477 1968.

Artan Expectation of the Promised One, lecture at the Ulniver-
sity ol Mashhad,

Belief in Setenee, lecture ar the University af Mashhad,

Ciwilization and Henewal, lecture given to the society of socl
science teachers of Khorasan.

Culture and Ideology, lecture at the Teachers' Training Cal-
lege, Tehran, printed by Husavniva-vi Irshad.

Tlie Econcrnie and Class Reols of Ve Renaissance, leciure at
the Commercial High Schooi.

Existentialisr, lecture at the National University.

The Extraction and Refinement of Cultural Resources, lecture
at the Petroleum Coblege, Abadan,

Father, Mother, We Are Aecused, lecture a1l FHusayniva-yi
lrshad,

Fatyma the Unigue, lecoure on the role of woman in Dslam, (irs)
given at Husayniva-vi Trshad, 1550/1971,

The Fivst Blossomng of Islamic Sprritualiey in fran, wanslated
lram the French ol Louis Massignon.

The Four Prisons of Man, lecture siven al Pedagosical High
Schonl.

“Froon Migration o Death,"" part of the book Mufiammemad, Seal
af the Proplets, vol. 1, published by Husavnivi-vi
Lrshuacl,

From Where Shall We Begin? leciure given ar Aryamehr Uni-
versity, printed by Tlusayniva-yi Trsbad,
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A General Syllabus of Islamology, 19 lessons, 13501971,

The History of Religrons, duplicated at the Facalty of Letters,
Iashhad.

Hiusayn, the Heir af ddam, lecture given ar Husayniva-yi
Irshad, Ashuara 34915970,

If Ali Had Said Yes, lecoure ar Hosayniya-yi Irshad.

In Awswer to Some Questions and Criticisms, talk given at
Husayniva-yi Irshad with the participation of Mubam-
mad Tagi Shari'au and Sady Balaghi,

The Intellectual and Hiy Responsibility, lecture at Husayn-
iva-y1 Irshad.

falamalogy, vol, 1, Mashhad, 1347 /1968,

Kawir: History on the Form of Geography, Mashhad, [519/
1970,

Lessons an Tauhid, the History of Religions and Schools of
Nociology, a collection of 25 lessons given at Husavn-
iya-yi Irshad.

“Let Us Arise and Advance,” lesson 20 of Islamology, 13507
1970

The Machine in the Captivity of Machinusm, lecture al Arya-
mehr University,

Man in Modern Crdlization, lessons in the history of civiliza-
tion given at the Faculy of Lewers, Mashhad,

Man Without Self—Twa Concepts of Alienation, published by
Muslim Studems Associaton of the Faculiy of Letters,
Tehran.

Martyrdom and fts Sequel, two' lectures concerning Zaynab
given at Husayniva-yi Irshad, Ashura 1551/1972

The Median Schoal, Mashhad, 1335/ 1956,

Methodology in the Sciences, lecture at the Commercial High
School,

The Pamn of Existenice, lecture,

The Phulasophy of Histovy in the Abrahamic Religions, leclure
at Husayvniyva-vi Irshad.

“The Philosophy of Scientific Determinism in History," lesson
95 of felgmology, Urdibihisht 135171872,

A Plan for the Study of Culture, lecture at the Petroleum Col-
lege, Abadan,
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Reasons For the Decline of Religions, lecture at the National
Llniversity.

Religion dgaist Religron, lecture at Husayniva-vi Irshad,

Heligion and fis Destiny, lessons given at the Faculty ol Leuers,
Mashibiad,

The Responsibility of Beowge Shi', lecture ar Husayniya-yi
Irshad, Aban 156014971,

The Revolutionary Raole of Remembrance and the Reminders,
Husayniva-vi Irshad, Shahrivar 135171972,

A Revolution jn Felues, lecture a1 the University of Tehran.

Scienrce ar the New Scholasticism, tecture ar the Faculy of
Medicine, Tehran,

The Sociology of Shirk, leciare at the Faculty of Leters,
Tehran.

Speeimnens of Loty Edhues, translation from e book of Kashil
al-Ghita.

Suphlication, ranslation, Mashhad, 1328 15948

“Tauhid, a Philosophy of History,' lesson 21 in the series
Istamology, Husayniva-vi Drshad, Farvardin 13511972,

“Umma and lmamaie,” Idamealogy, val 11 13521974,

The Unjust, the Dwsobedient, the Fadthless, Husayniva-vi
Irshad, Aban 1535171972,

Waiting for the Religion of Pratest, lecture given al Husayvn-
iva-yl Irshad, 15501971

Wihat Shall Be Our Suppore? essav, Paris, 195]

World-Fiew, lecture at the Perroleum College, Abadan.

Yes, Thus It Was, O Brother, lecture at Husayviniva-vi Irshad.

Note

Muost of Dir, Shari’an’s lectures have been published in dupli-
caled collections of up b 200 pages each. But since cach sets out
a partculanr comncept and wopic, | thought it beter 1o mention
cach fterm separately withoot any attempt at classification.
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I'here exist numerous unpublished and out-of-print works of
[y, Shari'ati, as well as numerous tape recordings of his lec-
tures that unforiunately cannot be mentioned here. It will be
necessary one day o draw up a complete biblicgraphy of his
work.

Gh. AT
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A commplele transiation of Ravish-1 Shinzkht-1 Islam, compirising fuo
tectures goven af Huwsaynipa-yi frohed 0 dban 2397 Octoker [908,

Approaches to
the Understanding of Islam

EFORE I BEGIN discussing the subject itsell, it mav be appro-
B;n'ia[e Loy et @ number of points by wav of inorodac-
vion and rerminder, These poines may not be divectly connected
to my subject, but they have priovity, insofar as they relaw @
fundamental and vital problems,

In recent years, most intellectuals have come o believe that
talking is no longer of any uwse, and that 1o speak of our suffer
ings is of no benefit. Until now, we have constantly alked and
discussed our sufferings without doing anyilhing or uniderk-
ing any action. We mus therefore close the cra of talking, and
everyone must begin acting by reforming his lamily or his ciey,

In my opinion, this view is hased on an oversichi, because in
reality we have nod talked up o now, we have notspoken ol our
sullerings, we have not closely and scientiflically analyeed our
sufterings. All we have done 15t moan m our misery, and it 1s
obvious that such moaning 1s of no value.

U b now, we have not discussed our psvehologieal ancd
sociil problems atall correcily, Sometimes the false impression
may arise that we have diagnosed our 1lls and must now se1
about curing them, but unfortunately it muse be said that we
have no! diagnosed our ills.

Those who have set to work and expericnced the difficultics,
diversions and misformunes that assail man in his practical
serivings, realize and feel Tull well how linle we have spoken
concerning aur sulferings, and how slight is our awareness of
our sulferings, our corruption, our perversions!

34



40 ON THE 50CIOLOGY OF 1SLAM

Not only have we not spoken enough concerning our hieliels
and religious and ideological outlook; we have not spoken at
all on the subject.

How can we say thal we have diagnosed our ills and spoken
enough concerning them, and that now is the time for action?
We are a religious saciety; the basis of our worlo must be reli-
gious; but we still do not know our relirion,

By profession [ am a weacher, and when my siudents ask me
fowr hooks concerning cerrain wopics, | am anable o answer
theem, for no books on those wpics exist in the Persian lan-
guage, This is truly shameful.

Cur nation prides icsell on having followed the Ja’lar school
aned Al for centuries. Fromm the very first century of Islam, when
Tran entered the Islamic community and swilily discarded its
ancient religion in favor of 1slam, it has [ollowed the school of
Ali, the companions of Al and the govesnment of Ali, whether
oflicially as is now the case, or practically, with respect to
sentiment and beliel. But oday when a student asks me what
ook he shold read concerning Ali, or the first persons who
fallowed Alland laid 1he foundations tor the history of Shi‘ism
in the very first century of Islam through therr exuveme lovaliy
to Al T ean give him no answer,

Al T know of those persons is thelr names,

For a nation whose religion 1s the relimon of Al it is
extremely shametul not to have written a single worthwhile
book concerning Al and his companons,

1 1g shameful thar ateer fourteen centuries, Ali should be
made known o us by a Christian, Georges Jourdag, and that
Abu Dhary should be presented to us by Jaudar as-5ahhar, one
of aur Sunni brothers.

Salman Farisi was the lirst Iranian w embrace Tslam; he isa
source of pride to the Arvan race and te all Iranians. He wasa
greal man and a genius who followed the Prophet at the very
beginning of his call, and then became so close 1o him as 1o be
considered part ol his family. The only book concerning this
man—a souice of pride 1o Iran from the national, scientific,
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religious and Shi't viewpainis—has been written by a French-
man;! in Persian, not even lour pages exist concerning him,

1 donot know how wecan claim thal the stage ol analysis and
discussion is at an end, and that now 1s the time (o begin woerk| T
do ot wish v say that this is not a time for action and work,
because speaking and acimg, analvong and applying, musi
always he joined together, This was (he praciice of the Pro-
phet: he never divided Lile into two sections, the lirstconsisting
exclusively al talk and the second, exclusively al action. It isan
extremely naive claim to make that “we have spoken enouch
and now is the time for acton. ' All we have done 15 to moan and
Larment plennifully, and Tam also convenced than lamenuing i
pain must be abandoned. Instead, we must speak concerning
our sulferings, out of a sense of sullering, bt alsa “scientili-
cally.” The school of thawght in whoch we believe moast be the
basis of our work, acuvicy and thought, We must know what
kind of man Ali was, and we must make the acquaintance ol
Al Dibarr and Salman and the veracious transmaners from the
Prophet and Al

Unfortunately, ne readable, worthwhile book exists in Per
sian concerning these sacred personages who are deserving ol
respect fromea purely human viewpoint quite apart from any
religious considerations. I six books on the subject have
appeared recently, they are all ranslations; we ourselves have
nol yel taken pen o hand,

Someone who knows the Qur'an well 15 known in this coun-
try as “accomplished'’ (fazif), novas @ “scholar” (‘alim}. The
schilars enjoy a higher rank than the gccom plished, who know
about such subjects as the Qur'an, the history af Islam. and the
life- ol the Prapher and his Companions; whe ouéprer and
explam the Qur'an and are skilled in such matters, These
people are the second-class scholars of Islam! I this mode of
thinking he true, even the Propleet, Al and Abo Dac mst be
remarded as Caccomplished,” not Clearned.”

I is foar this reason that Lam convinced that the greatest, rmos)
urgent and maost vital task confronting us today 15 to speak —uo

" The allusion 1= 40 Louis M:q:'uj_lqmul'.i Salman Pk et Jex e M rll.u'rl,'|.'{'."|'r_n.
de “stony rranpen, Paris, 1954 (To |
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speak correctly, o speak out of a sense of sulfering, yet at the
same tiine precisely and scientifically, and thos o analyvee what
alflicis us, Far all those who have selwoowork i our couniry and
elsewhere in the Islamic world in the hope of accomplishing
sormething have seen very linde result for their effons, or no
result at all. The reason 1s that when they set o work, they did
not know what needed to be dong, and it is certain that as long
as wi do not know what we want, we will alsonot know what o
da,

Our Firstrask is, then, the knowledege of ouwr relivion and oar
school of thought, Yes, centuries alter our historical adhesion
to this great religion, we must still begin, unfortunacely, with
an attempt at knowing our religion.

As | said in our previous session, there are various wavs of
knowledge of Islam. One 1s the knowledge of Allah, and com-
paring Him with the objects of worship in other religions.
Another s the knowledge of our book, the Qur'an, and compar-
ing 1t with other heavenly books {or books that are said o be
heavenly). Yot another is the knowledge of the personality ol
the Prophe of Islam and comparing him with the great reforme-
g personalities tha have existed throughout history. Finally,
one more 15 the knowledge of the owstanding personalities of
Islarn and comparing therm with the prominent figures ol other
religions and schools of though,

The duty of wday's melleciaal 15 10 recognize and know
Islam as a school of houeht that gives lile 1o man, individual
and sociery, and tha is enrasted with the mission of the fuiare
puidance of mankind. He should regard this duty asanindivid-
ual and personal one, and whatever be his lield of stady, he
should cast a [resh glance an the religion al Islam and irs great
personages from the viewpoine of whatever may be his lield of
study. For Islam has so many dilferent dimensions and varving
aspecls that everyone can discover a [resh and exacl vantags
podnt for viewing it within his field of study,

Since my [eld of study 15 the sociology of religion and the
project is connected with my work, [ have tried to codify a kind
of sociclogy ol religion based on Islam and drawing on the
terminology of the Cha'an and Islamie literatare. In the course
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of my work and rescarch, I came to realize that there are many
totally untouched toples that we have not even imagined
existed. Oneof the facis T encountered in my study ol Tsbaom and
the Cur'an was the existence of sceatbic thearies of history and
sociology peculiar 1o the custom and method of work of 1he
Prophet, Whal s imphed here s something difberent from
taking the Qur'an, cortain verses of the Cher'ang the philosophy
and certain methods used by the Prapher, or the polioeal,
soctal, paychological and ethical svstem of lile of the Prophet,
and then analyzing them by meansol contermporany sclence. We
might, or example, v w underseand the cosmolosical verses
ol the Curan with the help of phyvsies, or todedace the meaning
af the historica] gl .liul;u'}lnglr';ll verses al the Qur':m i the
light of sociology. What I mean is something quite dilterent;
namely, that | exeracted from the Qur'an a whele series of new
rorpaes and themes velanne v history, sociology and the human
sciemces. [he Qar'an aself, or Tslam rsell, was the soonee ol the
ideas. A philosophical theory and scheme of socielogy and
history opened themselves up belare me, and when 1 later
checked them against Histoey and sociology, T Foumd them o be
fully eorrect.,

There are several imporiant opies o the hiuman sciences thal
1 diseovered with the aid of the Qur'an that live not yver been
discussed by these sciences, Cne is the topic ol migration, In the
book Mubammad, Seal of the Prophets, published by the
Husayniva-vi Irshad, the topic is discussed only inits hestorieal
dirmension; i, the movement of pecples from one point o
another. From the wne inowhich the Que'an discussed ermigra-
vien and magrants, [rom the e of che Propher and, inogeneral,
frovm the concept of migration held noearly lsham, L caome o
rwalize that migration, despite what Muslims fmagine, s ot
merely a hisiorical event.

The understanding thar Muslings have of the hijra is that a
number of the Companions migrated Tvom Meces 10 Abyssinda
and Medina on the orders of the Propher, They imagme than
migration has the general sense in histary of the moverment ol a
primitive or semi-civilized people fram one place to another, as
a result of geographical or political Factors, and thar for Mus-
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lims, migration represents simply an event that took place in
the Hite of the Muoshims and che Prophet of 1slam, But trom the
e i owhich mogration is discussed in the Qur'an, 1 came to
pereeive that migration is a profound philosophical and social
principle, Then, turning my attention o history, Trealized tha
migration is an nbiniely glorious principle, and that 1t consti-
tuies a totally Tresh wopic, one by no means as simple as history
and historians bave made it out 1o be. Even the philosphers of
history have not paid atention e the guestion of misration as
it truly deserves, for migration has been the primary factor in
the rise of civilizaton throughout history,

AL the twenv-seven civilizations we know of in history have
been horn ol & migration that preceded them: there is not even a
single exception to this rule. The converse is also true, that there
is no case on record in o which a primitve tribe has become
civilized and created an advanced colture without first moving
from 115 homeland and migrating,

I deduced this topic, which is ol great relevance to bath
history and sociology. from Islam and the tone in which the
Churan discusses mugration and commands permanent and
ceneral migration.

Al the civilizations in the world—from the most recemnt, the
civilization of America, 1o the most ancient that we know ol, the
civilization of Sumer—came into being on the heels of a migra-
tion, In cach case, a primitive people remained primitive as
lomg as it staved in s own land, and attained civilization after
undertaking a migration and csiablishing wsell in 2 new land,
All civilizations are, then, born of the migrations of primitive
proples,

There are numerous subjects and topics that L eame to under-
stand m this way. Islam and the Qur'an, in proportion to my
own degree of knowledge of them, helped me 1o undersiand
guestions of history and sociology in a berer, [resher and more
precise fashion, [thus came to realize thar throvgh applying the
spectal terms of the Qur'an, itis possible o discover numerous
topies even in the most modern of sciences, the human sciences,

The subject [ now wish to discuss, with respect to the social-
wiry ol Islam, is the greatest dilemma of borh sociology and

ot
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history! the search [or the basic factor i the change and devel-
apment of societies. What 1s the basie factor that causes asociety
sucdenly o change and develop, or suddenly 1o decay and
decline? The factor that sometimes causes a sociely [0 make a
positive leap forward; o change towally its character, s spirie,
ity aarn and 1 form, inthe course ol oneor iwo centuries; and 1o
change completely the individual and socal relavionships
ohraining in it?

Avtempets to lind an answer iothis question have been contin-
wing for centuries, and particularly dorme the Tast 110 vears, all
the different schools of sociology and history have constantly
lavished clear and exact anention on the search lor an answer.
The gquestian constantly vaised s thiss what is the molor of
history, the basic tactor in human society's developrment and
changer

T he vanous schools of sociology part company at this podnt,
cach ane devoling attenion 1o o particular faceor,

Certain schools do not believe acall in history, but regard 1 as
nathing more than a worthless eolleciion of narrations loom the
past. They alvo refuse (o aceept that socioloey should have any
fixed laws, principles or criteria.

Acertain kind of seiennlu anavchism exisrs in the world, T oas
pessimnistic with regard o the philesophy of secolopy and the
human scicnces, and considers accident to be the hasic facior. 1
savs that the chanees, advancements, dechines, and revoluiions
that take place in nations all come o existence as the resultof
accident. For example, suddenly the Arabs avacked Tran: by
chance, Tran was defeated and Liter the Trantans became Mus-
lim. By chance, Chengiz Khan attacked Iran; it so happened
that Iran's government was weak at thar time, so thiat it was
defeated. 'The Mongols entered Tran, so than vhe Mongol culire
andl way ol life became intermingled with the Irano-Tslamic
way of 1ife, and a certain change took place. Similarly, the First
amd Second Waorld Wars also biake our by accident: i was
possible that they should not have taken place, In shaor, s
school regards everything as the outcome of chance

Another group s com posed of the matenalises and those who
believe i historieal determinism, They bebieve than haseory and
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suciety, brom the very beginning down to the present, are like a
tree, devoid of any voliton. In its origin i1 was a seed. Then
cmerged from the seed, appearcd above the ground, put forth
roots, stems, branches and leaves and grew into § great tree,
compelled o vield fruit, to wither in winter, to blossom again
in spring, 1o attain perfection and finally to decay. This group
believes that humun socicties (raverse a long lite throughout
history in accondance with determining factors and laws tha
plav in human socieiy exactly the same role as the laws of natare
m the natural realm.

According to this beliel, individuals can have no effec on e
late of their societics. and sociely is a natnral phenomenon thag
develops according o natral Tactors and laws,

The third group consists of those who worship heroes and
persenalities, It includes the Tascists and Nagis, os well as great
scholars like Carlyle, who also wrote a biography of the
Prophet of Islam, and Emerson, and the like, This group he-
leves thut laws are no more than a iool in the hands of powertul
individuals and have of themselves no efiect on society, Average
and sub-average persons, equally, have no share in the chang-
g af soctety; they (oo are like tools for others 1o use, |The only
fundamental tuctor in the retorm or advancement of society, ol
the cause of its downtall, 15 the powerful personaiiny,

Emerson says: "Give me the names of ten powerful personal-
icies, and 1 will wll you the whole of human history, withou
ever atuchving i1, Lell me about the Prophet of Islam, and 1 will
tell you abowt the whole history of Islam. Present me with
Wapoleon, and T will expound for you the whole history of
modern Europe.”

In the view of this group, the destiny ol sociery and mankind
15 in the hands of powerful personalities, who act as the guides
for all societes. The happinessor wretchedness of societies does
o, then, depend on the masses of the people, nor is it caused by
inevitable laws of environment and society, nor is it the result of
mere accident; i1 depends solely on great personalites who
every now and then appear in societies in order o change the
destiny of their pwn societies, and sometimes that of mankined.
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in his biography ol the Propher of Tslam, Carlvle writes as
follows: “When the Praphet of Istam first directed his preach-
ing to his own relatives, they all rejected him. [twas only Al w
that time a ten vear-old bov, wha arose in response (o e call of
the Prophet and gave him his allegiznee”” Carlyle then con-
cludes, in the light of his own way of thought: “That small
hand was joined o the large hand, and changed the course of
histary, "

The opinion alsa exisis that the people, the generalivy of
sociiety, do play a role in determining their desciny; but no
school ol thought, noteven democracy in s ancient or modern
forms, claims that the masses are the fundamental Laceor in
social development and change, Democratie sehools of thought
believe thai the best form of government 15 that in which the
peaple participate; but rom the dme of Athenian demaoriacy
down to the present, nane ol these schools has believed that the
broad masses of the people are the decisive tactor in social
chanze and development. The most democratic of sociolowists,
then, even while believing that the besolorm sl povermment and
of administrative and social organization is that in which the
people participate by casung their votes and electing 1he
government, do not regard the “people” as the basic lacior of
social change and development. Instead, they regard determin:
ism, great personalites, the elite, mere chance or divine will as
the decisive [actor,

The worshippers ol personality can be divided inwg two
Broirpas,

The first group consists of those wha believe that a great
personality like the Boddha, Moses or Jesus appears and
changes human sociery. They are the pure hero-warshippers,

The other group consists of those who believe that initally a
personality appears and then he is joined by a group of the elie,
the outstanding geniuses of his people, so that 4 team comes
into being. It is this elite team which directs society on a path
and oy a goal of its own choosing. This group might moe
carrectly be called “elite-worshippers.”

In Lslam and the Qur'an, none of the foregoing theories is 1o
be found. Now from the point of view of Islam, the prophet is
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the greatest of all personalivies; and o Islam were to beliove in
the role of the prophet as the [undamental [actor in social
change and development, it would have o recognize all the
prophets, and especially the Prophet Muhammad, s constitu-
ing that lundamenial facior. We see, however, that this is not
the case. The mission and the chavacteristics of the Prophet are
clearly set torth in the Qur'an, and they consist ol the conveying
of a message, He is responsible for conveving a message; he is a
warner anid a bearer of glad udings. And when the Prophet is
disturbed by the fact thar the people do not respond and he
cannot guide them as he would wish, God repeatedly explains
to him that his mission consists only of conveying the message,
ol inspiring fear in men and giving them glad tdings, of
showing them the path; he is not in any way responsible for
therr decline or advancement, for it is the people themselves
wha are responsible

In the Qur'an, the Prophet is not recognized as the acrive
cavse of lundamental change and developrment in human his-
tory. e is depicted rather as the beaver of a message whose duty
it is 0 show men the school and path of the vuth, His mission is
then completed, and men are bree either o choose the cuth orm
reject i, either o be guided or 1o be misgnided,

“Accident” also has no decisive role o play in [slam, for all
things are in the hand ol God, so that acciden, in the senscof an
event coming into being without any rause o ultimate pur-
pase, is inconceivable, whether in nature or in human socety.

Il personalities are mentioned in the Qur'an, other than the
prophets, thenr mention is frequently joined with a sense of
condemnation or distaste. Even il they are mentioned for their
tichieousness and purity, the Qur'an never considers them as
an ellecuve factor in theiy socieries,

The conclusion we deduce from the text of the Qur'an is,
then, that Islam does non consider the fundamental factor in
social change and development 1o be personality, or accident, or
overwheliming and immurable laws,

I general, those addressed by every school of thoughe, every
religion, every prophel, also constitute the fundamental and
elfective factor of social change within that school. Tt is for this
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reason that we see Lthroughout the Churan address being made 1o
al-nas, i.e. the people. The Prophet is sent o al-nas; he
addresses humnsell 1o al-ngs; it is al-nas who are accountable for
their deeds; al-nas are the basic [acior in decline—in short, the
whole responsibility for sociery and history s bomne by sl

Uheward al-was s an exiremely valuable one, forwhich there
exisla number ol equivalents and synonvms. But the only word
that resembles it soructurally and phonetically, 5 1he word
“mass, "’

Ine sociclogy, the masses comprise the whole people taken
tozether as an entity without concern for elass disincimons that
exist among them or disinguishing propertes thit sei one
gromp apart lromcanother, “Mass" means, therefore, the peopie
as such, withouwt any particular class or social [orm.

Alvias has exactly the same meaning, Le the masses of the
penple; it has no additional meaningeg, The words isan and
baxhar also refer to man, but they refer o ethical and animal
Properiies respectively,

From this we deduce the followme conclusion: slam s the
first school of social thought that recognizes the masses as the
basis, the fundamenal and conscous Tactor n determining
history and society —not the elect as Nictesche thought, non the
aristocracy and nobility as Plawo elaimed, no grean personali-
ties as Carlyle and Emerson believed, not those of pure blood as
Aldexis Carrel imagined, not the priests or the intelleciuals, bt
the masses.

Wecan lully realiee the value ol this poinof Islamic docirine
oy when we compare it with other schools of thoughi

To whom do the various ather schools ol thought address
themselves? Some of them address themselves o the educared
angd intellectual class; others, wooa certain sebected group within
society, One addresses itsell (0 g superior race, another to super-
men, while yei another locuses 1ts attention on acertain class ol
society, such as the proletariar or the borgeosie

None al the privileges and distinetions assumed by these
schools exisis in [slam. The only lundameneal facior in social
change and development 35 the people, withour any particala
form of racial or olass [r!'i}'ih'gc, or any other L[L-.Iinguihhirl!.;
l‘hﬂ!'i]l'l I‘!'i'il ii'_'.‘\.
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I'he [nllowing can alsa be deduced [rom the Qur'an: while
the people are those to whom the Quiran addresses itsell and
they constitute the axis and fundamenial facior in social devel-
opment and change, and while they are responsible before God,
at the same time personality, chance and radition also have
been recogniced as capable of allecting the destuny of sociey,
According o Islam, there are then four fundamental factors of
social develnpment and change—personality, radition, acci-
dent and al-nas, “the people”

Tradition, in the form derived from Iskam and the Qur'an,
has the sense that cach society has a fixed basis, or in the words
of the Qur'an, 1t has a road, a path, a pamicular characier. Al
societes contain delinite and immutable laws within them-
selves. A society s like a living being: like all oreanisms, it has
scientilically demonsirable and immuitahle laws. From a cer-
tain point of view, then, all developments and chanees that take
place in a sactery take place on the basis of a fived tadition and
immmuahle laws thar are the very fundament of sacial life.

Istam thusappears o approach the theory of determinism in
history and society; but i has something further to say on the
subject, modifying the law 1 has established. In Islam, we have
both human saciety {(al-nes) being responsible for i face, and
also the mdividuals that compose society being responsihble for
thewr destinies. The Qur'anic verses, "For them shall be what
they have earned, and Tor vou shall be what vou have carned,”
(2154} and "Venly God does nol change the state of a people
until they change the state of their own selves” (18:11) bear the
meaning of social responsibility, By contrast, the verse, "Every
soul is accountable lor what it has cormed ' (74:38) ses forth the
responsibility of the individual, Both society and the individuoal
are therelore answerable tor their deeds before the Creator, and
each construgts s own destny with his own hands.

In sociology, these two principles are apparenty contradic:
tary—aon one side, the responsibility and freedom of man in
chaneing and developing his society; on the other side, the
noton of a dewrmining, lixed, scientifically established law,
one inaccessible 1o human intervention, and providing the
immittable basis for the movement of society. But the Quran
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looks upon these two poles—the existence in sociey ol deter-
mining, lixed and immutable laws, and the collective and indi-
vidual responsibility of man for social change and
development—in such a way thal notonly are they not conra-
dictory, they even complement cach other,

In nature matters He simalan v, Ao agriculiural engineer has
the i'r'.-j|;|:)_r|:~,ihi|il'_.- of cultivaune the trees aned planis in oan
orchard, the responsibility ol ensuring thae they bear the best
possible fruie, the responsibility of rimming andirrigating the
planes and the trees, Inoall of these matters he has freedom of
chorce, and therelore also responsibilicy. Bur an the samme time,
wisee that certain laws exist in botany, and it is on the basis of
thiese determining and immutable laws than change and devel-
opment take place in plants and trees,

I aceordance, then, with his degrec of knowledge and infor
mation, man can make use ol the laws inheren an the plan,
laws which are i thems=elves unchangine, An oaericulioral
engineer can never establish new laws of botany, nor can he
abolish any of the expiing laws of botny, Vhiose bows, pre-
existenl an mature, tnpose themise ves ineloctably upon the
agricultural engineer. Bul while he cannot change thim, he
dowes have the alsibivy o mani podare the Lxed practeees and Lows
af botany by means of scientific intervention, and thus o
Brenelit fromm the existing laws which hecannot change, On e
brasis of o new form, one ving Tully within the scope ol the
existing laws, he can vansform an infevior or average [vuil mie
A BUPETIOL e,

The responsibilicy of man 1o seciery s exacely similar,
Soctery, just like the orchard, has been established o che basis
o Geod-griven nooms and paiterns, and os developmenn and
evolution is also founded on them., But ac the same time man is
responstble, and Lie cannat divest homsell of his responsibaliy
thraveh relianee upon Khayvamian falism oor histarical
determinism, thus rdding himsell of accountabilicy for the
destiny of his sociery. For while siatine thal sociery 15 indeed
fewaneded  wpon immutable faws, the Quran does nol deny
human responsibilitv. According o the schaol ol thoughe that
the Qurtan tepresents, man has the responsilalite ol corvectly
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recognizing (he norms of society and of improving those norms
for the advancement ot his society, By what means should he do
thist By means of his own knowledge.

Why is an agricultural engineer more responsible than others
for the cultivation of an orchard and for increasing its yield?
Because he is better inlormed concerning the norms of the
orchard and as a resuly, enjovs greater freedom in changing the
destiny of the trees and its plants, Similarly, the greater a man's
knowledge of the norms that predominate in socieiy, the greater
is his responsibility tor changing and developing society, and
the greater, oo, his freedom in doing so.

Islam, as a scientific school of sociology, believes that social
change and development cannot be based on accident, for
society is a living organism, possessed ol immutable and scien-
tifically demonsirable norms. Further, man possesses liberty
and free will, so that by intervening in the operation of the
norms of society, once he has learned of them, and by manipu-
lating them, he may plan and lay the loundanons lor a better
Future tor both the individual and socery,

Thus on the one hand there exises the responsitulity of man;
and on the other hand, the belief that society, like a living
organism, is [ounded on immutable and scientifically demon-
sirable laws,

Maybe this constitutes one of the meanings, [rom the view-
point of sociology, of the well-known saving, “Neither
determinism nor absolute free will, rather a position interme-
diate between them.”™

We have; then, on the one hand, man, equivalent o will, and
an the other, society, equivalent o norm, Norm (sunnat), in
its Qurianic usage is something unchanging, and man is
directly responsible for his individual and social bite; the combi-
nation of these two represents the Ymedian positon.” Man s
free in his deeds and actions—not determined —but obliged 1o
follow the pre-existent laws of namre in order w realize his
freedom.

¢ Acdiciam atrtboted o beam Jalar as-Sadang, indivating thal the opposing
poles ol absalute determiniam and absolute free will may be reconeiled by the
trurh thar lies bevween them, (Ta)

e
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“Personality” 15 not in jsell a creative factor in Islam. Even
the prophets are not regarded as persons who have created new
norms in the exisling socicty. From the point of view of social-
ogy, the supetiority ol the prophets 1o other weachers—apan
from the rank ol prophethood tsell—is thar they have recog-
itreeed the divine narms that exist in natiee and the world beteer
than mere relormers, and on this basis they have been betier able
tr make use of their reedom as men we advanee their aims in
society. It 15 a wuth {ully atiested by history that the prophers
have always heen more successful (han relormers who were nio
praphers.

Reformers sometimes set out the best of theses and principles
in their books, but they have never been able 1o change society
or tocreale a civilization. Lhe prophets, by conteast, have built
new societies, civilizations and histories, [t is not thar they have
established new norms in oppositon o divine law—as (he
faseists and hero-worshippers might say—but rather, thraugh
the power of prophethood and excraordinary talene, they have
dhiscovered the divine norms existing in society and natuare, and
threugh the exercise of thelr will in conformity with these
norms, they have perlormed therr mission and atained then
ol

Accident also cannotexist in Islam in the philosophical sense
of the word, for God tiervenes direcely and continuously inall
affairs, Moreover, since accident has no logical cause or ulti-
IMALE i pose, 1L Cannal appedr inosociely, nature ar lile,

However, a certain form of accident, understood ina particu-
lar sense, does existin human late, For exam ple, Chengiz Khan
appears in Mongolia, comes to power in accordance with social
norms, and assembles a large foree arsund him, But the defeat
ol Iran at the hands of Chengiz Khan is an accident: it Wik uiie
possible for it not 1o have occurred. Accidents of 1his (Yo may
very well allect the destinies of certain societjes,

In shant, four factors affect the destiny of socictics—personal-
iy, accident, norm and people (al-nas). Among them the two
most important are al-nas and norm, because al-nas represents
the will of the mass of the people, and norm, the scientifically
demonstrable Taws exisient in society,
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Personalinies in Islam are thase who understand well the
divine norms; who have discovered these norms by means ol a
seriplure (in the particular sense accorded to seripture by Tslam,
that of wisdom and suidance), and make of this the secret of
their success,

The proporiional infhience of each of these four tactars on a
given soctely depends on the crcumstances of that soeiéty. In
socienes where al-nas, the mass of the people, are advanced and
stangd art a high level of educavon and culiare, the vole of
personalities 1s reduced; but in societies that have net reached
that level of avilizavoen, for example a tribe or a clan, the
personality or the leader muy be influendal, At ecach different
stage ol society, with respect to progress or backwardness, one ol
the four factors mentioned will have more elfect than the other
three,

In lsdam, the personality of the Propher had a fundamenial
anil constractive role in bringing about change, developmen
and progress, in butlding a lumore civilization and in changing
the course of hiistory. This was hecause he appeared in a particu-
lar geographical locatnon—the Arahian peninsula—which,
vormn the point of view of civilization, was just like irs geogra-
phical position, Char is, 10was a peninsula surrounded on three
sides by seas, bur thirsung and deprived of water. It was a
netghbor 1o rhe grear civilizations of history: 10 the north, the
civilization of Greece and Byzantuwm; to the east, the civiliza-
mon of Ivan: 1o the southeast, the civilization of India; o the
narthwest, the Aramaic-Hebrew civilizauon. [t was also a
netghbor o the religions of Moses, [esus and Zovoaster, as well
as 1o the wality of Arvan and Semitic civilizations. At the time
al the appearance of the Pragphet of Islam, all the civilizations in
extstence were gathered around the Arabian peminsula. But the
peculiar geographical location of the peninsula decrecd that
just as none of the vapors that arose over the oceans ever reached
the peninsula, so too nota tace-of the surrounding civilizations
ever penetrated the peninsula. The Propher of Islam thuos
appeated in such circumstances that his personality was—Ifrom
the pomt ol view ol a sooologist—the greatest lacwor o the
change and development of soctety and hiswry, Similarly, a
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historian looking at the great event that accured in the Arabian
peninsula in the seventh (Christian} century will see thar i
ahsorbed into itsell everything rthat surrounded it and laid the
foundations for & great civilizadon and a lofty new society,
When ihe historian then studies the pemnsula amd lings 10 an
absolute vacuum [rom the point of of cultare and civilization,
with 1ts people existing at the lowest level, he is bound (o
auribute all these signs of change and development, this most
Tundamental and greatest revoludion in history, o the personal-
ity oof Muhammad the san of Alcdullah, The personality of the
Prophet thus has a particular, indeed exceprional, status,

In general there are five major facoors that build 3 man, First,
his mather makes the structure and dimensions of his spivitoal
form. The Jesuies say, "Give me your child unnl he is seven
years old, and he will rernain a festir wnnl the end ol his life,
wherever he goes.” The mother rears the spirit of man as some-
thing tender and sensitive, tull of emotion, and gives sach child
its first instruction with her own gestures while suckling v

The second factor in the making of man s his father, who
makes the ather dimensions ol the spit of the chuld alter the
ot her,

The third [actor that butlds the outer and apparent dimen-
sions of man is schoal,

The fourth is society and environment, The stronger and
more powerlul the enviconment, the greater will be es educa-
tive eflect upon man. For example, if somebody lives inoa
village, the formative elfect upon him of his covironmens will
be less than in the case of one who lives inan exuemely large
city.

The fifth cducative [actor in the building of personality
consists of the general culoure of saciety oF that ol the worldas
whaole,

There are thus live dimensions which taken together Torm a
molid o which the spirin ol man is poured and from whicl it
15 extracted once shaped.

Education consisis of the particular shape deliberacely given
o human spirits for the auainment of ceriain purposes. For if
man be lefl to his own devices, hewill develop in sachoa manne
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as 1o he unfit for the purposes ol social life. We therefore provide
men with certain molds within which 1o grow and deyelop
according 1o our desives and the demands of the age.

But in the lile of the Prophet of Islam, whose personality
must be regarded as the greatest factor in historical change,
none of the factors menuoned above atiected his spivit T was,
on the contrary, the deliberate purpose ot God that no mold or
form should be imposed on his sporn, and oo arcficial or
inculcated lorm should ouch his soul, 1o the way that earns
men the approval of their rime and their environment, For that
great man came precisely in order to break all malds, and if he
had grown up within one of them, he would never have been
able to complete his mission, For example, he might have
beeome & great physioan, but only secording to Greek models;
b righit have become agreat philosopher, but only according
1o Persian models; he mught have become a great mathemari-
cian or poed, but only according o the models approved by his
awe. However, he was seni 1o wrow and develop in an environ-
ment thar was empty of cultureand civilization, and to remain
untauched by the inMuence af any of the Tive factors mentioned
above.

li 15 for this reason that when the Prophet opens his eves, he
does not see his [ather. Even though he has his mother, the hand
that would keep him free ol all larms and molds draws him into
the desert while his mother is still alive. It was then the practice
ol the Arabs toosend their infants into the desert until they were
twor vears of age, so that they would spend thewr infancy in the
desert, They would then veturm 1o the cities 1o grow up in the
care of their mothers,

By comirast with this practice, the Prophet Mubhammad wene
back 1o the desert alter returning 1o Mecca, and he staved there
until he was five. Alter some time his mother died, These wise
and subile divine measures preserved [vom the influence of all
forms and molds the infant that was destined 1o shatier all
existing molds—Greck, Eastern, Western, Jewish, Christian,
Aoroastrian —and to oreate o new mold, Then againihe hand of
providence and fate removed him from the city 1o the desert in
bis youth, on the pretext of making bim a herdsman, so that the

=
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urhan environment might nor impose s own approved lorms
on the spirit that had w develop i treedom, Tnoarder that
sociery and the age might not leave any effect on the Prophet, he
wits, mareover, created ina society thal had no general culiare,
In addition, he was unletered—that is, he was unabile to read ar
to wrile—because it was necessary that the mold of schooling
also should not be imposed on him.

We see then that the greatest distinenon and advanage
enjoyed by the person who was to undertalke such a mission lay
preciscly in his exempeion from all lornis and malds accepied in
his age, all the forms that fashion man according 1o 3 stereo-
type. For the man whao was desiined bath to descroy all fire
temyples and o close down all acadernies and establish in cheir
place the mosque, the man who was destined 1o destroy all
racial, national and regional lorms and molds, should nm
himsell be subject we the imbluenee of any such form,

Furse, his Gather was taken from him so tha his dinensions
would not be imposed on the spirit ol the Prophet Then his
mother was kepl al a distance (ram him so that her maternal
allection and wenderness should not wing wich lyvical solimess 3
spairit that had to be stern and powerful. Tle was, mareover, born
i a dry peninsula, B eemoved from universal culture, sa that
his great spirit might not be alfected by the educative influence
of any culiure, civilization or religion, for a spacil destined o
endure and perlorm an extracrdimary mission cannot be [ash-
wined in any ordinary form. This apparent deprivation wasin
reality the grearest of advaniages and distinctions for the person
who was entrusied with the greatest role in the greatest even al
histary,

Second Lecture

My topic concerns different approaches to the knowledge and
understanding of Islam. “Diflerent approaches’ constituzes a
precise and important scientific concept, and i denares meth-
odology for the understanding of Tstam,

he question of methodology s ol extreme importance in
history, and particularly in the history of science. The correct
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cognitive methad lor the discovery of 1ruth 5 more imporiant
than philosophy, science or the possession of mere talent

We know that in the Middle Ages. Europe spent a millenium
in the most appalling stagnation and apathy, and that imme-
diately after ithe end of this period, the stagnation and apathy
gave way o a multi-faceted and revolutionary awakening in
srrence, art, Iterature, and all areas of human and social con-
cern. This sudden revolution and burse of enevey in human
thought resulied i the birch of the civilization and culiure of
today’s world, We must now ask oursclves, “Why did Europe
stagnate for a thousand years, and what happened to cause a
sudden change in direction, so that in the course of three centu-
vies, 1t discovered truths it had failed w0 perceive in a whole
millentum?"

This 15 an extremnely important question; 1t may, indeed, be
the greatest and most important question that science must
ATISWET,

Without doubt, numerous factors caused the stagnauon of
Europe in the Middle Ages, and various causes suddenly awal-
cned Europe from s sleep, sctting it on the course of swift and
darzling progress in every respect,

We must point outl here that the tundamental tactor in the
stagnation ol thought, civilization and culture that lasted tor a
millerium in medieval Europe was the Anstotelian method of
analogical reasoning. When this way of looking at questions
and objects changed, scence, society and the world also
changed, and as a result of thar, human Lite o, We are con-
cerned here with culoure, wich thoughe and the scientfic move-
mend, and 1o s tor this reason thar we regard the change in
methodology as the fundamental tactor in the Renmssance, Ad
the same time, 115 irue from the sociological poine of view that
the main lactor in this change was the transtormation of the
frudal svstem into thar of the bourgeoisie; this was cansed, in
turn, by the breaching ol the wall that separated the Islamic
East from the Christian West, the breaching brought about by
the Crusades,

Method 15 then of [ar-reaching importance in determining
progress or decline. It is the method of investigation, not the

P )




p—— e S e —

i

Approaches o the Undevitanding of Islam 50

mere existence or non-existence of geniug, that brings abou
stugnation and apathy o motion and progress, For example, in
the fourth and [ilth centuries before Christ, numerous great
geniuses existed who cannot be compared with the geninses of
the loureenth, fifteenth and sixieenth eonturies. Aristotle was
without doubr a greater genius than Francis Bacon, and Plaw
greater genius than Roger Bacon. Bun what enabled the two
Bacons o become factors in the advancement of science, despite
their inferiority in genius 1o men like Plato, while those gen-
iuses cansed the millenial stagnavion of medieval Furape? In
ather words, why should a genius canse stagnation in the
world, und an average man bhrimg about scienfic progress aml
popular awakening? Because the later has discovered the cor-
rect method of reasoning, by means of which even a medicere
intellece can discover the truth, while the great genius, if hie does
not know the correct method of looking at things und reflecting
on problems, will be unable o make use of his genius,

It is bor this reasan that we see o the history of Greek civiliza-
ticn tens of geminses gachered inasingle place in the tourch and
filth centuries. The history of mankind has remained unde
their influence down 1o the present, Bue the whole of Athens
was unable w invent a wheel, whereas in modern Europe, an
average technician wha cannol even understand the wrirings of
Aristatle and his pupils has made hundreds of mventions,

Lhe Lest example of this is provided by Fdison, whose gens
eral pereeption was inferior 1o that of the chird-class pupils ol
Aristotle, but who ar the same time conwiboted mare to the
discavery of natore and the creation of industry than all the
weriuses who have been crained in the Aristorelian seliool dor-
ing the pas) 2,400 years. He made maore than a thousand inven-
tioms, great and small. Thinking correctly is like walking. A
person lame in one loot and unable o walk lasi, o be chooses
the right path, will reach his destination seoner than the cham-
o runner who takes a vocky aned winding path. However last
the champion may ran, he will arrive late ar s destination, o
he reaches i @ all; whereas the Jame person whe chooses the
right route will attain his destination and goal
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I'he choice ol correct method is the firse maceer o be consid-
ered in all the dilferent hranches of knowledge—Iliterary, social,
artistic and psvchological. The Tirs task of any researcher must
theretore be the cholce of the best method of research and
ves it Lo,

We must make fall use of the experiences of history, and we
must consider ourselyves obliged, as the followers of 4 grea
religion, to learn and know [slam correctly and methodically,

Today 1% no time for the worship of what we do not know,
The cducated, in particular, have a heavier responsibility fon
acqguiring knowledge of what is sacred o them; this is nol
merely an Islamic ducy, butalso a scientific and a human ane. A
person’s character may be judged in accordance with his degree
of knowledge concerning his belicefs, for the mere holding of a
Beliet is no virtaee initsell 10 we believe insomething that we do
not fully konow, it has lele value, Tt is the precise know ledge of
that i which we Lelieve that mavy be couned a virtue. Sinee we
boelieve in Islam, we must acquire correct knowledge ol i and
choose the correct method for gaining that knowledge.

The guestion now arvises, what is that corvect method? In
order (o learn and know Islam, we must not imitate and make
wse of Buropean methods—ihe namaralistic, psvchological or
sociological methods, We must be innovative in the choice of
method, We must of course leamn the scientific methods of
Europe, but we do not necessarily need 1o [ollow them,

Todday, screntilic methods have changed in all branches of
knowledge, and new approaches have been diseovered. In the
investigation of religion as well, new paths must be tollowed

and 4 new method muost be chosen.

It 1s obvious that a single, unigue method cannet be chosen
tor the study of Islam, sinee Islam is not a one-dimensional
religion, Islam is not a religion based solely on the mystic
intuition of man and restricted o the relationship between man
and Ciod: this s merely one dimension of the religion of Islam.
In order 1o study this dimension, a philosophical method must
be [ollowed, because man's relation o God is discussed in
philosophy, in the sense of general and unfetered metaphysical
thought. Another dimension of this religion is the question ol
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man's [ife on this earth. In order (o stady this dimension, use
must be made of the methods that have been established in the
human seiences ol today, Then, too, Islam is a religion that has
built @ saciety and a civilization; in order 1 study these, the
methods of history and sociology must be used,

D we ook at Isbam from only onevantage paint, we will lave
seen only one dimension of this muli-faceied phenomenon,
even 10 we see it correctly, ths will narsuflice lora knowledee of
the whele, The Qur'an isell is a proof of this, [visa book that
has many dinensions, some of which have beenstudied by mrear
scholars throughout history. For example, onedimension com-
prises the linguistie and hterary aspects of the Our'an; the
Literary scholars have cxamined these minuely, Another
dimension comprises the philosophical and credal themes ol
the Qur'an thar the philosophers and theologians ol oday
would doowell o retleer upon. A Lurther diménsion of the
Qur'an, one which has remained more obscure than all che
athers, is 15 hurman dimension, comprising historical, socio-
logical and psyehological maters. The reasan lar this dimen-
sion's pemaining unknown is that sociology, psyeholosy and
the human sciences are lar more recent than the natural sei-
ences. Similarly, the sewence of history s the mast pecent science
o have appeared in the world; o s something different lrom
historical data or the books of history that are among the oldest
hooks in exisience,

Phistorical passages concerning the fae of natons, thenr vela-
tions with each enher, and the causes for their decline and fail,
oceut frevuently in the Qur'ang they muse be studied by the
historian with a historical and scieniific approach. The socinl-
oglst must examine them gccording o sociological methord,
Cosmological matters and questions relating o the nateral
sorences and natural phenomena muost be examined and aneder
st according v the methodalogy of the namiral sciences:

Sinee my ares ol study and specialisanon s history and
sevciology, Tassume the right toosel lorth what has occurred o
mie in this connection as a plan or design. [ will set lorth two
methods, both of them relating exclusively wo e vantage point
ol sociology, history and the homan sciences, Tnooarder 1o make
my meaning clearer, Twill compare religion o an individuoal,
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Omly two ways exist in which o acquire knowledge of 2 area
personality, and both of these wavs must be pursued simuliane-
ously i avder 1o vield the final result—the knowledge of the
a@real man in guestion.

The first way consists of studving and investigating the intel-
lectual, serentific and written works of the individual, his theor-
wes, his specches, his lectures and his books. Knowledee of the
ideas and beliels of a person is an indispensable preliminary 1o
understanding him, Bul our mvestigation of these will not
sillice for a complete understanding of the person, because
many things will cxist in his life that are no rellecied in his
works, his writings and his pronouncements, o1, il reflected
there, they may be difficult o discern, The second way, which
complements the livst wnd makes possible o complete under-
stunditig of the person, is 1o study his biography and to seek an
danswet Lo such questionsas: where was he born? to what Tamily
did he belong? wliat was his ruee and what was his connery? how
did his childhood pass? how was he cducated? in what environ-
ment did be grow upf where did he study? who were his
teachers? whatl events did he conlront in the course of his life?
what were his fudures and his successes?

There are, then, two fundamental methods for gaining
knowledee of a person, and both must be foblowed: st the
investzation of his thouglhes and beliels; and second, the exam-
mation of his biography from beginning wo end,

Areligion s like a person. The ideas oba religion are coneen-
trated moits bool, its Vseripture,” the very foundation of the
school of thought o which it summons men, As for the biog-
raphy of & religion, 1t is its hisiory.

There are, then, two fundamental methods Fer learming Islam
correctly, precisely and in acrordanee with contemporary
methodology, First, the study of the Quran, taking it as the
compendium ol the ideas and the scientific and literary output
ol the person koown as Ulslam®; and second, the siudy of
Talamic history, taking it as the sum woral of the developmoents
undergorne by Islam [rom the beginning of the Prophet’s mis-
sion down 1o the present.
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These are the two methods, but unfortunately the study of the
Qur'an and the study of Islamic history are very weak, as they
now exist 0 our corpus of Islamic stiudies: tn Gaen they exist on
the fringe of those studies. Faoriunarely, however, as a result of
the awakening that has tmken place in Muslim sociery in ow
age, Muslims are paying increascd atention 1o the study of the
uranic text and to the analvical study of Islamic history,

In his book The Night af fmperealesm, Farhar Abbas savs tha
the social awakening of the countries of North Africa—Mor-
occo, Algeria and Tunis—began nn the dav thar Muham el
Abdub came to North Alrica and began teaching the interpre-
tation of the Qur'an, a subject that had nor customarily been
taught in the cireles of religious learning,

We see tha the author of the book—whe was not himseli
religiously oriented —regards the beginning ol awakening and
religious development in (he countries of North Alnicaas hav
ing occurred when the Muslimsand their teligious scholars laid
aside the study of the various religious sciences and macle it
their chicf concern 1o go back 1o the Qur'an and study its ext.

The knowledge and understanding of the Qur'an as the
source ol the ideas of Islam, and the knowledge and undersiand-
mg al Islamic history as-the record of the varions evenes (hae
have occurred ardiflerent tmes—ihese are the two fundamenal
methods for attaining a precise and scientific knowledge of
Islam.

It today the Muslims of Iran are transforming their mosques
into centers of acuvity and are deawing up plans for the instruce
tion of the masses, on the twin bases of the Quir'an and histary,
they will Bave laid the lrmest loundation possible for a great
Islamic intellectual expansion and development.

Another method exists Tor gaining knowledge and under-
standling of Islam—the method of typatogy, This method,
which many sociclorists beliove eflective, consists of classilying
opics and themes according o type and then comparing e
ot that basis,

Based on this approach, which is used in Europe in rescarch
on certain topics pertaining 1o the human sciences, [ have
established a method that can be applied tw every religion. T
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consists of the identification of five distinguishing aspects o
characteristics of every religion, and then comparing them with
the corresponding features in other religions:

1 the god or gods of every religion; i.c., the entiry
worshipped by the tollowers of the religion,

2] the prophet of cach religion; e, the person who
proclaims the message of the religion.

31 the book of each rebigion; Le., the foundation of the
law proclaimed by the religion, o which it invites men in
faith and obedience.

4] the circumstances of the appearance of the prophet
of cach religion and the audience o which he addresses
himselt; for cach prophiet prociaims his message in 4
different fashion. One will address himself 1o people in
general (al-nas), another to princes and the nobility, and
still another w the learned, the philosophers and the elect,
One prophet will thus seek 1o draw near 1o established
povwet, while another sets himself up as an adversary and
opponent o established power.

A} those choice individuals each religion nurtures and
produces—ihe representatve figures it has trained and
then presenied 1o society and history, Injust the same way
that the best method [or assessing 4 factory 15 to imspect the
goods it prodoces, and lor assessing a plot of land is w0
examine 1he harvest it yields, so too religion mav be
regarded as a Taciory for the production of men, and the
men nurtared by each religion constitute the goods it
produces.

According toohis method, in order w learn and know more of
Islam, one miest lirst know God or Allah, Various ways exist tor
gaining knowledge of God, such as gazing and meditating
upon nature and the methods of philosophy, illumination and
gnosis. ., But the method Twish o propose is thatof typology,
We examine the tvpe, concept, features and characteristics of
the CGod discussed in Islam. For example, we ask whether He is
wrathful or merciful, Is He exalied above all being? Is He
commingled with man? Does His compassionate aspect pre-
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dorminate over His wrathful aspect, or is the reverse the casef In
short, what “type’ of God is He?

In order to correctly recognize the characteristics of Gad, we
must refer to the Qurtan and the words of the Prophiet, aswell as
the elite among those whom he trained. For the divine aterib-
utes bave been clearly ser forth in the Qur'an, and the Propher
and those whom he mained have referred 1o them in ther
pronouncements. Then we can compare Allab with the figure
depicted inather religions as God—Ahuramagzds, Yahwa, Zeus,
Bual. and so forth.

The second stage in knowing and learning [slam consists in
knowing and lewrning its book, the Quran, One must also
understand what kind of a bock the Quiran is, what wopics it
discusses, and what areas o0 emphasizaes. Daes i speak more ol
the like of this world or more of the herealier? Does 1t discuss
gjuestions of individueal morality more, or social gquestions? Is i
concerned more with rmaterial or with abstract objecisy Is 1t
more interesied in nature or in mant Inshore what maers does
it treat and in what fashion?

For example, with respect 10 proving the existence af Good,
dows it recommend o man that he should vefline his soul in
aireler to know God? Or does ivinstruet us to atcain know ledee of
Grodd through the study ol the particulars of creation, the exter-
nal and inernal worlds? Or should we follow both paths?

Havings answered these questions, we should proveed oo
comparison of the Quran weth onher relizious texts, sech as the
Coospels, the Torah, the Vedas, the Avesta, and so on.

The third stage in acquiring koewledse of Islam s learning
the personality of Mubammad thn Abdullah. To know and
undersiand the Prophet of lslam is extremely imporant for che
historian, {or nohody has played in boman hastory the same
role as the Prophier, The role of the Prophet in the events he
castoned s an extremely powerlul and positive nne, When we
speak of the personality of the Prophet, woe mean both bis
human auribuies and his relationship with God, with the
partienlar spiritual serength he derived therelrom. In other
words, we are concerned both with s hiaman and his pro-
phetic aspects.

i
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For example, with (he human dimension of the Praphet, we
musl study the way in which he spoke, worked, thoughi,
smiled, satand slept; we must study the nawre of his relations
with strangers, with enemies, with friends and family. We must
also examine his Lailures and bis triumphs and the manner in
which he confronted great social problems. One of the basie and
leenddamental wavs of learning the original essence, spirit and
reality of Islam is, then, learning abom the Prophet of Tslam
and compartng him with other prophers and founders of reli-
glons, ke Moses, Jesus, Zoroaster and the Buddha.

The fourth stage consists of examining the circumstances
under which the Prophet of Islam appeared. Did he, for exam-
ple, appear without any preliminary? Was anvone walting o
him? ad he himscll anticipare his mission: Did he know what
his mission was 1o bet Or was it that o sudden and powerful
blow descended vupon his spirit, an estraordinary current ol
thought began w [low through his mind, wially changing his
manner of speech and peesonalicy, 1o such fashion thar le
ittty tound o diflicult 1o beard How did he confront men
when he firse proclatmed hes mission? To what cliss did he pay
particwlar attention, and against what class did he soruggle® All
of these are maters that aid us in the understanding of the
Prophet of Islam and the creumstances of his appearance.

If we compare the circumstanees under which the Prophet of
Islam appeared with those under which other prophers
appeared—whether wrue or lalse—such as Jesus, Abraham,
Maoses, Zorcaster, Confucius, Buddhaand so favth, we reach the
lollowing remarkable conclusion: all the praphets, with the
exception of those ol the Abrahamic line, tom immediawely to
the existng secular power and seek association with i hoping
e propagate the religion and message insocrety by means of
that power. By concrast, all the prophes of the Abrmahamic line,
from Abraham down o the Prophet of Islam, proclaim thein
missions i the form of rebellion against the existing secula
power. Al the very outset of his mission, Abraham begins de
stroying idols with hes ax; he sirikes his ax against the supreme
1iol of his people i order 1o proclaim his opposition to all the
idols of hisage, The lirstsign of the mission of Moses is when he
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enters the court af the Pharaoh in bis shepherd's gark, with his
stalf in hand, and declares war on pharaonism in the name ol
enonotheism, Similarly, Jesus sirogeles againse the power of
the Jewish prigsthood, since gy allicd with Roman imperial-
ism. And the Propher of Islam, at the very beginning ol his
mission, stars the strugele against the arismcracy,  the
slaveowners and the merchanis of Quraysh, the owners of
orchards in Ta'il. The comparison of the two groups of
prophecs—ihe Abrahamic and the non-Abrahamic—helps us
to understand the essence, spirit and avtentatian ol the various
religions 1n question.

The filth stage in the learmmg and undersianding al Tslam
consisis in studyimg the outstanding examples, the finest goads
that these Lacrorics for the production ol men bave delivered o
humanity, society and history,

[E, for example, we choose o study Aaron in the religion of
Muoses, 51 Paul in the religion of Jesous, and AN, Husayvn or Al
Diharr in the religion of Bslarm, as outstanding specimens ol each
ol the religions, this will facilitate for us the underseanding of
the religions,

An exact, clear knowledee of those persons will, froan the
scientilic point of vicw, resemble the knowledge of a faciory
through the knowledge o the goods 10 produces, becanse reli-
giom is a lactory engaged in the production af men.

Lt us tanight take Husavn as the example ol ane tratned and
nurtured by the religion of Islam, in order to discover whar kind
of & man it is who believes in Allah, the Qur'an and the Propher

he lile of Husayn is well known, as are the principles fon
which he Fought. His sensitivity with respect to social matiers
and the destiny of the people, his devotion and sell-sacrilioe—
these, ton, are well known, 1 is well known, farther, when the
trth andd whae he believed (0 were threawned, how easily he
renounced and saceilwed all thac a man s avached 10 00 1he
course af his worldly lile. He was, tnoshort, such a person that
we can designate Husayn the son ol Al as an outstanding
example lor the purposes of our swidy,

In addition o learning and acguiring a know ledee of the e,
iddeas, and characerisies of Flasayn, another method alse pre-
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sents el wows, This s to compare Hlosavn with Abua Al Sina
and Huesavn b Mansur Halla), whe were Mushim but trained
and nurtured by philosophy and Iranian Sulism respectively,

The comparison of these three individuals will help us to
gain a vivid comprehension of the ditferences between the
schiools of philosophy, Sulism and Islam, as well as cheir com-
man leanires.

Ibn Sina was a great philosopher, scholar and genius, a
spurce of pride to the whole history of science and philosophy
in Islumic covibization, But this great and profound man, who
wis so outslanding as a philosopher and scholar, was contena,
trom the social point of view, 10 place himsell o the service of
cantk and of power, and he never showed any concern with the
desting of man and the [ate of his society, He saw no connection
herween his own late and that ol others. His sole concerns were
the investigation of scientilic martters and scholarly research.
I'he outer form of his life was a matter of indiflerence lor him;
whaoever sranted him money and position was acceplable to
hime.

As lor Hallaj, he was a man aflame, A man that is on [ire has
no responsibility; it is his uncton simply to burn and o ory
out. Why was Hallaj) burning? From the passionate love of G,
He had taken his head between his hands and run through the
streets of Baghdad proclaiming, "Split open this head, forithas
rehelled against me! Deliver me from this fire thar s burning
within me! Tam nothing, Tam God!"” By this he meant, ~1 no
longer exist, God alone exists!”

Halla] was constantly immersed in the burning invocaton of
Goed, and this was a source ol troe exaltation for him, But
imagine il Iranian society were to consist of 25 million Hallaj's.
[t would be nothing but a vast lunatic asylum, with evervone
running into the streets proclaiming, Come, kill me! | can
endure 10 no longer! | have nothing! There 15 nanght in my
cloak bur Godd!™

Such mstances of hurning passion and immersion represent a
kind of spiritual or mystical lunacy, and of all the members of
society were like L allaj—or, for that maiter, like Thn Sina—the
resull would be wretchedness and destruction,




Appirogehes (o the Understanding of fslam [

Bul now imagine a sociery in which only ane Husayn son of
Ali exists, together with several Abu Dhares. That society wonld
have life and iberty, thowght and learni ng, powerand stabiliy;
it would be capable hoth of deleating its enemies and ol truily
loving Ceod,



A transtation of Tasan va lalam, o lecture givew at (e Peiroleum College
ol A adan, The mitroduciory fratagraph fu beer omlted,

Man and Islam

HE QUESTION (3F MAN 15 the most imporiant of all ques-
TLJI.UIIE‘. The civilization of today is based upon humanism,
the nobility of man and the worship of man. It is believed that
the religions of the past crushed the personality of man and
compelled him to saerifice himsell 1o the gods, They forced him
to reard his own will as worally powerless when confronted by
the will af God. They compelled hum always 1o he seeking
samething from God by way of prayver, supplication and
eareaty, The philosophy of humanism is, then, a philosophy
thut, since the Renaissance, has opposed religions philosophies
—philosophies founded on belict in the unseen and supra-
natural realm—and its aim has allegedly been 1o restore nobil-
itv to man. The roots of humanism lie in Athens, but as a
universal philosophy, it has become the basis of the modern
civilization of the West, In reality, it arose as a reaction to scho-
lastic philosophy and medieval Christianity.

My purpose tonight is to examine—within the limits of my
capability and the present occaston—the question of man from
the viewpoint of our religion, Islam, and to scck an answer to
the question: what kind of a phenomenon does Islam see in
man? Does it see in man a powerless creature whaose ultimarte
atm and ideal is 1o stand helpless belove God? Does Islam deny
man all notdon of nebiliey? Or, on the contrary, does belief in
Islam ttsell impart a form of nobility to man, and make an
acknowledgement of his virtues? This is the toptc | wish 1o
discuiss,

It order 1o understand the place of “humanism’ in different
religions, and the concept of man thal each of them holds, it 15
best tg study the philosophy of the creation of man that cach has

70
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sel forth, However, 1 do not have the opportunity now 1o
examine all the religions of East and West from this point of
view, T will speak only af the philosophy of creation that exises
in Islam and those pre-Islamic religions of which Islam is the
continuation—the religions of Moses, Jesus and Abraham,
low is the creation of man explained in Tslam or the Abra-
hamic seriptures, of which Bslam is the culmination and perfec-
tion? Can we deduce the status and nature of man lram the
manner in which the creaton of man isdescribed in the Quran,
the Word of God, orin the words of the Proplaet of Fslam? From
examining the story of Adam—ihe symbol of man—in the
Cur'an, we can undersiand what kind of & creature man ds o
view of God and rheretore in the view of our religion. By way ol
inroduction, et me point oot that the inguage of religion,
and particularly the language of the semitic religions, in whose
prophets we belicve, s asymbalical language. By 1this we mean
a language that expresses meaning through images and
symbols—the most excellent and exalted of all the languages
that men have ever evalved. Its value is more prolound and
eternal than that ol expository language, e, the ¢lear and
explicit language that expresses meaning divectlyv. A simple and
straightlorward language, ane deprived of all svmbol and
image, may be easier bor purposes of instuction, but i has no
permanence, For, as the eelebrated Egypnan philosopher Adwd
ar-Rahman Badawi has painted out a religion or philosophy
that expounds all of 1ts 1deas and teachings in simple, one-
dimensional and sraightforward lanewage will not be able o
survive, Those addressed by religion or philosophy represen
diflerent human types and elasses—hboth the common folk and
the educated. The sudicnce of a religion is, morcover, not a
single generation or age, but different and successive genera-
tions which [ollow upon tach other throughou history, They
mnevitably difler with cach other with vespect 1o way of thought,
level of thought, and angle of vision. The language that g
rehigion chooses i order to convey its concepts must, then, be g
versatile and muli-faceted language, each aspect and facer of
which addresses itsell o a particular generation and class of
men, Hithe language be monofaceted, it will be comprehensible
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only o a single class, and totally without value for all other
classes; necessible to one generation, but heyvond the reach of the
next. Itowill be impossible 1o exiract any new meaning from i,
It s [or this reason thai all licerary works written in symbolic
language are immortal. For example, the poems of Flaiiz are
immaortal, and whenever we read them we deduce a new mean-
i frarm them, i proporion o the depth of our thought and
taste and outlook. But the history of Bavhagi is something
different, as 1s, o, the Gulistan of 5a'ldi. When we read the
Codistan, 1ls meaning is quite apparent (o us, and we enjoy its
verbal beauty and structure, But many of the ideas it contains
are outmeoded, precisely because i1 isclear what Sa'di bad tosay,
and whiat be had o say is [alsel Bue the sivle of Habie 15 ouli-
faceted and symbolical; depending on his taste and manner ol
thought, evervone can interpret its symbols ina certain sense,
thus deducing new meanings from e texe,

It is for this reason that religions must employ a symbolic
language; they are addressed 1o different human types and
different generations of men, There are MUMerous concepts in
religion thut were not clearly understood at the tme of thew
appearance. 1 religion had net, on the one hand, expressed its
ideas tn commaon, familiar laneuaee, it would have been
incomprehensible to the people of that age, but if it had
expressed its ideas in common language, religion would have
had no meaning in later times, [t was therelore necessary that
religion sheuld speak in images and symbols that would
become comprehensible with the development of human
thought and science, Symbolisin represents the highest ol styles
in European litevature—symbolism, which is the an of speak-
ing in symbols and images and concealing profound ideas in
images that apparently mean something else but have an inner
signilicance that man can discover in accordance with his own
degree of profundiiy.

It was necessary, then, that the story of the creation ol Adam,
af man, be told insymbolic fashion, so that wday, alter lourteen
centuries of progress in the human and natural sciences, it
should still be readable and comprehensible:

How was man created, in the view ol Islam?
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First God addresses the angels, saying, ©'l wish to create a
viceregent for Mysell upon earth,” See how great 15 the value of
man according to Islam! Even the post-Renassance humanism
of Europe has never heen able o conceive of such exalted
sanctity far man, God, Whe in the view of [slam and all beliey-
ers, 15 the grearest and most exalied of all entiies, the crearar ol
Adam and the master of the cosmos, addresses the angels and
presents man o them s His viceregent, The whole mission of
man according o [slam becomes evident [rom this divine
address, The same mission that God has in the cosmes, man
muest perform on earth as God's vicercoent, The first excellence
that man possesses is, then, being God's representative omn earth,

The ungels cry out saving, * You wish to create one who will
engage in bloodshed, crime, hawed and vengeance.” (Since
before Adam, there had been other men who, like the man of
today, busied themselves in bloodshed, crime, corraption and
sin, ani the angels wished o remind Gaod thae if He were to
create man again and grant him a second opportunity on earth,
man would again engaee in bloodshed and sing Bui Goud
replies, T know something that vou do not know,” and then
sets about the task of creating man.

It is ar this poing thar the symbaolic aspect of the narrative
begins. See what profound wuths concerning man are hidden
bencath these symbols! God desires to create a viceregent [on
Himself out of earth, the tace of the globe. One might expect
that the most sacred and valuable of materials would have been
selectod, bot God chose, on the contrary, the lowest of sub-
stances, The Qur'an mentions on three occasions the substance
from which man was lashioned, First it uses the expression
“like potter's clay™ (35:14); that is, dry, sedimentary clay, Then
the Qurtan says, 1 created man from puteid clay' {15:26), foul
anmd evil-smelling earth; and finally o ases the term s, also
meaning clay (6:2, #25:12). 5o God set to work, and willed o
create a vicerceent lor Himsell: this precious vieeregenn e
creater] our of ':lf‘,r' clay, and then Tle inhaled some af his own
spririt into the clay, and man was created,

In human language, the lowest svmbaol of wretchedness and
baseness is mud, No creature exists in nature low leer than muel,
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Again in human langwage, the most exalied and sacred of
beings is God, and the most exalted, sacred and noble part of
every being is irs spirit. Man, the representative of God, was
created from mud, from sedimentary clay, rom the lowliest
substance in the world, and then God inhaled into him not His
blood or His body—so 1o speak—Dbul His spirit, the most
exalted entity for which hurman languages possess a name, God
is the most exalied of beings, and His spirit is the most exalied
entity conceivable, the most exalwed concepr that could ever
arise in the human mand,

Thus man is a compound of mud and divine spirie, a bi-
dimensional being, a creature with a dual nature, g5 opposed w
all other beings which are one-dimensional. One dimension
mclines (o mud and lowliness, o stagnation and immaobility.
When a river overllows, it leaves behind a certain muddy sedi-
meni ihat lacks all motion and life, and the nature of man, in
ane of its dimensions, aspires to precisely this state of sedimen-
tary tranauility. Buc the other dimension, that of the divine
spirit, as it is called in che Qur'an, aspires 10 ascend and w
monunt up e the highest summit conceivable—io God and the
spirit of God.

Man is composed, then, ol two convadiciory elements, mud
and the spirit of God; and hus splendor and importance derive
precisely from the fact that be s a two-dimensional creature.
The distance between his two dimensions is the distance
hetween clay and the spirit ol God. Every man is endowed with
ihese 1wo dimensions, and 1015 his will that enables him to
decide either o descend toward the pole of sedimentary miud
theat exists in his being, or to ascend wward the pole of exalia-
tion, of God and the spirit of God, This constant striving and
strngele 1akes place in man's mner bemng, until linally he
chooses one of the poles as the determinant for his destiny.

Aler thus creating man, God taught him the names, (As will
heapparent 1o vou, | am paraphrasing the verses of the Quran
as | proceed, ) What does this teaching of the names mean? [t is
not vet certain, Everyone has expressed a certain opinion, and
every commentator has suggested his own interpretation. Ev-
eryone has interpreted it according to his own outlook and way
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of thought. But whatevet be the correct explanation, there can
be no doubi that the verse centers on the notion of waching and
instruction, When the creation of man was completed, Cocl
taught His viceregent the names so that man became a possessor
of the names. Then the angels cried out in protest, “We were
creaied of smokeless live and man was created of clay: why do
you prefer him oousi” And God replics, ©1 know sommething
you do not know; fall down at the feetof this two-dimensional
ereature of mine All the angels of God, great and small, are
cornmanded o fall down in prostraton before this creature,

This is true humanism. See how grea is the dignity and
stature of man; so great, indeed, thar all the angels, despiete their
inherent superiority to man and |he fact that they are created of
light while he is created of mud and clay, are commanded o fa) |
down before him. God wests them because of (their protest, and
asks the angels concerning the names; they do not know 1he
names, but Adam doss know themn, The angels are defeared in
this test, and the excellence ol Adam —which lies in his knowl-
edge ol the names—becomes apparent. This prostration of the
angels before Adam serves toelarify the Islamic concept ol man.
Man knows certain things that the angels dionot know, and this
knowledge endows man with superiority to the angels despite
the superiority of the angels to man with respect to race and
origin, In ather words, the nobility and dignity of man derive
from knowledge and not from lineaze,

Another pomnt to be considercd is the creation of woman from
the rib of man, at least according 1o the ranslations usually
made [rom the Arabic,' But the translaton “vib' is incorrect,
and the word so translared has the real meaning, in both Arabic
and Hebrew, of "nature, disposition or constituiien,' Eyve—
that 1s, woman—was created, then, out of the sume natare oF
disposition as man. Since the word has been mistranslated as
“rib," the legend arose that woman was created [rom the lefi rib
o Adam, and theretore all women are lacking one rib!

! The creacdion of Eve is not directly menuoned an the Qu'an, so the author is
presurnubly referring (o aceounts such as that given in Krsal's Chrsaral-Anbra,
Cairn, 1812, pp 1810 (Ta)
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A great man like Nierzsche said that man and woman were
created as totally separate creatures, and only came 1o resemble
each other because ot their constant association through has-
tory. The ancestries of man and woman he held o he totally
ditferent, Almost all scholars und philosophers have conceded
that man and woman are of the same stock, ver they have always
tried o belivde the natare of woman and present the nawre of
rman as superior. But the Qur'an savs, "We have created Eve
(romm the same nature or disposition as Adam; man and worman
proceed from the same substance™

Another remarkable matter concerning the ereation of man 1s
that God summons all of His creation, all the phenomena of
nature such as inamimate objects, plants, animals, and wlls
thermn, T have a trost that T wish to offer to all of you—earth,
heavens, mountains, oceans and beasts,” They all refluse o
accept if, and instead, man accepts i 1t is thus clear that man
has another virtue and excellence, deriving from his courageous
acceptance of the Trust thal God offered to all beings and they
rejeceed, Man s notonly the viceregent of Geod in this world and
on this carth, but also—as the Qur'an makes clear—the keeper
of His Trust, Now what 15 the meaning of the Trust? Everyone
savs something different. Maulana Jalal ad-Din Foumi savs that
the Trust means man's will, his [ree will, and this 1s also my
OPLTo,

Tt 1 by means of his will that man atains superiority over all
other creamres in the world, He is the only being able to act
counter to his own instinetual nature, something no animal or
plant can do. For example, you will never encounter an aninmial
volunitarily engaging in a two-day fast, or a plant committing
suicude oue of grief. Plants and animals can neither render greal
services nor comimit treachery. I is not possible for them toact
in a way different from that in which they have been created. Ir
is only man who can rebel against the way in which he was
created, whe can defy even his spiritual or bodily needs, and act
against the dictates of goodness and virtue. He can act either in
accordance with hisintelligence or in opposition to i Heds free
1o be gond ar o be evil, to resemble mud or 1o resemble God.
Will is, then, the greatest property of man, and the affinity
between Caod and man is apparent from this facn
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For it is God Who inhales into man some of Flis own spirit
andd makes of him the bearer of His 'Drust, and man isnot merely
the viceregent of God upon earth baealso His relatve—il the
expression be permited. The spirits of Gaod and man bath
passess an excellence deriving from the possession of will, Gaod,
the only enuty and being possessing an absolute will and capa-
ble of doing whatever it wishes, even in conteadiciion o the
laws of the universe, inhales some of His spirit in man. Man can
act like God, but only to a cerain degree; he can act against
the laws af his physislogical constitation anly 1o the extent [eT-
mitted by his similarity o God. This is the aspect held in com-
mon by men and God, the cause af their alfiniy —free will, the
freedonm for man e be goad or evil, 1o obey ar rebel.

The following conclusions can be drawn with regard to the
philosophy of the creatnion of man in Islam:

All men are not simply equal; they are brothers. 1'he ditfer-
ence hetween equality and brotherhood is quite clear. Equality
is.a legal coneept, while brotherhood proclaims the unilorm
nature and disposition of all men: all men ariginate from a
single source, whatever thedr color,

Secondly, man and woman are equal, Contrary 1o all e
philosophies of the ancient world, man and woman were
rreated out of the same substance and material at the same time
and by the same Creator, They share the same lineage, and are
brathers and sisters to each other, descended [rom the same
mother and lather,

Thirdly, the superiority of man 1o the angzels and the whole ol
creation derives from knowledge, since man learned the names
and the angels fell in prasteation before him; despite the superi-
ority of their descent to that of man, they were compelled 1o
humble themselves belore him,

Mare important than all this, man's being stretches out ovey
the distance hetween mud and God, and since he possesses will,
he can choose cither of the lwo opposing poles these represent.
Again since he possesses will, a certain responsibility comes
ino being. From the point of view of Iskam, man is the only
being responsible not only for his own destiny but alse for the
[ulfillment of a divinely entrusted mission in this world: he is
the bearer of God's Trust in the world and inmatare, Tis he who
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has learned the names—and, in my opinion, the proper mean-
mirof “names’ 15 the ruths of science since the name ofathing
is irs syrabol, s delined, conceptual form, The teaching of the
names by God means, thevelore, the bestowal of the ability o
porceive and comprehend the sciemilic wuths inherent in the
waorld, Through this primordial instruction by God, man
eanned access o oall the vuths existing in the world, and this
constitutes a second great responsibility for man. Man mus
fashion his desuny with s own hands, Human society s
responsitble for s own [ate, and the human mmdividual is
responsible for his own fate: “"Yours 1s what you acquire and
theirs is what they acquire’” (Qut'an, 2:134), The fate of past
civilizatioms 15 no more and no less than what they broaghi
down an themselves, and your fate will consistexactly of what
vou are now [ashioning with vour own hands. Man thos has a
ereat responsihility toward God, since he possesses Tree will,

Here we must add this observarion, that history has witnessed
a greal tragedy; namely, man has not been recognized as a
pwo-dimensional being. In contrast with other religions tha
posit Geod and the Devil o exist within nature in matoal
combat, Islam reaches that onlv one torce exists in nature—the
fovee of God. Bur within man, Satan wages war against God,
and man is their baitlelield. The dualism of Islam, unlike
religions al the past, posits the existence of two “deites,” twa
hypostases, in the inner being and disposition of man, not in
pature: Nature knows only of a single hypostasis; it belongs to
the realo, and s subjectto the will, of asingle power, the poswer
of God, T Islam, Satan is oot a contestant with God; he s a
contestant against man, of rathker against the divine hall ol
man, And sinee man is g two-dimensional creature composee ol
Crod aniel ol clay, he has need of both elements. The religion and
idealogy that he needs 1o believe inand to lound his life upon
must fultill both kinds of need and pay both of them due
atterition, The tragedy is that history tells a dilferent le. His-
tory tells us that all societes and avilizations were oriented
exclusively either o the hereatter and renunciation of this
wobld, or to this world of dust. The avilization of China began
by being orented 1o thas world, by giving primacy to pleasure
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and beauty and striving to enjoy the gilts of nature 1o the full, as
the lile ol the Chinese aristocracy westilies, Then came Lao Tise,
bringing a religion exclusively ariented 1o (he hereafter, and
emphasizing the spiriual and other-wordly dimension of mar.
Indeed, he ted the Chinese so Far in cthat directian, that a people
who had lived purely for the sake of pleasure became monks,
grostics and mystres, He was sucoeeded by Confucius, whao
reotiented society toward this world and summaoned the Chi-
nese 1o the pleasures of worldly life, causing them to revert to
therr former preocou pations.

India, the Tand of rajas and legends, was oriented 1o the ather
warld by the teachings of the Vedas and the Buddha, devating
tsell o abstemicousness, monasticism and mysicism. T is for
this reason that India is now famous lor men sleeping on beds of
nails, or subsisting lor lorty davs onasingle date or almond, Tor
remaining behind the progress of civilizarion,

In Furope, ancient Rome devored ttsell to morder and
bloadshed, to establishing political mastery of the world,
accumulating all ihe wealth of Europe and Asia; it immersed
tsell in enjoyment and pleasure, in gladiator Fghis and the
like. Then came Jesus, who dicected society 1o concentrate on
the herealer, <o that Rome changed s arentation from plea-
sute and worldliness to asceticism and contemplation of the
heveualter, the ultimate resule ol this being the Middle Ages. The
medieval world was one of war and bloodshed and miliary
ascendance on the one hand; and one of monasieries, nunneries
amel retreats, an the other, Europe was delivered from this
orientation only by the Renaissance, which caused the pendy.
lum o swing i the other direction. Today we see that Euro-
pean civilization is so worldly in its orientation, and so
exclusively defines the purpose of man's life as pleasure and
enjoyment, that, as Professor Chandel has put i1, the life ol
contemporary man consists anly of making the wols of lile,
This is the idiocy of the contemporary philosaphy of man, the
resalt of o purpose-free wehnology, The whole meaning ol
civilization has been robbed of any ideal, and the waorld has
goneso Latin the direction of worldliness that icalmest seems as
il another Jesus were needed,
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As 1s apparent from the philosophy of man in Islam, he isa
two-dimensional being and needs, therefore, a religion which
will also be two-dimensional and exert its [orce i the two
different and opposing ditections that exist in man's spivit and
human society. Only then will man be able to maintain his
equilibrinm. The religion needed is Islam.

Why Islam?

In order 10 understand any religion, one st study s Ceod,
its Book, 115 Prophet, and the best individoals whom e has
nurtured and raised,

First, the God of Islam is a two-dimensional God. He has the
aspect of Yahwa, the god of the Jews, who interests himsell in
human society, in the affairs of this world, who s stern, severe
in punishunent, and ryrannical, and also the aspectof the god of
Jesus, who is compassionate, mercitul and torgiving. All of
these diving auributes can be found i the Cuar'an,

As tor the book of Islam, the Qur’an, 1t 15 a book that like the
Torah comains social, politcal and military provisions, even
mstructions lor the eonduct of warfare, the taking and setting
free of prisoners; that is interested in life, in building, in
prosperity, in siruggling against enemies and negative
elements: but 1 15 also a book that concerns itsell with the
relinemem of the soul, the piety of the spirit, and the ethical
unprovement of the individual,

The Prophet of Islam also possesses two contrasting aspects,
aspeets which would be contradictory in other men, but in him
have been joined inoa single spiri, For he was a man constantly
engaged 10 political siruggle against his enemics and the dis-
ruptive borees in society, concerned with building a new SOCiety
and a new crvilization in this world; and also a guide leading
men toa particular goal; that is, also a man of prayer, piety and
devotion,

And then three men rained by him—Alil, Abu Dharr and
Salman—were supreme examples of two-dimensional men.
They were both men of politics and batle, struggling for a
better lite and constantly present m cireles of discussion and
learning, and also men of piety and purity, not less than the
great monks and mystics of the East. Abu Dharr was a man of
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politics and picty; the refllections of Aba Dharr concernmg the
nature of God can serve as a key 1o the understanding of the
Curtan, Look ai all the Companions of the Propher; they were
all men of the sword, concerned with improving their society,
men of justice, and at the same nme, great men of thoughr and
feeling.

The conclusion 1 wish to draw is this: in Islam man is no
humbled belore God, for he is the pariner of God, His friend,
the bearer al His irust upoas earth, e engovs aflinaty witls God,
has bees instructed by Him, and seen all of God's angels {all
prostrate before him, Twoodimensional man, bearing the
burden of such responsibility, needs a religion thi transceneds
exclusive orientation to this world or the nexe, and permits him
to maintain a state of equilibrium. ltisonly such a religion that
enables man to [ullill his great responsibility.



Transleled fraom Islamshinasi, Vol f, ppo46-56

The World-View of Tauhid

Y WORLD-VIEW CONSISTS OF fanhid, Tawhid in the sense
Muf oneness of God is of course accepred by all monotheists,
But tawhid as a world-view in the sense I intend in my theary
means reearding the whole universe as a unity, instead of
dividing it into thas world and the hereafier, the nataral and the
supernatural, substance and ineaning, spirit and body. It means
regarding the whaole of existence asa single form, a single living
and conscious organism, possessing will, inelligence, tecling
and purpose. There are many people whao believe in faefrid, but
ortly as a religious-philosophical theory, meaning nothing bt
"o s one, not morve than one" But ake tawliid in the sense
ol a waorld-view, and 1 am convinead that lslamalsa intends it in
this sense. [ recard shork inoa similar fashion; it is a world-view
that regards the universe as a discordani assermblage Tull af
disunity, contradiction, and heterogeneity, possessing a variety
of independent and clashing poles, conflicting tendencies, var-
iegated  and  unconnected  desives, reckonings,  customs,
purposes and wills, Tawhid seesthe world as an empire; shirk as
a feadal systern,

The difference bevween my world-view and that of material-
it or naturalism lies in thas, that 1 regard the world asaliving
being, endowed with will and sell-awareness, percipient, and
having an ideal and a purpose. Existence is therefore a living
bring, possessing a single and harmonious order that is
endowed with life, will, sensation and purpose, just like a vast
and absolute man (man likewise resembles the world, but a
small, relative and defective world), To put it differently, if we
take a man endowed with awareness, creativity and purpose,
exemplary to the utmost degree in all of his aspects, and then

w2
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enlarge him to the utmost degree, we will have Before us the
world,

The relationship of man with God, of nature with metana-
ture, of nature with God {all of these are terms | use reluctantly),
is the same as thavof lehit with the lamp that emits e Toas also
the same as the relationship between an individual's awareness
of his limb and the limb itself: his perception is not separate
from his limb, nor s it alien w it but netcher is i part af the
limb, and still less, the limb isell, A the same time, the limb
itsell, without his consciousness of it, 1s a meaningless corpse.!
S it s that I do not believe in pantheism, polyihigism, trinitar-
tanism, or dualism, but anly in fawhid—monotheism, Tawhid
represents a particular view of the world thar demonsiraces a
universal unity in existence, a unity between thies separale
hypostases —God, nature, and man—hecawse the origin of all
three 1s the sames® All have the same dicection, the same will, the
same spirit, the same moton, and the same life,

In this world-view of rawhid, being is divided s two rela-
tive aspects: the unseen and the manilest, These two torms
cortespond i current usage (o the sensible and the suprasensi-
ble, or, more exactly, to that which lies beyond the scope of
examination, observation and experiment (amd hence knowl-
edge) and is hidden from our sense-perception, and that which
is manifest and observable, This does not represent a lorm of

b Haw profound, besutdul and clear ave the wards of Hazra Aln “God s
ouiside of things, bul nol in the sense of being alien (o then; and He s inside
Hidrgs, bt mot m the sense ol being idendeal with them. "

Irhardly necds sutang du [ doono mntend bere @ subsianial undey in cssence
and guuddity. Do not permat these philoscphical and cheological terms e e
vour braing simply expeed them from your mind, ForDam convineed that this s
the omly thing o do with this kind of apperenily insoluble phifosophical-
literary juoblern, My meaning in saying thae Geod, satoee amed man Bave the
same origin s that they aoe net remote from cach other, notalien w cach other,
el Hjlpl'.iﬂ‘ll o each CII'J'I-!!I.. and that na bowrmlary exises AN i hem 1'|'||'1_.' chiy
nt have each aseparate and independent direction. Ocher religions believe thee
Cronl exises 1na special, mewaphysical worlil of the gods, a higher world conas.
ing with the lawer world of nature and matter, They also teach thas the God al
TTHLn i5 sEparate and distine [vom he '[:,.r_s-d r_:E Fyai e "I'hm,. f-'n-c]. ihe wu:]d gl
man are all separate from #ach ather! We do not accept this separation
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dualism or bisection of being; it is a relative classification—
relative to man and his means of cognition, The division o
unseen and manifest is, in reality, an epistemalogical one, not
an ontelogical one. It is also a logical division, not only
accepled bur also applied by science.

The materialists believe in the primacy of matter as the
original and primordial substance of the physical world, and
regard energy as the product and the changing form of maner,
The energisis claim that on the conrary, energy is the primary
and eternal substance of the physical waorld, and that mateer is
the changed and compressed torm of energy, In opposition 1o
both groups, Finstein proclaimed that an experiment in a
darkened ronm proves that neither matter nor energy is the
primary and rrue source of the world of being. The two inter-
change with each other in such a way as w prove that they are
the alternating manifesiations of an invisible and unknowahble
vasence that sometimes shows iesell in the form of matter and
somnetimes in the form of energy. The only task of physics is 1o
examine these twin manifestations of (he one suprasensible
being.

I the world-view of rawhed, natmre, the manilest world, 1s
composed of a series of signs (aval) and novms (sunan ),

The use of the word “sign' (aya) o designare a natural
phenomenon bears profound meaning. The oceans and (rees,
night and day, carth and sun, carthguake and death, illness,
vicissitude, law, and cven man humself—all these are Usigns, "
Ar the same ome, sign’ and "God™ do not represent twao
separate and discordant hypostases, essences, realms, or poles,
“Sign'' has the sense of indication or manifestation, and (this in
turn ds synonymous with o term current today, not only in
prhysics but all the sciences concerned with the tangible world—
"phenomenon,” translated in Persian as padida o1 padidar, and
in Arabic as zalvivg, Phenomenaology, in its most general sense,
is hased on the recognition that absolute truth, the ground and
essence of the world, of natere and of mater, lies bevond ow
grasp. What 15 knowable and accessible w owr experience,
knowledge and sense-perceplion, is “appearance,” not 'he-
ing"”; it consists of the outer and sensible manifestations and
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traces of a primary, unseen and suprasensory reality, Physics,
chemistry and psvchology can examine, analvee and render
knowable these outer manilésiations and sensible indications
af the rue essence of the world and the soul. In short, scieace
deals with the signs, indications and manifestations of being,
because sensible nature is the amalgam of these signs and
mantilestations,

Among all the books of religion, science and philosophy, icis
only the Cur'an that designates all ihe ohjects, accidents and
processes ol naiure as signs,” Of course, in Islamic mysticism
as well as oriental pantheism, the material world has been
depicter] as a series of waves or bubbles on the tace of the vasi,
colorless and [ormless ocean that 15 God ar the true essence of
being. Ldealism and various religious and ethical philosophies
have also regarded material nature as a collection of lowly and
worthless shjects opposed 1o barh God and man. Bu the
Cur'an assigns positive scienific worth o the “signs™; 0 does
nar consider therh illusions, or veils over the face of (he tuth
O the contrary, they are indications pointing 1o the trutch, and
it 15 anly by means of contemplating them in a serious and
scientilic fashion that one can attain the trath, nol by denoring
them and thrusting them aside,

This manner of regarding the “signs’ or phenomena of 1
wirld is eloser to the approach of modern seienee than tothac ol
ancient mysticism. [t is not a question of the wahdat al-wuged
of the Sulis, bur a tawhid-i wufud, sciendilic and analyrical,
According 1o torbnd, multiplicity, pluralivy and contradiction
are unacceptable, whether in history, society or even in man.

Tawhid, then, 15 1w beanrerpreted in the sense of the unity af
nature with metanature, of man with naveee, of man with man,
of God with the world and with man, Tt depices all of these as
constituning a total, harmonious, living and sell-aware system !

! The Light Yerse (Charsan, 20351 illastraces this concepd ol being, since 11
demonstirates the 5.p|!1.i.'|| |-.’"|'_|I:|-::||'|5s|||i1 betwern Cooed ard e worlel agr ||||:£||1|q Iy
the weorlil-view af fewdid, The whicde of existence i ke g burning lomgs; thisis
nenber Moty of beieg” (wafedal @b-wiad) mor mualtipliciey of bBeing. b
fieeerd ol being,
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I have saul that the very structure of tawhid cannot accept
conttadiction or disharmony in the world. According 1o the
world-view of tawhid, theretore, there 1s no contradiction 1o all
of existenee: no contradiction between man and nawre, spirit
and body, this warld and the hereafter, matter and meaning.
Naor can fauhid accept legal, class, soclal, political, racal,
national, tervitorial, genetic or even economic contradictions,
for e implies a mode of looking upan all being as g unity,

Contradiction between nature and metanature, matter and
meaning, this world and the herealter, the sensible and ihe
suprascnisible, spinit and body, intellect and illumination,
science and religion, metaphvsics and nature, working tor men
and working for God, polives and religion, logic and love,
bread amd worship, piety and commitment, lite and ewernicy,
landlord amd peasant, ruler and roled, black and white, noble
arcd vile, clerey and laity, eastern and western, hlessed and
wiretched, Hghe and darkness, inherent virtue and inherent evil,
Creek and barbarian, Avab and non-Arab, Persian and non-
Persian, capitalist and proletarian, elite and mass, learned and
illiterate—all these forms of contradiction are reconcilable only
with the world-view ol shirk—dualism, trinitaranism or
polvtheism—bit not with tawhid—monotheism, It s for this
reason that the world-view of shirk has alwavs formed the basis
for sfatvk in society, with its discrimination among classes and
races, Beliel in a plurality of creators justfies and sancufies a
plurality of crearares, presenting it as something cternal and
everlasting.” Similarly, a beliel in contradiction among the
gods presents as natural and divine the contradictions existing
amone men, Fauhid, by contrast, which negates all forms of
shirk, regards all the particles, processes and phenomena o
existence ds being engaged in harmonious moverment toward a

T he term “Chovator” o podythesie celigions tmplics something diflerent
froamn the term U Lord " or " God, " Sometimes the gods ehemse lves are oeated by a
grear Creator, while leing an the same tme comrusted with power and auihoricy
OWET L CertaEn species or @ certain sector of the world anid homan e, They have
thiwes een worslupped by a certain elass or vace, amd (hoougbs thesr very mmuli-
pliciey, have jusalied vhick ameng mon
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single goal. Whaiever is not oriented 1o that goal is by delini-
o NEnexisient,

One further consequence of the world-view of tawhid is the
negation of the dependence of man on anv social lorce, and 1he
linking of him, in exclusivity and in all his dimensions, to the
consciousness and will that rule over being. The source of
suppuoat, erientation, beliel, and sucoor of every individual 1sa
single central point, a pivet around which revolve all the
motions of the cosmos, All beings move ina citele deseribed by
luminous radii equidistant from the center, which s the power-
lul source af all heing, the only will, the only consciousness, the
only power that exists and rules over the universe, The position
of s in this world is an objective embodiment of this truth, as
is, more obviously, his civcumambuolaton of the Ka'ha.

In the warld-view ol tawhid, mun Fears only one power_and is
answerable Before only one judge, He turns o anly one ot b,
and direces his hopes and desives 1o only one source, And the
corollary s than all else s false and poindess—all the diverse
and vanegated tendencies, sorivings, fears, desires and hopes of
man arc vain and [ruicless.

Tawhid bestows upon man independence and dignicy, Sub-
mission o i alone—the supreme normool all being—impels
mian o revolt against all lying powers, all (he homiliating
feteers of fear and of greed,



Transteted Jrom lamshinass, Mol |, pp. S6-68.

Anthropology: The Creation
of Man and the Contradiction of
God and 1blis, or Spirit and Clay

HE STORY OF ADAM and his creation in the Qur'an is the
Tmust profound and advanced expression of humanism
that exists. In this story, Adam represents the whole human
sprcies, the essence of the human race, man in his philosophical
senise, not in the biological sense. When the Qur'an speaks ol
man i the biological sense, i uses the language of the nataral
sclences, mentoning sperm, drops of clotted bload, fers, ete;
But when it comes o the creation of Adam, 115 language 1s
metaphorical and philesophical, Tull of meaning and symbol.
The creation of man, that is, the essence, sparitual destiny and
atiribates of the human race, as it appears in the story of Adam,
may be reduced w the following formula:

The spitit of Gaod + putrid clay = man

“Patrid clay' and the “spirit of God" are two symbols, or
mclications. It 1s ot that man has actually been fashioned of
putrid clay (hama’ masnun) or of the spirit of God; rather, the
first of the two terms refers 1o lowness, stagnation and absolute
passivity, and the second indicates an endless movement toward
perfection and infinite exaltation, “Spirit of God™ is the best
conceivable phrase for expressing this meaming,

The meaning of the Qur'anic statement that man is com-
pounded (rom the spirn of God and putnd clay is similar to the
assertion ol Pascal in his book Twe Infinites, that man is a
being mtermediate bevween vwo indinires: an infinacy of lowli-
sy and weakness, and an infinuy of greamness and glory, There

H
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is, however, a great dillerence between the words of Pascal and
the words of the Qur'an, even though they express the same
truth; it s the same ditference between Pascal and God!

The human situation, (o wse the terminology of cxistencial-
ism, or the primordial disposition of man (fitra)—=hoth terms
signilying the dual and contradictory nature of man—can be
deduced From the Qur'an as follows: man isa free and responsi-
ble will occupyving a station intermediate between two oppos-
ing poles—God and Sztan. The combination ol these (wo
opposites, the thesis and the antithesis, which exist both in
man's nature and in his fate, create moton in ham, a dialectic,
meluctable and evolutionary movement, and a constant strug-
gle between the two opposine poles in man's essence and in his
life,

The opposing, contradictory compound —Ged and Satan, or
spirit and clay—that comprises man makes him a dialectic
reality,!

God or the spirit of God, which represents absolute and
infinite purity, heauty, splendor, power, creativity, awareness,
vision, knowledge, love, mercy, will, [reedom, independence,
sowvereignty and eternivy, is present in man as a potentiality, an
attraction that draws himioward the summuir, o the glory ol the
heavens; as an ascension toward the sphere of God's sovereignty
and being nortured with the auributes and characteristics af

V1 am, ol cowrae, aware that ihe porng of apposies 15 impassible, asisalsa
the reselution of conradiciions. Bul these rules pertiin o Aristotelian logie,
farmmal and absiract logie, Dialectics, however, hias nothing ta do with absirac
I, ealy with clyective realines; 0 discusses not che emanion ol che i sl
intellecial ormes, Bui the ohjective motion of natural phenomena. 1o che world
el the mimd, it 05 gmpossible Tor o obieo 0 be hooand cold at the same dme, o
e be bath large and small Tnonacaee, however, this is ot only possible; b
actzally ebinina, The imiellect cannot conceive of 3 briog simualianesusly desd
and alive, becawse death and ife cancel each other sur, bu innamre deach and
Hile exist with each ouber socd wielan e b athers they are (he (wesides ol asingle
e, A tres, an animal, 3 man, a sacial svarem, love, moeernal enderness —
whale all these are living and developing, they are abso proparing their own eld
age and death. Hazen Al said " The breaths o man takes are also the sivps by
which he advances towaid deaiky " The bresth of Life tsell ma prrsage s tovwrd
ij‘il‘ll'l.
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Crod, as far as knowledge will reach, Aware of all the secrets of
nature, man hecomes a power enjoving kingship over the
world: in front of him there bow down in submission all mate-
rial and spiritual forces, carth and heaven, the sun and the
moon, amd even God's angels, including the highest among
them, Man is thus @ creature and a creator, a servant and a
masier; hie s a conscious, seeing, creative, decisive, knowing,
wise, purposelul, pure and exalted will, the bearer of God's
trust and His viceregent on earth, an eternal creatare of
paradise.

How and why 1s this so? Hall of man is the spirvit of Gad; this
is the thesas, the grven, the lundament, that enables him o (v in
ascension wward the abselute, loward God and divine charac-
ter, that impels him w motion, There is, however, a powerful
Lactor opposed o the Diest, which summons and drags him
o 1o stagnation, solidity, immobility, deadh, lowliness and
ugliness. Uhen man, who has a divine spitit which lows pow-
erfully and twmultuously as a Nood, which broadens and
pemoves all obstacles in s path, causing verdure, gardens and
Nelds 1o grow in s wake, belore finally veaching the limpid
waters of the ocean ol siernity—ihen man will become the
stagrnant pooals lell behind by a Mood. He will be unable to
move; he will become sill and hard and finally shauer, like the
patier's sherds thar cover the ground, blocking springs and
stilline seeds. Nathing will grow [rom him: he will remain
motionless and become a swamp instead of a field, a Tagoon
instead af an ocean; he will be stagnation instead of movement;
death, instead of life; putid elay, instead of the spirit of God—
mud and sediment, The Bactor that brings all this about s the
antitlesis, that which negates and contradicts the thesis, what
tmpels man in a direction opposed o the thesis,

From the cenmbination of these two apposites, siruggle and
motion arise, 35 @ result of which o perfecting synthesis comes
into heing,

The distance between the spirit GF God and puerid elay is the
distancy beoween two infinices; and man is a Chesitaton,” a
pendulum between them, a free will faced with a weighty and
diflicult choice—the choiee ol the spirit, the spirit of God,
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while contained within putrid clay and buricd benearh mod
and sediment.

In one dircction lies the highost of the high—perfection,
beauty, wruth, power, awareness, abhsolute and infinite will—
higher and greater than anything that might be imagined,
beyond all that is lowly, banal, contemptible, commaonplace,
and petty—rthis is the herealter, v the ather direction lies the
lowest of the low—defect, ugliness, falsity, weakness, igno-
rance, absolute bondage, an infinite decline—viler, uglier and
more egoistic than anything that might be imagined—this is
this world,

And in fact we see that men known to us have risen so far in
brilliance of spirit, splendor, beauty, awareness, virtie, purity,
courage, laith and generosity, and integnity of characier, tha
they leave us amared. No being matersal or immarterial, angel or
jinn, has the capacity lor similar growth, Auihe same tme, we
see other men who in their vileness, impurity, weakness, ugli-
ness, cowardice and criminality have descended lower than any
beast, microbe or demon. Man may attain the infinie inovile
ness, ugliness and evil just as hedoes in pevfection, nobility and
beauty. One extremity of man touches God: the other, the devil.
Man is situated between two absolute possibilities, each situ-
ated at twoextremities, Heisa highway leading from “minus to
the power ol infinity" to “plus o the power of infinity.” Facing
him, traced out acrass the plun of being, isa highway léading
from ananfinitely vile minus 1o aninfiniely exalted plus. He js
d free and responsible will: he is both o will ohliged ooeloose
and the whbjece of his own will and choice. To use the terminal-
gy of Brahmanism, he is the way, the waytarer and the wavlar-
ing. He 15 engaged in a constan migration from his self of clay
o his divine self,

Man, this compound of apposites, s a dialectical being, a
binary miracle of God.? In his essence and lifesdestiny, he 1s an

e dualivy of Caod and Sacan in Isdam as ot e sime 25 vhe dualioy of God
aned Saran (the “hright feevan and the dack Fuevin ) duabisie religioms suich
asg fovoasiriamesm and Manicheism. Further, ic i non i any way oppeosed 1o
tavfied, In Dslam, there is no guistion of o contradicd on or dualisec warkare in
the world between Ahoramazda and Alwieman. The votradiciion exists only in
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“infinite direction,” either wward clay or wward God.* But
apart from this, in actuality man is, of course, precisely what we
see in ourselves, what is examined and made known by science.

The Qur'an, maoreover, repeatedly discusses the creation and
composition of man in scientific, not philosophical, terms. No
element of the divine essence exists in him, nor can it exist in
him. God exists in man as a potentiality, a possibility, a direc-
tion i which man can strive loward God, absolute essence and
intinite perfection. The profound verse “Truly we are God's
amdd 1o Flim we shall return' (23:60), T do not understand as
referving o death and the tomb, as do the commentaries com-
monly in use, These commentarics imply that only when we
head [or the tomb does God ke possession of us, when His
servants come and remove us [rom this world that s supposedly
our property. Nor do [ understand it like the pantheists, who
interpret it in the sense of man becoming merged in the objec-
tive essenee of God, likea bubble which, bursting, 15 reabsorbed
into the ocean; his self fades away and he becomes immorial in
God. Theverse does not use the word feh: (“in Him™'); i1 uses the
word Havde (e 1im" ) That s, we return fo God, not in Ceod;
the verse is proposing an orientation of man toward infinire
perlection.

On account of his dualistic and contradictory nature, man,
this dialectical phenomenon, is compelled o be always in
marion. His own sell 1s the stage tor a battle between two forces
that results 1n @ continuous evalution toward perfection.

mian. Satan is ot the aonithesis of Allah; he s His imporent and sabmissive
CEERLITE, Permiied by Caond (o engiage in enumaty wiih man [ odler wrds, Satan
has o inlepengoni peswer of hamsell, He is the antithesis of the divine halfol
man, and the struggle benween light and darkoess, Allah and b, plays isell
crnt in the werld ol men, m societies and individuzals: ihe combinaion Allah-
Ehlis yiedels vam s s resule. The world of namre is the andisguoed realm of
Crod's absolute sovereigniv: it s all Hight, goodness and brauy. The contradie:
vion ol goad and evil does ot exist there, and Ahrimin counts Bar nothing,

P There exists a certain apparent sumilarity bepween some of oy cxFcssions
amil rerrmenodogy and the words used by the Sufis, the Iridian and Platonic sages,
and certain of the Ilamic theologians .. What 1have 1o say, hawever, should
moal b cambused with their view L L

.
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This movernent is from clay woward God, but where i1s God?
God 15 1n mirniey, Man, then, can never atiain a linal resing
place and ke up reswdence in God, The distance between clay
and God is the distance thar man wavels in his search for
perfection; but he ravels unceasingly, i ascent and upward
sttiving to Him Who s infinne, anbounded and anlimied,
Thus the movernent of man s from infinie lowliness toward
infinite exaliation, and the destination is God, the spieit af
Cod, eternity; it 15 impossible for him ever (o siop!

How disgracelul, then, are all Oxed standards. Who can ever
(i astandard? Man is g “chorce,” o struggle, a canstant becom-
ing, He ds an inlinite migration, a migration withio himsell,
from clay to God; he 152 migtant within his own soul,

The path thar has been laad down trom clav o God s called
“religion.” Now we all know that religion (sedhfad) means
path, not aim; it 15 a road, a means,* All the mislorianes that are
observable in religious socieries arise lrom the tact chat religion
has changed its spintand dircction; 11s role has changed so thai
religion has becomme an aim in itsel L IDyvau taen the road imoan
aim or destination—wark an it adoroa, even worship it gener-
ation alter generation for hundreds of vears, love itand become
infatuated with it so that every time its name s mentioned o
vour cye glimpses 1t vou burst inte tears; 0 you go 1o war with
anyone who looks askanee an i, spenad o]l vour time and money
on decorating, repairing and leveling i, mever leave i lorevena
roinuie o go in pursult of your worldly alfairs, consian by walk
on it talk about i, and rab dis dust inio your eves as 1 0 were
some cure—if you do all of this, generation alter geneiun, bin
hundreds of vears, what will vou become? You will become lost!
Yes, this straight, irue and correct road will deflect you and hold
vou back brom your aim and destination. And o be lost in this
fushion alter having [ound the road s worse than never 1o have
found the road in the first place,

Yo have heard that this troe, srraight pach, this smooth and
sacred highway, has led thousands of men 1o thenr destination.

{ Theword madkfab s used in Persian iomean Vreligion' as wellas sabonl
of thowghn," ws rustomary meaning in Arshic, (Ta)
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But vou it has deiained for a whole lifetime, so thatin effect vou
have become like those who have chasen the wrong path which
leads them astray and into misguidance.

Why? Because you have made the path a place of recreation;
you have turned the highway into some sort of sacred park or
clubhouse. Look at the Shi'a. In their belief, the Imam is a
person who leads and guides them. Buit he has become [or them,
in cffect, a sacred and invisible essence, a suprahuman entity 1o
be praised and loved and worshipped and extolled, but nathing
clsel Religion as a whole, the principles and ordinances of the
law, the personages lmportant in religion—they have all
become aims in themselves, and are no longer capable of direct-
ing you to the rue dim and destination, Now prayer isameans;
the Qur'an describes it as a means lor preventing abomination
and evil. But now the words and mations of prayer have become
encls in themselves, so that while our knowledge al praver has
become more complex, more sensilive, more technical, the
actual effectiveness of our prayer has decreased,

[nmy view, it s not lortuiows that all the names and expres-
sions used in the vocabulary of Islam to designate the different
aspects and dimensions ol religion have the meaning of road,
Ihe word din (religion) isell has the meaning of road, in
addition to the other significances that have been proposed Bor
i, such as sacred wisdom and so forth. Other terms also have the
same meaning:  silk: a narrow mountain path; share'al the
path leading down toa river, énabling the thirsty to take water;
tariga: a broad path or road leading from one town o another
of one land e another; madhhab: a highway; sivals a road
leading toa place of worship; wwnia: a group ol people mov-
ing towatd a common destination under a single leader and
dAlomg o single road.

Religion is, therefore, a road or a path, leading lrom clay o
God and convevineg man from vileness, stagnation and igno-
rance, from the lowly lile af clay and satanic character, woward
exaltation, motion, vision, the life of the spirit and divine
character, I it suceeeds in doing so, then it is religion m truth,
But il it does not, then either vou have chosen the wrong path,
or vou are making wreone use of the nght path. In either case,
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the result will be the same, We see there is no difference here
between Muslim and non-Muslim: neither of them atains the
goal of the parh,

Herve someone might say, “"Non-Muslims are in fact betier
situated than Muslims in today's world.” This is true, Tf some-
bely advances with determination onan incorrect prath, he mav
attain his goul more quickly than somebody whe does not know
hiow ta make carrect use of the right path. H somebody chaosesa
roundabout, twisting road but walks swiftly along it, he will
sooner or later reach his goal. As for the peaple who are sup-
posedly on the right path, either they are nat walking correct Iy
o they are shullling alomg. Maybe they are even sitting down
and discussing the merits of the roml) Or mayhe they are simply
walking around n cireles, gazing admirvingly on thomselves;
this is an even worse possibiline. There are 5 thousand and one
proots for the correctness and the truth of the paith they have
chosen, and o thowsand and one examples al men before them
wha have traversed this path and ateained the destination, But
despite all these signs and procds, all thas cortatnny and assur-
ance, they have no awareness of their backwardness, no sell-
doubt, no concern 1o do something in order 1o change
themselves, 1o see whoere the faaly Bies. Thus i ds tha the
worshippers of cows have ompaced the warshippers of God,
and our pious believers are not even aware of it

The totality of elements that emerge from the stary of Adam
it the Qur'an fora comprehensive definition of Adam are, then,
the following: man isa theomorphic being in exile, the comibi-
naton of two opposites, a dialectical phenomenon compeosed
of the opposition “God-Satan'" or “spivicelay.” He is a free
will, capable of lashioning his own destiny, responsible, com-
mitted; he aceepts the unique trust of God, and receives the
prostration of the angels; he is God's viceregent on carth, bus
also a rebel against Flim; he eats the forbidden fruit of vision:
and he is expelled from the garden and banished 1o this wease-
land of nature, with the three aspects of love (= Evel, intellen
(= Sawan), and rebellion {= the forbidden [raiy, He s eom-
mantded o create a human paradise in nature, his place of exile.
He is in constant struggle within himsell, striving to rise from
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clay 1o Gad, o aseend, so that this animal made of mud and
sediment can take on Lthe characteristics of Godl



Transfoted from Islamshinasi, Fol §, fop, 6545,

The Philosophy of History:
Cain and Abel

ACCUI{DENG TO THE ISLAMIC school of thought, the philoso-
phy of history is based on a certain kind of historical
determinism. History represents an unbroken flow af events
that, like man himself, is dominated by a dialectical contradic-
tion, a constant warfare between two hostile and conrradictory
elements that began with the creation of humanity and has been
waged at all places and atall tumes, and the sum total of which
constitutes history. History is the movement of the huiman
species along the course laid down by time, and the human
species itsell is a microcosm, representing the mast perfect
expression of being, the most evident manitestation of ereation,
In it mature attaing (o awarencss of sell, and it maves loward
perlection as man himself advances—nature, living, conscious
and aware.

To putitdiflerently, man i1s a manifestation of God's will, the
absolute will and consciousness of all being, and man, accord-
ing e anthropology, is the representative of God in the world,
His viceregent upon earth, The history of man, which consists
of the record of man's becoming and the formation of his
essence, cannot therelore be accidental, something fashioned by
events, the plaything of adventurers, banal, vain, aimless, pur-
poseless and meaningless.

History is without doubt a reality, just like the other realities
in the world, It began at a certain point, and must inevitably
end at a certain point. It must have anatm and a direciion.

Where did it begin? Like man himself, with the beginningof
the contradiction!

7
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In our discussion of anthropology, we have seem thal man isa
compound of clay and divine spirig this is apparent from the
story of Adam. The story of Adam is also the stary of man, man
in the real and philosophical meaning of the word. Man begins
with the struggle between spirit and clay, God and Satan,
within Adam. But where does history begin? What 15 its point of
departure? The struggle between Cain and Abel,!

The sons of Adam were hoth men, human and natural, but
they were ai war with cach other. One killed the ather, and the
history of humanity began. The war of Adam was a subjective,
inner one that took place within his own essence (or the human
race as a whole), but the war between his (wo sons was an
ohjective ane that took place in outer life. The story of Gain and
Abel s therefore the source for our philosophy of history, just as
that of Adam 15 the source lor our philosophy of man, The war
between Cainand Abel is the war between two opposing fronts
that have existed throughout history, in the form of a historeal
dialectic. History, therefore, like man himself, consisis of a
dialectical process. The contradiction begins with the killing of
Abel by Cain. Now Abel, in my opinion, represents the age of a
pasturc-based economy, of the primitive socialism thar pre-
ceded ownership, and Cain represents the system of agriculture,
and individual or monopoly ownership. Thereafter a perman-
ent war began so that the whele of history became the stage fora
strugirle between the party of Cain the killer, and Abel, his
victim, or, in other words, the ruler and the ruled. Abel the
pastaralist was killed by Coin the landowner; the period of
connmon ownership of the sources of production—the age of

Uhnahis and the following section, Shari'an is basing his theories nonanly on
the elliptic narrative of the Quran (5:30-34), which does nol even mention the
names ol Adam's sons, but also onothe raditons that sprang upainamplilica-
o and explana o of the Char'am e accound. Tiis sad that boih Abel and Cain
had twin ststers, and Adam decided that esch should pearey the other's twin
siseer. Bun Caen regarded his own owin sister as more beautiful chan Abel'sand
therefors determined 1o marry her, ol shrinking even feom the murder of Dis
brother in order to gain his wish, Some wrilers, viewing this primordial incest
with repugnance, bave suggesicd that the iwo brothers' brides were jinn, not
human, See Tabart, Taridhal-Busad wa-Omam, 1 pp T3 06 Tha'alili, Qises
al:dnbiya, pp. 3457 (Tr)
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pastoralism, hunting and lishineg—the spirit of brotherhood
and true faith, came 1o an end and was replaced by the age of
agriculture and the establishment of the sysiem of private
ownership, together with religiows tckery and transeression
agrainst the rights of others, Abel disappearcd, and Camn came to
the forcfront ol history, and there he soll Tives,

I have deduced the loregoing from the fact that when Adam
proposes o bis sons that they should sach offer a sacrifice 1o
God in order o resolve their dispute—Camn having fallen in
lowe with the beautilul betrothed of his brather—Cain places a
handiul of withered yvellow corn on the alvar, while Abel brings
a young and valuable red-haired camel, T have therelore considl-
ered the laner as representative of pastoralism and the lormer as
representialive ol agriculiure. Fhstory tells us that in the age of
pastoralism, which was also the age of lishing and hunting,
niture was the souree of all producuon (and in the sty the
caunel vepresents this system ol production: Foresls, seas,
deserts and rivers—these resources were al the disposal ol the
whale wibe, and the wols af production were mostly men's
hands and arms, IF in addition 1o these they had o few simple
toals, they were abyecrs anyone could make and own.

Monopolistic or individual ownership of the sources of pro-
duction {water and land) ar (he wools af produdciion (cows,
plows, ete.) did nat exist, Evervihing was equally at the disposal
of evervone, The spirit and the norms of sociely, prblernal
respect, steadbasiness in fullilling moral oblieations, absolute
and invialahle shedience o the limatons of colleciive Lile,
innate prrity and sincerivy ol the religious conscienes, 3 pacilic
sprrit of love and forebearance—these were among the moral
characteristies of man in that sysiem of production. and we may
take Abel as representative of them,

When man made the acquaintance of agriculiure, his lile,
society and whole make-up became exposcd 10 profound
revalution, which,in my view, constitutes the greatest revelu-
tiom in history, It wasa revolution that frrocuced a new man, a
powerful and evil man, as well as the age ol covilizaion and
discrimination,
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The agricultural system resulied in arestricting of the sources
of production present in nature. 1t brought about the emer-
gence of advanced wols of production, complex relanons of
production; and sinee arable land, unlike torests and seas, could
not be freely at the disposition of all, the need appeared [or the
tirst time in human life for men (0 arrogate part of nature o
ther own selves and deprive others of it—in g word, private
ownership,

Belore this, the individual had not existed in human society;
the trihe itsell was the individual. But now, with the coming of
agriculture, that unitary society, where all men were like the
brothers in a single househaold, was divided. The first day thata
piece af land that had been owned in commaon was taken from
nature and became the exclusive right of one person to the
exclusion of all athers, no law yet existed ender the name of
law, religion or inheritance; i1 was purely a matter of force, The
strength of the more powerlul members of the tribe in the
system of pastoral ownership had served to protect the tribe and
to increase its soclal prestige, or its sustenance from hunting
and fishing; it fulfilled both of these functions for the sake of the
tribe. But now it became the sole source for the determination of
“rights,” the measure of private consumption, and the primary
factor in the acquisition of private ownership. At this critical
point in history, the exact opposite of Marx's theory applies; it
15 not ownership that is a factor in the acquisition of power, but
the converse. Power and cocrcion were the factor than first
bestowed ownership on the individual, Power brought abow
private ownership, and then in turn, private ownership be-
stowed permanence on power and strengthened i by making i
something legal and narural.

Private ownership hisected the unitary society. When acqgui-
sition and private possession became the norm, nobody was
willing to content himsell abstemiously with the amount he
genuinely needed. [n any event, it was leftwoevery individual to
determine the extent of his need, People therefore ceased the
practice of acquiring property when they were obliged wo rather
than when they wished 1o, By contrast, under the previous
system, the system ol Abel or of collective nwnership, men had
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engaged in huntng and (ishing only o the extent of their
needs. Nature, free and generous, was always an their disposal.
Labor was merely o means lor the satisfuction of need, and
whoever was more skilled in production gained more. But now
the open and abundant spread of nature—iis lorests and seas—
had been lelt behind and men crowded around the poverty.
stricken and pitiable meal offered them by il lagee aned land, Tn
groed and dcooisitiveness they began to struggle with ecach
aothor, In this now form ol soeial life, the eagles and the
vultures—ihe ceoows, in the story ol Cain—broke the wings of
the weaker birds and deove them away, Proviowsly, sociery had
been like a [lock of migratory bieds, moving acrass desers and
down river banks and the shoves of the oceans i harmony and
unison. But now tor the sake af the carmon ol privite property
and the desire of monopoly, the bards, full of savage hawed for
each other, were pecking and clawing at each ather,

Finallv, the human family that had been overflowing with
[reedom, peace, ranguillity and vitality, became nansformed
inta o warting and contradicoory camps. On ane side was a
minarity that possessed land in escess o necd and an exeess of
its ability 1o work it and that therelore needed the labor of
athers, O the ather side was o majority that, on the conerary,
possessed only hunger amd the abalioy woowork, but bead neher
land nor wols. Under the new sacial syseem, the fae ol the
maerity was clear —slavery. The class now subjected o slavery
had nothing—no land, no water, ne honor, no ancestry, no
marality, no digniy, no thought, noar, nolearning, novalue,
Tiik I']ghl!‘j. L1 1#] H'I.I.lll.I [pI8] 5[_]”'“. T TIH"HI'IIII!'{, T} L"ll'l”.'“l(][l—lrl
short, nothing in this waorld or the next.

For all these things of which they were deprived depended on
Ll anel the sodl, om the froiis then arebards and felds vielded.
These things were therefore the monopaly of the olass tha
possessed the sourees ol praduciion, not only maerial but also
nen-mnateril, The class that digd not perform mendal tasks had
the apportunity and capital needed o engige i education and
the cultvation ol abstract culiare, Titeraware, science and the
arts. The twa apposingg classes vsed 1o live ina unilorm sociery,
anmmated by & single spirit, a single senoment, a single concept
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of honor and dignity—that of the oibe, They wsed to venture
tgether into the forest empuy-handed, and out o the ocean.
The riches of natre, like the air surrounding them which they
inhaled together, or like the landscapes encompassing them
which they beheld together, were at the disposal of bath of
thern, at the disposal of the wibe, They were equal with each
other, and therelore they were brothers. They were bhoth sons of
Adam, and Adam was Ivom clay, Now, becanse of the carrion of
property, they had drawn apart and were lacing each other in
hostilivy, and enmity prevatled berween them, The ties of kin-
ship had been replaced by the bonds of servitude; equality had
been sacrified to discrimination, and bratherhood, w fratricide.
Kelizion had became @ means of deception and the acquisition
of material heneli, and nothing clse, The spivit of humanity,
conciliatoriness, and compassion, gave way 1o the spirit of
hated, rivaley, the worship of wealth, acquisitiveness, desine
for monopaly, deceplion, coercion, oppression, sell-warship,
cruelly, murderousness, transgression, the desore lor demina-
tion, the claim ol supeviovity, the creation of privilege, the
despising ol men, the killing of the weak, the trmmpling under-
foor of evervthing and evervone {or the sake of property, the
Killing of hroahers, the woriuring of Fabers, and even the deceiv-
ing ol God.

We can thus attain a profound understanding of the contra-
diction between the two tvpes—Abel, the man of taith, pracea-
ble and self-sacrificing, and Cain, the worshipper of passions,
the transgressor, the Irawicide—by means of psychological
analbysis ard on the basis oFa scientlicand socioloical exami-
nation ol their covironment, their occupations and their class.
We know that they had in commeoen thenr race, their father and
mother, their upbringing and family, their environment and
religion. In that original envitonment, we assame that human
sowciety huad not ver been Tully formed, and that diflerent intellec-
tual enviranments, varving cultaral atmospheres and social
groups had not yver come into being, We cannot therelore say
that each of the two brothers was subject 1o the influence of
dilfering religious or educatenal factors, at least not o the
extent thal they should have grown up as exact apposities, each
symbolizing a ceriain type.
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Both scientilic and logical method demand that when twe
phenomena, though similar in every respeet, develog in differ-
ing or apposing directions, we should draw ips o list of all the
causes, factors and conditions that alfec each of them, We will
then beable to delete all that they hold in common and arvive at
the [actor or factors thatare in opposition or contradicolion, The
cnly facior that differentiates the two brathers from cach other
in the story consisis of their different occupations. These dilfer-
ing norupations set the two brothers ina particular economic
and social position; they have contradictory 1ypes of work,
structures of produciion, and sconomic SYSLems

Our theory s clearly supported by the exuct correspondence,
o the one band, beoween the ype of Abel and the ¢lass psvehol -
ogy and the social behaviow ol man in dee peciod of primitve
socialism, of [ree pastoral hunting and fshing coonomy; and
on the other hand, between the type of Caim and the secial amd
class characteristics of man in the period of class sociewy, the
system of slavery and master psychology.

Now the commentators an the Qure'an and other religious
scholbars have said in explanation of the narrative concerning
Cain and Abel that the purpose for 15 vevelatan was the con-
demmation of murder. But this s very superficial and oversim-
phifies the matcer. Even il my theory 1s not eorrect, the narraive
of the two brothers cannot be as slight in meaning and purpose
ad they hold it o be, The Abralimic religions, espectally Tslam,
depict this story as the first great event that occurs on the
thresheld of human Hife in this world. T noceredible chan dhen
only purpose in so deing should be the mere condemnation ol
murder. Whatever may be the underlying sense of (e narmative,
it 1s surely fur more than a simple ethical wle, vielding (he
conclusion, U1t has thus become clear to us now that murder is
an evil deed, so we muost ry never to comemid thies shameful et
Let us avond doing i, particulacly 1o our brothers!”

In my opinion, the muorder of Abel ar the hands of Camn
TCPrESeNEs i grred| L[Evt]ﬂpn‘l{:h Loasudden swerve myihe course ol
history, the most imporant event 1o have accarred inall human
life, Tt inwrprees and explains that event inoaomost profound
fashion—scientilically, sociologically, and with reference 1o
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class. The story concerns the end of primitve communism, the
disappearance of man'soriginal system of equality and brother-
hood, expressed in the hunting and fishing system of producty-
iy (eguated with Abel), and its replacement by agriculiural
production, the creation of private ownership, the formation of
the first class society, the system of discrimination and exploita-
tion, the worship of wealth and lack of rue faith, the beginning
of enmity, rivalry, greed, plunder, slavery and frairicide
tequated with Cain). The death of Abel and the survival of Cain
are objective, historical realities, and the fact thar henceforith
religion, lile, ecanomy, government and the fate of men were all
ini the haneds of Cain represents a realistic, critical and progres-
sive analysis of what happened. Similarly, the tace that Abel
died without issue and mankind today consists of the heirs of
Cain? also means that the sociewy, government, religion, eihics,
world-view and conduct of Cain have become universal, sothat
rhe disequilibrium and instability of thought and morality that
prevail in every society and every age derive [rom this fact,

The story of Cam and Abel depicts the first dav in the life of
the sons af Adam on this eanth (their marriage with their
sisters)® as being identical with the beginning of contradiction,
conllice and ultimately wurfare and fratricide. This confirms
the scientific fact that life, sociely and hisiory are based on
cantradiction and strugele, and that cantrary to the belict of the
idealists, the fundamental factors inall three are economics and
sexuality, which come to predominate over religious faith,
brotherly ties, truth and morality.

The source of the conilict between Cain and Abel was the
following, Cain preferred the sister who had been betrothed to
Abel 1o his own fancee. He insisted on having her, and
demanded the betrothal that had been concluded with Adam’s
approval be annulled. The two brathers went before Adam,
whe then proposed 1o them that they each affer a sacrifice.
Whcever had his sacrifice accepled should have the sister, and

©We mean Beirsan o typelogics] sense, not a genealogaeal one,

U Centain pious belivvers have mvenied vartous devices for legitimizing the
marriages of Cain and Abel in order to lree mankind of the blemish of bastandy,
Haowever, it is a little lae for that! (See our sarlier loomoie on p, 98, 1)
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the loser should accepr the resule. Cain teied trickery, brought
his wriekery 1o bear and broushi some withered corn as his
sacrilice; partorally, it was not aceepted. (See how Cam always
practices treachery whenever he feels the need, even toward
God! Every representiive of the “syseem of Cain'' behaves in
the same way,) Again Cain resorted 1o trickery, and prelerring
his own passions 0 God's word, he vilely shinghigered Abel
{whoo although he was nat the original complaimant and
desired nothing of Cain, had offered CGod his best camel, lis
most precious possession, 4 sacrifies which was ol ourse
accepted),

The dialogue thar takes place between them at the tme of
Abel's death is also instructive. Cam threatens him wich deith,
but Abel replies softly, kindly aradl submissively, "B Twill not
raise my hand against you,”

The sociery and svstem represented by Abel were thus
subilued by the ageressive and acquisitive system of Gain, with-
out there being any resistarnee of lered,

When considering the story of Cain and Abel, Twondered ar
{irst whether the question of sexuabity might not be depicied in
itas a stranger and more primary lactor than economicy, Might
nat Freadianism be correct in this case? 'The firs word utiered
in the conflict was, afterall, “woman,” just as evervthing began
with Eve m the case ol thewr [ather,

But il wethinkalitele more deeply, we see that matters are no
thisstmple, Teis erue chan che fivs souroe of the conflicnis Cam's
attraction o the betrathed of Abel; so far, Fread would appear
o be vight. But were Freud to aceepa than anether cause, or serol
cavses and factors, existed prior o sexuality —which heregards
s the primary cause—he woold have 1o agree that che story
cannol be analyzed in the sense ol primacy of the sexual factor,
For hefore the question of sexuality arises, this question oo
mist be considered: s e that Cain begins the dispute with
his Brather on acoount of his ataciion o his betrothed, bo
why does Carn of the two brathers display this oy pe of hehavior?
For considering the imporian faen thi both brathers had a sim-
thar heredity and envitamment, they ought 1o have conducted
themselves in an identical manner, both showing the same
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determination and steadlasiness.? Then again, even if it be
scicntifically possible that under identical conditions, anly one
of the two brothers should manifest such conduct, why was that
ome Cain? Thereis also this thivd poind, that the general conclu-
sion o be drawn lrom the text of the story and the dialogue
between the two brothers and their respective forms of behaviar,
as well as the view of the narrator of the slory—this being the
Quran, and alse the Christian and more particularly Jewish
texts, noi 10 mention books of exegesis, history and Islamic
lore—the conclusion 1o be drawn lrarm all of these is that Abel is
presented as the tvpe of good and Cain as the type of evil. T use
the word “type’ and not “character,” for the latter would imply
that Cam possessed only evil characteristics such as lust and
matertalism, and that Abel possessed only good characteristics
such as religiosiy and sensitivity. No, one of them is the com-
plete manifestation of an evil man, and the other ol 4 good man.
I have therefore reached the conclusion char Abel is 2 man of
sound disposivion; an inhuman and unbalanced social syseem,
form of work and economic life have not alienated, distigured,
perverted ar polluted him; they have nos made of hum a cnppled
and delective heing, one of the “fractured,” 10 use the cxpres-
sion of Marcuse, polluted and laden with complexes, Au the
same time thar he is filled with love for has Tacher, alfecuon for lei
|

his brother, heliel in God and steadlasimess for the sake of [
justice, and does not display the same passionate insistence as
hits brother on the fullillment of his sexual appetites, he is not
neutral and insensitive o the face of beaury. For throughout the
various tribulations to which Catn subjects him—even threat-
ening him with death on several occasions—=he did not say even :
once, in pious absiention: *'Here, brother, Trenounce her. She's ‘

=

not worth arguing over; take her, she's yours,” .

Abel was a man, a “son ol Adam,” neither more nor less. Al
the texts that relate this story present him in this hghe The |
reason lor this, in my epmion, s that he lived in a society |

' Fa exammple, it is not possible o say that they were both brothers, but ooe
studivd i Qum while the ather studied i Paris, one tead Blamic perodicals
and the acher, (rivolous magazmes! Or that one of them had o sapyeda for o
mathes .u:|'||'| ||:|¢t |',t|,'|||_"|. i .‘iwl'dul

b
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without contradicuon and discrimination: his work was [ree
and unfettered—"He was neither mounted on a camel, nor
laden like a donkey; neither a master of slaves, nor servant toa
king."s He was merely a man. In a society where all enjoy
eqpually and possess in commaon all the bounties of life, all the
material and spiritual resources of society, all will necessarily
be equal and brothers, and the spirit of salubrity, beauty, kind-
ness, purity, sineerity, love and gpoodness will be culivaied.

Cain is not inherently evil, His essence is the same as that of
Abel, and nobody is inberently evil, lor the essence of evervone
15 the same as the essence of Adam. What makes Cain evil isan
anti-human social system, a class society, a resime of privale
ownership that cultivales slavery and mastery and lurns men
into wolves, [oxes or sheep, It is a serting where hostility, vi-
valry, cruelty and venality flourish: homliation and lordship
—the hunger of some and the glutnony of others, greed, opu-
lence and decepuion; a seving where the philosophy of life is
lounded on plundering, exploiiation, enslavement, consum-
ing and abusing, lying and fAattering! where life consists of
oppressing ot being oppressed, of sellishness, aristocratic arro-
gance, hoarding, thievery and ostentation; where homan rela-
tions are based on the giving and receiving of blows, on
exploiting or being exploited; where human philosophy con-
sists ol maximum enjoyment, maximum wealith, maximum
lust, and maximum coercion; where all things revolve around
eeoism and the sacrifice of all things o the cgo,a vile, crude and
AVATICIONS eE,

It is all this that makes of Cain—the brother of good, kind,
pure Abel; the immediate son of Adam—a creatre ready 1o lie,
Lo commit treachery, to drag his faith into the mud with a quier
conscience, and ultimately to behead his brother, all for the sake
ol his sexual inclinations—nol even some rrazed and powertul
infatuation, bul siraightforward and transient lust! No, Mr
Freud, he does all of these things not because his sexual
instincts are stronger than those of others, but because (and this
is quite simple) human virtues have srown excesdingly weak in
him, weaker even than some {eeble expression of luse. I what

* A e gquoted Trom the Cluliddan of Sa'di (Tw )
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Freud sand were true, and the sexual fFactor were so strong in him
that he would do anvihing w atain the object of his desire, then
he would have been the one w offer up a precious red-haired
carmel at the aliar, not Abel! IF what Fread satd were true, we
would see Cain running out inte the fields and burning all his
crops as soon as his father made the sugeestion.

Wesce, on the contrary, thatall Cainis ready wodo in order 1o
gain God's pleasure and win his lost love 15 1o sacrifice a hand-
ful of grain, grain that was, morcover, yellowing amd withered.

My purpose in examining the story in such detail has heen
tirst, to refute the idea that it is exclusively ethical in purpose,
tor it treats of something far more sevious than the wpie for a
mere cssay, and secondly, to make clear thar it is not the story of
a dispute between two brothers. Instead, it treats 1wo wings of
human secery, two modes of production; it is the siory of
history, the wle of bifurcated humanity 1o all ages, the begin-
ning of a war that is still noe concluded,

The wing represented by Abel s thae of the subject and the
nppressed; e, the people, those who throughout histery have
heen slaughtered and enslaved by the svsiem of Cain, the system
of private cvwnership which has gained ascendancy over human
sociery. Thewar hbetween Cain and Abel is the permanent war of
histary which has been waged by every seneraton. The banner
ol Cain bas alwavs been held bieh by the tuling classes, and the
desive o avenge the blood of Abel has been inhered by suceeed-
ing generations of his deseendanis—ihe subjecied people who
have Tonghi for justice, Ireedom and rue faith inasiruggle tha
has continued, one way or another, in every age. he weapon ol
Cain has been religion, and the weapon of Abel has also been
rel iz,

It is for this reason that the war of religion against religion
s also been a constant of human history, On the one hand is
the religion of shivk, of assigning pariners 10 God, a religion
that furnishes the justbicaton for shick in sociely and class
discrimination. On the other hand is the religion ol fawhid, of
the oneness of God, which hwmishes the justilication for the
unity of all classes and races. The vanshistorical sorugele
between Abel and Cain 15 also the suuggle between fawlid and
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shark, between justice and human unity on the one hand, and
social and racial discrimination on the other, There has existed
throughour human hisiory, and there will continue 1o exist
until the last day, a struggle between the religion of decen,
stupetaction and justification of the status guoand the religion
of awareness, activism and revoluton, The end of tume will
come when Cain dies and the Ysvseem of Abel'' is eseablished
anew. That mevitable revolution will mean the end of the
history of Cain; equality will be realized thrcughour the world,
and human unity and brotherhiood will beestablished, through
equity and justice. This is the inevitable direction of hisiory, A
wvniversal revolution will ke place inall areas of human Life;
the oppressed classes of history will take their revenge, The glad
udings of God will be realized: “We have willed that We
should place under obligation those who have heen weakened
and oppressed on the earth, by making them the leadees of men
and heirs wo the sarth” (Qur'an, 28:5),

This inevitable revolution of the future will be the culmina-
tion of the dialectical contradiction that becan with the batle of
Cain and Alel and has connnued o existinall human socieries,
betwern the tuler and the ruled. The inevitable putcome of
history will be the trivmph of justice, equity and taih.®

It 15 the responsibility of every individuoal in every dge w
determine his stance in the constant struggle between the two
wings we have described, and not 1o remain a spectaror. While
believing in a certain form of hisworical determimism, we belicve
also i the freedom of the individual and his human responsi-
bility, which lic at the very heart of the process of lustorual
determinism, We da not see any contradiction beiween the twa,
because history advances on the basis ol a universal and scienuil-
wally demonstrable process of determunism, but 1" as an indi-

B lustier ¢Cadly refers mostly to che legal relatons beoween mdividuals and
growps, oo the basos of the Baws Lased doswers i socieiy. Bepuely (g selers o the
equal enjovment by &l men af the froie af thea labor and of thesr nighs,
whether or not this is recogmzed by law. Juscice dmplies ihe sxisienie ol g
juchicaal svstem, and equity relates to the structure of saciety, Tiocider o hive
Jusiice, the puediciary st be reformed; moorder to have equity, the socal system
must be changed—nao superhivially, bat inoies flundamencal struciore,
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vidual human being must choose whether o move forward
wilh history and accelerate its determined course with the force
of knowledge and science, or to stand with ignorance, egoism,
opporiunism in the Gace of history, and be crushed.
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The Dialectic of Sociology

OCIOLOGY 15 ALSO FOUNDED on a dialectic. Sociery, like

history, is composed of two classes—the lass of Abel and
the class of Cain—lor history issimply the movement of saciety
along the line traced oul by time. Society tepresents, therefore,
fragment corresponding toa certain time-sector in history, If we
remove the concept of time from rhe hastory of a peaple, wewill
be left with the society af thar people.

In my opinion, there are only owo possible structures inall o
human society—the structure of Cain and the siructure of Abel,
I do not regard slavery, serldom, bourgeoisie, feudalism and
capitalism as constituting social structures, These are all partof
the supersiructore of sociery, Mars has pui all these [ive
stages—tomether with aspecial srage he calls the Asiatie mode of
production—on the same level as primicive socialism and per-
fected secialism (e, the classless society that is ultimately 1o
come inta being). He has regarded them as all belonging 1o 1the
same category and designated them all as “stractures.” Aceord-
ing o Marx, when the village khan becomes the urban hajji.
and the peasants become workers, a change takes place in the
structure of society, just like the change that ocourred when the
common ownership of the sources of production gave way 1o
private ownership, with one group owning everything and
another group lackingeverything. Lo equate the two changes is
remarkablel

Mo more than two siructures can exist in society: one where
society 15 the lord and master of its own destiny, and all men
work for it and its benefic, and another in which individuals are
owners, and the masters ol their own destinies and the destiny of
saciety. However, within each of these twe structures, there

111
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exist different modes of production, [orms of relationship,
toals, resources and commaodites; all these constmee the
Usuperstructure,” For example, within the straciure of Abel, it
15 possible 1o have economic socialism (e, collective owner-
ship); the pastoral and hunting mode of production, and the
hunting mode of production (both existed in the primirtive
commune); the industrial mode of production (in the classless,
past-capitalist society ; and even the mode of production, the
tools and commodities of the period of the urban bourgenisie:
and the artisan and peasant culture of the feudal period with iis
socialist structure,

At the apposing pole, that of the “structure of Cain,” or
economic monopoly and private ownership, various economie
systems, forms of class relations, and wools, types and resources
ol production, may also exist. Slavery, serfdom, feudalism,
bourgeoisie, indusirial capitalism, and—as i1s culmination—
impertalism, all belong 1o the stracture of Cain,

But in my opinion, Marx has mixed certain eriteria in his
philosophy of history, so that his classification of the stages of
social development has become confused. He has confused
three distingt enutes: the form of ownership, the form of class
relations, and the form of the wools of production. According 1o
Marx, the stages of historical development, each of which he
regards as a change in social suuciure, are the [ollowing:

11 Primitive socialism, the period in which society lives col-
leetively and om the basis of equality, in which production
consists of hunting and lishing, and there i3 joimt ownership of
the sources of production—ihe Torests and streams, Here, the
critericm of the sttucture is the [orm of ownership, which is
collective,

2y Slavery, the period in which society s divided into twao
classes, masier and slave, and the relavonship beoween these
two ¢lasses is that of owner and property, or man and animal.
The master has the vight to doowhat he wills with his slave, his
tool—to kill him, beat him, or sell him. Here, the determining
tactor in the stracture is the form of human relavonship.

3) Serldom, the period in which one class owns the land, and
the other class, the serls, although libensted from slavery 1o
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masters, has in elfect become a shave 1o the land and ted o 1.
They are bought and sold wogether wath the land, and their
status vis-a-vis the landowner is hagher than than of theslave but
lewer than that of the peasani.

4) Feudalism, a mode ol production based on agriculiure
and land ownership, The landowner s o master who 1oy s
pulitical power over the mass of the peasanis, within ceram
limits. He levies taxes, and possesses cortain moval and inborn
privileges; he possesses “honor and nobilicy™ based on Blood
and lincage; he has inheried them and the masses are deprived
of them.

L3 Hﬂurgﬁuﬁ'ir, a structure based on acpuisiiion and com-
metce, on handicralts and urban hite, and the exchange of
money. The middle class—i.e,, the class intennediae berween
preasant and Lindlord, between artstociaey and serl—the shiapi-
keeper, the tradesman, the artisan, the urban crafisman—comes
it s own, and with ies newly acgured wealtl, tikes the place
of the lormer avistoeracy of ancient lineage and noble birdh. The
landlord-peasant relutionship disappears, and wadencies o
liberalism and democracy make their appearance.

b)) The tull development of the bourgeoisie and ndusery.
Capital 15 accumulated and producton becomes concenated
i farge-scale incdustry, Shops give way 1o supermarkers, sinall
rooms in the bizaar o companies, small artisan workshops 1o
vast factories, moneyehangers to banks, caravansaris to stock
exchanges, amd merchants o capitalists, In place ol (e
exchange of money, drales, chegues, shares and creding beeome
the symbols of cronomic exchange and commercial ransae-
tior, The peasanis arve drawn lrom cheir Gelds, and the workers
from their bawaars, atelicrs and shops, o the factories and 1he
poles of industrial production. There, they are placed sveryday
uneder increasing pressure: Since the means ol pareacdiee Leom and
the tools of libar are no longer spade, pick, saw and ax, orcow,
donkey and plow, but only machimery, the worker becomes
wtally at the disposal of the capitaliste. He faces him emipoy-
handed, and can demand only a wage lor the labor al his handd,
He 1s more of a captive and more explobied than belore, Tris for
this reason thar he s no longer called warker, bot proleiarian,
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7] As the capitalists become fewer in number and greater in
wealth, and both industry and capital continually expand, the
industrial praletariat is placed under ever-increasing pressure.
But it becomes sironger at the same time, and the dialectical war
between the two pales ends in the triumph of the proletariat
The private ownership of industry and capital is abolished;
public ownership wakes its place; and a classless socivty comes
into being.

Wecan see clearly thar the [irst and seventh stagesare charac-
terieed by the same structure, as are the second, third, lourh,
fifth and sixth stages. Throughout history, then, only twa
structores have existed, and 1t is not possible lor there w be more
than twa, For example, the structure existing in leadalism and
indusirial capiralism is the same; in both cases we see private
awnership of the 10ols and resources of production. Arain in
both cases, the social siruciure 18 based upon class; the only
ditferences are the wools of production, the form of production,
and, as a result, the owter lorm af the relations of producton.
The converse alse holds true: 1t s possible [or the tools, torm
and relations of production o be the same, but [or the structure
o be ditferent. For example, a society that engages in agriculiu-
ral production, with tools that are unchaneed, that has no
notion of industry or capitalism and no developed hourgeoisie,
may establish a socialist structure, asystem of collective owner-
ship, by means of revolution, war with external forces or inter-

nal coup d'etar

Onee 1 and my tellow ribesman lived together in equality
and  brotherhood, bunting and fishing; a single structure
cxsted in our society, Then he became an owner, and 1. one of
the deprived; he, the ruler, and I, the ruled. The torm of things
changed, the toolsand the mode of production, but he remained
an owner and did oot work, and I remained one of the deprived
and worked, One day, T was a sbave and he was the master, Then
| hecame a serl and he became the lord, Uhen [ became a peasani
and he became the landlord. Later still, laid down my spadé,
anid he abandoned his horse, and we both came to the city, He
bought a few taxis with the proceeds of his land, and 1 became a
taxi-driver, Now he has a factory, and 1 am the proletarian
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working in it! When and in what respect did the structure ever
change? It was only the lorms, the names, the wols, the formsof
labor that changed; all these things relfate o the supersiructure,
In all periods, with the exception of the period of primardial
voquality and fraternity, he recamed his posivon of ruler and 1
my position of ruled, runming back and fornh in his service: The
structure will change only when we again both go out 1o work
an the same picce of land as belore, with the same cow, plow
and spade @y before!

It is possible, then, wo divide sociewy inaceordance with these
two strectures, into bwo poles, the “pole of Cain' and the “pole
of Ahel.”

IH The pole of Cain, The ruler = King, owner, aristocracy, In
the primitive and backward seages of social development, this
pole is represenied by o single individual, a single force thai
exercises power and absorbs all three powers (king, owner and
aristocracy ) into tsell; 1 represenis @ single visage, the visazge of
Cain. Butat later stages in the development and evolution of the
social system, of civilization and culiure, and the growth af the
dillerent dimensions of social lile and the class steaciore, this
pole acquires three separawe dimensions and presents tsell
under three dilfferent aspeces. 1 has a polivieal manifestation—
power, an cconomic manilestation—wealth, and a religious
manilestation—ascelicism

In the Qur'an, the Pharaoh is the symbol of the ruling politi-
cal power; Croesus (Qarun) is the symbol of the ruling eco-
nomic power; and Bakaam s the symbol of the oflwial, ruling
clergy, They are the threetold manifesianon of the single Cain.

Phese three manifestations are relerred to o che Qur'an as
riala’, moutraf and valieh, meaning, respectively, the avaricious
and brutal, the gluttans and the overfed, and the olficial clerey,
the long-bearded demagogues. These three classes are con-
stantly engaged in, respectively, dominating, cxploitng and
deceiving the people?

! Istam has abolished adl Terms of oflicial mediaoon begween Cood sl man
anad the Qo' ran mencions the thard mamilestion of Caine—ihe oflicial lergy—
with harsli wonds, even going so lur as w0 curse them and compeire them o
donkeys and digs. The Prophet ol Islam said: “Any beand longes fan serman’s
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2y The pole of Abel. The ruled = God-the peaple: Confront-
ing the threctold class of king-owner-aristooracy is the class of
the people, glnas. The wo classes have opposed and
contranted each other throughouwt history. In the class sociery,
Allah stands in the same rank as al-nas, in such a fashion that
wherever in the Qor'an social maters are mentioned, Allah and
al-nas are virtwally synonymous, The vwowords are ofien
interchngeable, and yield the same meaning.

For example, in the verse beginning I ve lend Allah a
goodly loan . .7 (Qur'an, 64:17), 1t is obvious that what is
meant by God is i veality U people,” for God has no need of any
leans from you.

In the atfairs of society, therefore, in all that concerns the
social system, but not in credal maters such as the orvder aof the
cosmos, the words af-nes and Allah belong (ogeither, Thus
when it s saud, " Rule belongs o God,'' the meaning is that rule
belongs o the people, not o those who present themselves as
the represencatives ar the sons of God, as God Himsell or as one
of His close relavves, When it is saud, "Property belongs 1o
God,"' the meaning 1s that capital belongs 1o the people as a

hand shall ke in bellfice,” and he also commanded men o keep shory their
sleeves and the hems of their garments. ALl of this 15 sign of the struggle that
Tslamn has waged against the concept of an obfioal clergy that exasts moall other
religions, and the anention it has paid w theic deviaimonist role in smpelving
the people and distoring the tath, Whan s imparan o semenher @5 1hat
Islam has oo clergy; the word “clergy"’ (rudamsyaen) & recenn, a borrowing lrom
Chrastianiy, We have scholars of religion; they do not constiture oflacial
authoriies who tmpose themselves by way of beredioy or manopalisiie powers,

L'hey are simply specialized schiolars who have come into being in Islimnic

soclety as the resule of 2 necessity, not on an inscistionaliced basis, They decive
thetr influcnee, presence and power in seciety from the peaple and the liee and
natural choice ol the members of society, They are novmal indevidoeals, sincher
soudenes who pioasly soudy religion with elfort and the endorance of badsh,
o schodars who eeach and conduct research, I chewr manks have been penetrated
by the illiteraee, this is beeause of the general illiteracy ol society or other faoons,
The garlh they wear s not that al an oflicia! clergy, but thae ol know ledge,
porsomal investigation amd research,
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whole, not 10 Croesus® When it is said, “Religion belongs o
Ceod,'” the meaning 15 that the entire sirwciure and content of
religion belongs o the people; v is no g monopoly held by a
certaln Instiluiion or cerlain people known as “clergy' or
“church.””

The word “prople” (af-nas) has a prolound meaning and
distincy significance in Islam. It 15 only the peaple as a whole
wheare the representatves of God and Ths Cfamly' (al-nas
myalu Liak) The Qurtan begins in the nameof God and ends in
the name af the people. The Ka'ba s the House of God, but the
Qur'an also calls it the “house of the people’” and he “lree
house” (ad-bayt al-"ateg ) (22:29, 53, as apposed o other houses
that are in the bond of provate ownership, We see here that the
word al-nas docs not denote & mere collection of individuals,
(In the contrary, it has the sense of “society' as opposed 1o
“individuals.” The word al-nas 1s a singular noun with the
sense of a plural; 1S @ oword withowr a singular, Whar wonl
could better convey the concept of “socety,” samething pos-
sessed of an identiry totally independent from all el is individ-
ual members,

All socicties that have existed throughout history, whethet
thiey have been delined in national, political or economic terms,
have been founded ana sysiem ol comradiciion, a contradiction
thiat has existed avies very heart, Within every class society, two

¥ Mu'awiva said, “Propeny belongs w God, " and Abo Dhar eteed, “You
say this e order @ deaw the conglusion that since [ am the represencative ol
Ceoil, properey helongs 1o me. Sav instead, ‘Property belongs o the people”
The celebrated dictum “People are empeonsersd over then own property,” lrom
whiich the principleof tasdit Cempowering”) in Islamic jurispradence has lren
derved, means exactly the apposie of whar 15 commem |y thoughi. Prople have
segrnrided i as ennatiiating o religious justification tor indoadual owneship
and the sanctity of private capita]. They have imerpreted U people’” as meaning
“imelividuals,” whereps on the comtrary, what is inlended (s “peopdies owner-
ship" of property, as apposed to the ownership of those individuals who hie
gavimed contml af the wealth of the people toough plunder, wsorpuation, exploi-
wation, whether “legally™ or “illegally”! The subseguent addicion of the wornd
“and their awn persons” at the end of the hadith may have Bad the purpose ol
further reinforeing the concept of individuality ot the expense ol that of alonas.
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hostile and opposing classes have existed: on the one hand,
king, owner and aristocracy, and on the other, God and the
people® On the one hand, religions in their multiplicity; on the
other, the one religion,

' According wo the Quron (84:1-35 Allah s the Lord of the People, King of
thie People, and the God of the People. Tha is, He does no brlong to the aris.
ocracy, w the prominent minarity in society, o the elite, Nowe carefully these
three conceps relating w Allah and His relationship with men, as well as the

opposites inrpiied by cach ol them,



Translated from Islamshinasi, Fol !, pp. 9705,

The Ideal Society—the Umma

T[—IE IDEAL SOCTETY OF 15EAM is called the wmnwe, Taking
the place of all the sunilar concepts which an different
languages and cultures designate a human agelomeranon or
society, such as “society,” "nation,” "race,”” "people, “ribe”
“elan.” e, s the singele word wimma, a word imbued with
progressive spirit and implying a dyvnoaowe, commaitied and
idealogical social vision

The word wmma derives bram the root anm, which has (he
sense ol pathand intention. The wmma is, therefare, a society in
which a number of individuals, possessing a commaon Faith and
goal, come twogether in harmeny with the intention of advanc-
ing and moving 1oward their common goal

While other expressions denoting human agglomerations
have taken unity of blood or soil and the sharing ol material
henelit as the eriteron of society, Islam, by choosing the ward
wmrma, has made intellectoal responsibilivy and shared move-
ment wward a common goal the Basis ol is social philosophy.

The infrastruciure of the wimma 15 the ecomomy, because
"Whoever has no worldly life has no spiritual Life." Lis social
system is based on equity and justice and ownership by the
peaple, on the revival al the "svsrem of Alel,” the saciety o
human equality and thus also of brotherhood—the classbess
society, Thisis a lundamental prancipde, bor i es noe che g, as
i Western soctalism, which has retained the warld-view ol the
Wesiern bourgeorsie, The poliucal philosophy and the torm of
vegime of the wmmais not the demaocracy of heads, not ireespon-
sible and directionless hiberalism which s a plaything of con-
testing social forces, not puirid ansooecracy, nal anti-popalar
dictatarship, not a self-imposing oligarchy. It consists rather of
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“purity of leadership™ (not the leader, for that would be fas-
cism}, committed and revolutionary leadership, responsible for
the movement and growth of society on the basis of i1s world-
view and ideology, and for the realization of the divine destiny
of man in the plan of creation. This is the true meaning of
trnarnite !



Transfared from Inlamshinas, Fol §, g, 95004,

The Ideal Man—
The Viceregent of God

THF. IDEAL MAN 15 the theomorphic man in whom the spirit
ot God has overcome the hall of his being that relates w
Iblis, o clay and to sediment, He has been freed Trom hesteation
and the contrathicton between the “twe infinites,” “Take on
the characteristics of God”—this is our whale philosoply af
education, our sole standard! For it is a negation of all fixed and
conventional standards in faver of assuming the characerisrics
and auributes of Goal. Tt is g progression toward the absoluce
goal and absolute perfection, an etermal and infinite evolution,
nat & molding in stereotyped [orms of unilorm men.

This man, the man thar ought o be but s not, is o bi-
diraensional man, a bird capable of Hyving with both wings. He
5 not the man of those cultures and civilisnons thatceultivare
good men and powerful men separaiely from cach other—an
the one hand, men pure and prows butwicth weak consciousness
and awareness, and on the other hand, powertul and brilliant
gentuses, but with narrow hearns amd hands pollued by sin.
There are, on the one hand, men whose heares are devoted o the
inner life, 1o beauty and the myseeries of the spint, bur whose
lives are spent in paverty, decline, humiliation and weakness,
like those hundreds of thowsands of Indian ascetics who despine
thewr spirituality, their inner waonders, their sabile and exalied
feelings, were for long vears the playthings and wretched pri-
soners of a handlul of English colonels. ©On the other hand,
there are men who fend the earih, the mountains, the sea and the
heavens, with the power of ther indusiey, whao create a lile
ovierllowing with abundance, enjoyment and prosperity, butin
whom feeling and all sense af value have been suspended, and
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the pecubiacly human capacity to perceive the spirit of the
world, the prolundity of life, the creation of beauty, and the
helief in something higher than nature and history has heen
wstkened or paradyeed.

Telesal an passes thraweh the very midst of nature and comes
o urkderstand God; heseeks out mankind and thusattaims God,
Fle does not bypass nature and tourn his back on mankind, He
hinlds the sword of Caesar in his hand and he has the hean of
Jesus in his breast. He thinks with the brain of Socrates and
loves God with the heact of Hallaj, As Alexis Carrel desived, he
15 d man whe onderstands the beawty of seience and the beaaty
of o b listens 1o the words of Pascal and the words of
Drescanies,

Like the Buaddha, ke is delivered from the dungeon of
pleasure-seeking and egoism; like Lao Tse, he reflects on the
profundity of his primordial nature; and ke Confucius, he
meditates on the fate ol socivy,

Like Spartacus. he is o rebel againse slaveowners, amd ke
Abu Dharr, he scatters the seed for the revolution of the hungry,

Like Jesus, he bears a message of love and reconciliation, and
like Moses, he is the messenger of jihad dnd deliverance.

He s o oman whom philosephical thought does not make
mattentive to the fate of mankind, and whose involverment in
polites docs ol lead 1o demagoguery and  fame-secking,
Srience has not deprived him of the aste of faith, and faith has
nol paralbyeed bos pewer ol theught and logical deduction. Plety
has not made of him a harmless ascetic, and actvisi and
comnmitment have not stuined his hands with immorality, He is
a man of jithad and ijuhad, of poetry and the sword, of solitude
and commitment, of emation and genius, of strength and love,
ol faith and knowledge, He is @ man uniting all the dimensions
ol true humanity, He i a man whom life has not made a
one-dimensional, fractured and defeared creature, alienated
from his own sell, Through servitude to God, he has delivered
himsell fram servitude wo things and 1o people, and his submis-
siom Lo the absolute will of Genl has summoned him o rebellion
against all forms of compulsion, He is a man who has dissolved
his ransient individualiey in the eternal identity of the human
race, who through the negation of sell becomes everlasting.
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He has acceped the heavy Truse of God, and for (s very
reasor, he isa responsible and commiteed being, with the free
exercise ol his willl He does not perecive his pedection as lying
i the creation al a privace rebationship with Gaod, s the eselu-
siom of meng 1 s, rather, in strugsle fior the prerbection of the
human race, in enduring hardship, hunger, deprivation and
torment for the sake of the likeny, ivelihood and well-heing o
men, in the furnace of intellecival and social soeele, thin he
attains paety, perlection sand closeness o Coimi

He s pot g man whio has been [ormcd by bosenviranmeni; on
Lthe contrary, it ix he who has formed his envirornment, He bes
delivered himselt from all the torms of compulsion that con-
stantly press down upon man and impaose thei ALETEOLY [aes o
him by means ol science, technology, sociology and awll-
awareness, through [aith and awareness, He is (1ee of the comn-
pulsion of nature and heredity, the compulsion of history,
the compulsion o society and envivgment: g by serence
and echnalogy, he has freed himsell from these thres prisos,
Asg lar the fourth prisan, thavof thesell, he has heraed himself
from it by means of love, He has rebetled against the ego, sub-
dued it and refashioned i

Liberating his character lom the inberied navms of his race
dnd the conventions of hissociety—all ofwhichate relitive and
the product of enviromment —anml discovering eternal anl
divine values, he takes on the chiracteristios of Ged and aitains
the nature of the absolute. He o longeracts vintuausly as a duy
imposed upon him, and hisethics are no longes i collettion ol
restriints lareed vpan him by the social conscience. 1o Lsie grensel
hits become identical wirly his naceee, and exalied values are e
lundamental companents of his essence: they are inherent to lis
being, his living, his thinking, hus loving,

Arl 15 not a plaything n his hands: 1t 15 nor a means lo)
gaining pleasure, lor diversion, o siupelaction, Loy the expen-
diture of accumulated energys. Ttis not a servant o sexualicy,
politics or capital. Artis the special trust given 1o man by God.
It s the creative pen of the Maker, given by Him 1o his vicere-
gent so that he might make a second snth and a seeand par-
dise, mew forms ol life, beauty, though, spivit, messige, o new
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heaven, a new dme, God possesses absolute (reedom, absolute
awareness and absolue creative power. Ideal man, the bearer of
CGod's trust, he whom God has fashioned in His own form, isan
eternal will overllowing with beauty, virtue and wisdom. 1n all
of narure, only man has attained oa relative [reedom, a relative
awareness, and a relative creative power. For God created him
in His own imaee and made of him His relative, telling him, U1
you seek Me, take your own sell as an indicanon,”

Iideal man has three aspects: truth, goodness and beauty—in
other words, knowledge, ethics and art.

In nawre, he s the viceregent of God; he 1s a committed will
with the three dimensions of awareness, freedom and creativity.

He isa theomorphic being exiled on earth; with the com-
bined wealth of love und knowledge, he rules over all beings; in
tront ol hum, the angels prostrate themselves.

He s the greal rebel of the world, His existence is a smooth
path trodden by the will of God, Whe desives to accomplish the
iltimate purpose of His creation in him and by him. He has
descended from the paradise of nature to the desert of self-
awareness and exile to create there the paradise of man.

He who is now the viceregent of Gaod has traversed the diffi-
cult pach ol servitude, and carrving the burden of the Trust, he
has new come to the end of history and the lase fronuer of
nature,

Resurrection is about to begin, and a project unfolds among
Crodd, man and love, a project for the creation of a new world, for
telling the tale of 4 new creation.

Thus 1t was that the Trust God propesed 1o the earth, the
heavens and the mountains, they all forebore from assuming; 1t
was only man that accepred i

Man, this rebel azainst God

Wha has eiven one hand o the devil—intellect

And the other hand o Eve—love,

Whier bears on his back the heavy burden of the Trust,
Descended from the paradise of painless enjoyment,
Alone ard a staneer in this world,

He is g rebel, but constamtly yearming to refurn,
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And now he has learned through worship how w
attan the path ol salvation.

And through submission o the corsiraing ol the beloved,

Aller escaping blind conswain through hes sebellion,

He is now delivered oo from the wrmenn of the eseape
o desperation.

e whes Hed from Gad

Was lestedd and purged in the lurmaees of s world—

Awareness, solitude, decision—

And now he Enows

Uhe path ol return toward Gaod,

That grean Friend Who is awaiting him,

The path that leads o Hione by becomang Him.
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